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Verily Allah and His Angels send praise and 
blessings upon the Prophet, O You who Believe, bless 
and salute the Prophet with utmost laud and blessing 
(The Quran: 33: 56) 
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Mustafa The Paragon of Mercy 


Introduction 


Along with teaching believers to respect, honour and obey the Prophet 
w Allah 3 also orders believers, and only believers, to bestow 
Salawat (blessings) and Salam (salutations) upon him #. Before 
doing so, however, He 3 first informs the whole of creation that 
Salawat and Salam upon the Prophet & is such an elevated and blessed 
act that it is practiced by Allah 3 and His angels: 


‘Verily Allah and His Angels send praise and blessings upon 
the Prophet, O You who Believe, bless and sake the 
Prophet with wamost laud and blessing." (33: 56) 


It is also AlAh’s 2 great favour and kindness that He % has not 
specified any particular words for Salam and Salawat. We do find the 
Prophet & teaching specific compulsory words to the Companions for 
use in the prayer, as ‘Asslam u alaika Ayyu Han Nabiyy" is in the 
Tashahud and the Durood al [braheemi; however, outside the prayer, 
all words are permitted. This is known because the whole Ummah 
uses the term ‘sallallahu alaihi wa sallam’ after the blessed name of 
the Prophet despite the fact that this term has not been narrated from 
the Prophet & himself. 


The tradition of presenting Salawat and Salam upon the Prophet ® in 
poetic form dates back to the early days of Islam and has been 
accepted and commended for generations. Virtually every Arabic- 
speaking Muslim knows some verses of the famous Arabi¢ Qaseeda - 
al Burdah - of Im&im Buseeri. Whoever is deprived of it is surely 
deprived. 


This Salim, written by the Imim of the Ahi us Sunna in the Indian 
Subcontinent, Shah Ahmad Ridha Khan, is so much accepted that no 
matter how far the Subcontinental Diaspora has travelled, this Salam 


1. 
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is recited in virtually every one of its gatherings. In particular, one will 


rarely find an Ahi us Sunna masjid that does not recite this Salam ay 


the culmination of the Jumu'‘a congregation, acting upon the Prophet's 


& command: 


“Send plenty of Salaw&t upon me on Jurnu’ah for that is the 
day of attendance; the Angels attend that day. So no one 
sends Salawat upon me except that it is presented to me.’ 
(Ibn Majah} - 


This Salim has a number of specific qualities that underlie ite 
unrivalled acceptance: 


> It is the longest Salam written in Urdu, compnsing 17] 
Couplets. 


> It portrays the Prophet's @ blessed physique, and very © 
elegantly illustrates his holy mannerisms and miracles. The z 


Salam also embodies his # character (sira). 

It also presents Salam upon the Prophet’s i family, his 
Companions, the awliya, and indeed the entire ummah, 
It describes the major events of Islam in a unique manner, 
Each Couplet is inked to either a Verse or Hadith, and is also 
a succinct and memorable reflection of the teachings of the 
Quran and Sunnah. 





~"’ Prophet &® that are also used in Arabic. 


“<- This Second updated edition covers the first 81 Couplets of this 
“Salm. Insha’Allah, there will be more volumes covering, the 


d ; ‘reonaining Couplets in future. 


‘- “The first thirty Couplets of this Salam relate to the Prophet's is 


3 -KiasGis; perfections and miracles. In addition, they clarify that the 
Prophet # is Allih’s greatest blessing, is unrivalled, and is the reason 
for the whole of creation. The next 51 relate to his @ blessed 


y A appearance. j 





The Imam has chosen those Urdu terms to describe the — 
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Couplet L:: 


AeA lately Be 
betel 


Mustafa Jin e Rahmat pe lakhon salam 
Shama e Bazm e Hidayat pe !akhon salam 


Glossary of Terms: 


Mustafa: Chosen; Selected 

Jan e Rahmat: Paragon or source of mercy 

Lakhon: Hundreds of thousands, meaning a great quantity © 
Salim: Salutations 

Shama: Candle; light 

Bazm: Gathering; grouping 

Hidayat: Guidance 

Bazm e Hidayat: The gathering of guidance i.e. the prophets _ 


The Chosen Paragon of Mercy, upon him a multitude of Salim 
The light of all messengers, upon him a multitude of Salam 
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The Imam begins his Salam with the Prophet’s i khasaiy 


(particularities). qualities found in no one else but him. In thi 


8 first 


Couplet he mentions three of them; being the chosen one, being the 


embodiment of mercy, and being the leader of all prophets. 


Reflect and marvel upon the khasais (particularities) with which the 
mam of the Abi e Sunna has chosen to begin his Salam! Not only are 
they some of his # many perfections, but are also those that refer to 


him @ as the first creation. ‘ 


Remember that oot only did the rest of creation come after the Prophet 
®, creation was also the result of him @, he & was the reason the 


Universe was created. 


The meaning of Mustafa 


Mustafa - being the chosen one ~ is one of his ® most famous 


attributes. Its three letter root ‘Safw’ (Sad, Fa and Waw) refers 
one who is chosen, the best in the entire Universe, and who 
khuldsa (essence). : 


; A *- Imiim Jalaluddin Suyooti comments on the word Mustafa; : 


>. from the root AsSafw meaning essence.’ 





“Whichever way you look at the person of the Prophet ## you will find 


to the 


is the. 


“Ht is from his ® famous names. [stiff means chosen and is 
ee (Ar Riyad un Neeqa) 
© +s The Prophet's i zath (person) is chasen to be the beloved: : z 


that it has been specifically chosen. His creation, the material used in 
his creation, his family, his town, his prophethood, and all of his other 
qualities and excellences are the best and of the highest rank. Allah & 


Se making beloved anyone who follows him i?! 





“ --Jhas made him unrivalled and unique in every respect. What could be 
“yo greater than AlZh 3% choosing him as His beloved and the’ 


n also 
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‘Say; If you love Allah then follow me, Allah will love you 
and forgive you of your sins." (A} Quran 3:31) 


The Chasen One 


ft is stated in Musnad Ahmad, Bazfr, and Tabarani’s Mo jam al 
Kabeer from Abdullah ibn Masood that Allah 3% chose the Prophet @ 
for Himself: 


‘Verily Allah @% looked at the hearts of the servants and 
found Muhammad #@ with the best heart and chose him for 
His Self.” (Syeduna Mubammad Rasoolullah) 


The selection of clay for his blessed body 


Shaykh Abu Rabee’, Im3m Ibn Jowzi, and Allama Haffaji narrate that 
when Allah & created the body of Muhammad 4 He #% ordered Jibril © 
to bring white enlightened clay. Jibril, with the Angels of Paradise, 
went to Earth and gathered white enlightened clay from the place of 
the Prophet’s @ blessed house, and took it back to Allah's 3% court, 


‘It was then kneaded with Paradise’s pure water until it 
sparkled like » stunning pearl. The Angels then took it 
around the Arsh, the Kursi, the Heavens and the Earth so 


that all the Angels could come to know of it.’ 
(Al wafa)} 


The choice of the best loins and wombs for his Nur 


From Syeduna Adam and Syeda Hawa to Syeda Aminah and Syeduna 
Abdullah, all those that the Prophet’s @& nur passed through were of 
the utmost purity and chastity, 


Syeduna Ali narrates that the Prophet ® recited the verse, ‘Verily 
there has come to you a messenger from amongst yourselves’ 
(10:128), reciting the word Anfus (yourselves) as Anfas (your most 
pure), stating: 


Eee 
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Vert a prophet has come to you from the best of you from 
in and mother; all my forefathers from Adam were. 
pare and in wedlock." 

, {Shift} 
Ibn Abbas narrates that the Prophet # said: 


-AJlih Je continually moved me from honourable loins to 
pure wombs until | was born to my parents. None of them _ 
met outside wedlock.’ 


Imam Muhammad bin Saib AlKalbi writes: 


‘| studied five hundred of the Prophet's mothers and 
found not one of them with any of the ills of Jahilliya such 
as fornication, They were all married women.’ : 
(Shifa 1:17). 


Wathila bin Al Asqa’ narrates that the Prophet ®& said: 


‘From the children of Ibrahim, Allah & chose Ismail, from 
the children of Ismail He # chose Banu Kinana, and from 
the Banu Kinana He 3 chose the Quraysh. From the . 


®:. ~  Quraysh, He %& chose the Banu Hashim, and He & chose 


me from the Banu Hashim.’ . 
; (Tirmidhi, kitab al Managib) 


. Abdullah bin Abbas narrates that the Prophet # said: 


Es “fam better than them in person and better than them in 
<g> famnily." 


ae __ (Bayhagi and Tirmidhi from As shifa Ch2:6) 


Bayhagi, Abu Nu’aim and Tabarani narrate from Umm al Momineen ' 
“Syeda Aisha that the Prophet #& said: Pte oe 


‘Jibril's testimony on the selection of his family. 
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‘Jibril came to me and pleaded *Y& Rasoolallah, | have seen 
the world’s East and its West and 1 have not found a man 
better than Muhammad nor a famuty better than the Banu 
Hashim." (Share Shifa) 


® distinct from all of creation. 


Embodiment of mercy 


The Prophet # is the embodiment of mercy and compassion. Allah 
4% mentioned this perfect attribute using the following words: 


‘And we did not send you but as a mercy for the Universe.” 
(21:107) 


Abu Améma narrates that the Prophet a said: 


‘Allah 3 sent me as mercy for the Universe end guidance 
for the pious." 
(Jawahir a} Bihar) 


The Universe refers to the whole of Allih’s @& creation; whoever’s 
Lord is Allah 3 Muhammad & is mercy for it. Consequently, it is not 
correct to insist that he & is mercy only fos hunrans or for Jinn. Allima 
Aloosi writes: 


‘For me the Prophet @® was sent as a mercy for every 
individual in the Universe, including Angels, Humans and 
Jinn, with no distinction between believing or disbelieving 
Humans or Jinn; each has its own (share of his) mercy.” 

_ (Ruh al Ma‘ani) 


- quotes the ah! al ma'rifa (people with the recognition of Allah 


‘Alameen (Universe) refers to the whole of. creation. . 

Muhammad @ is a mercy for it all; however each has its 

own share of this mercy. Despite this all are similar in that 
: 7 
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the Prophet ® is the reason for their existence. They 
(Sufiya) have further stated that the Universe was created 


from his nur.” 


Discussing him # as 2 mercy for everything, Mulla Ali Qari writes: 


‘Onty Allah 3 knows the truth but my view is that the 
hanoured and benevolent existence of the Prophet @ is a 
mercy for all of Allah's %& creation, because A/ameen 
literally refers lo everything save Allah 3¢ and there is no 
impediment here to prevent its literal meaning,’ 


He further adds: 


*This view is supported by Allah’s @& statement that He 
sent him # as a prophet to the whole Universe, the earlier 
and the Jatter. The Prophet’s #@ existence is like the heart 
and centre of an army, the other prophets are its 
(forerunners) advance party, the awliyd its reinforcements, 


and the rest of creation the infantry to the left and right of _ 


him. Allah's & statement, ‘Blessed is the one who reveaicd 
the furqan upon his servant so he could become a warner 
for the Universe’ (25:1) also guides us and the following 
' statement of the Prophet #& reinforces this, ‘I bave been sent 
to Allah's S entire Universe’. | have discussed in detail in 
my book *4s saldt al uliya fi Salat il Muhammadiya’ the 
reason for him being sent to everything.” 
3 ~ (Shara Shifa) 
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‘Have you received any part of my mercy?’ He replied ‘Ya 
Rasoolallah indeed, after secing the consequences of Iblis I 
too was in fear but this ceased when I saw written in the 
scripture revealed to you “The Powerful One that hves near 


the Arsh is obedient and Ameen (trustworthy).” ; 
: (Shifa) 


The Arsh’s share of his # mercy 


On the night of the Isra, when the Prophet # arrived at the Arsh it 
took hold of him and pleaded: 


“Ya Rasoolallah! You are the one who has been allowed to 
see His (Allah’s) & Jamat (beauty) and Jalal (awe). lam 
Allab’s %& largest creation but when He # created me I 
trembled in awe at His Majesty. When He & wrote ‘La ildha 
illallah’ upon me my amazement and anxiety intensified, but 
when He 3 wrote ‘Muhammad ur Rasoolullah’, my anxiety 
receded, for your name brings peace and tranquillity to my 
heart. So if this is the mark of your name. how would it be 
if you were to glance upon me? Allah 3% has made you a 
mercy for the whole Universe and I too have received a 
share of this mercy; the people incorrectly believed that 
Allah &% was enclosed within me. With your arrival, 
people's beliefs about me have been cotrected, for you have 


taught them that nothing can contain Him #é.’ 
(Mudarij an Nabbuwah) 


The Disbeliever’s share of his mercy 


©. ‘Thus the Prophet @ is a mercy for each and every thing in the 
“+ Universe, and each thing will receive its own unique share of his @ 
“> mercy. Nothing is deprived of his # mercy, take a look at some 

examples: ; e 


Anyone who has studied the lives of the earlier prophets knows that 
after they exhausted every avenue of preaching and people still 
rejected them, each prophet would supplicate to Allah % and a 
punishment would befall the disbelievers and destroy them. However, 


“0 Nbrit's share of his @ mercy 

Ag because of the presence of the Prophet & among them, Allah && did 

<<.» Fhe Prophet ® once asked Jibril: not punish his #& enemies in this way, even when they taunted him 
sone Stn thus, ‘If this is indeed the truth from you, then rain down stones on us 


Jrom the sky or bring on us a painful torment’ (8:32). 
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Allah ’ explained that, although they were warthy of punishment 


they would not be punished because of the Prophet @ ‘4nd Allah 
would not punish them while you are amongst them nor will He punish 
them while the: seek Allah's forgiveness. * (8:33) 


‘As the Prophet # is with his ummah until Qiyama, the blessing of his 
presence will prevent it from being punished as earlier peoples had. 


The light of the gathering of the prophets 


Allah % made the Prophet i the leader of all the prophets and guides. 7 
‘ ? 


and every prophet and messenger has benefitted from the light of his 
prophethood. Every prophet took an oath to believe in him and to help 
him in his mission. The Quran describes this oath as the “Meethag al 
Anbiya’, when Allah %& gathered all the prophets in one place and 
described to them the perfect attributes of the Prophet &# before 
ordering them to believe in and aid him. The Quran mentions this oath 
in the following way: 


‘And (remember) when Allah took the covenant of the 
prophets, saying ‘Take whatever I gave you from the Book 
and Hikma, and afterwards there will come to you a 
Messenger confirming what is with you; you must then 

- believe in him and help him.’ Allah said ‘Do you-agree and 

~~ will you take up My covenant?’ ; 

.. They said “We agree.’ : g (3:81) 





_,'> tw the tafsir of this verse, Imfim Qustalni quotes Hafiz Tbn Katheer: 


: After creating the nur of the Prophet # and bestowing upon 
. it perfections and propbethood, Allah 3 then created the 

nurs of all the other prophets. He 3 ordered the Prophet’s 
tenes #* nur to come before them and cast its benevolent gaze over 
“gee them. As soon as the nur appeared, the nurs of all the other 
ene prophets dimmed before it and called out ‘O Lord! Who is. 


10 


sed prophets were only given prophethood after they betieved in him _ 
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this whose nur has covered and overwhelmed us?’ Allah & 
lained, ‘This is the nur of Muhammad bin Abdullah; if 
h upon him I will give you prophethood.” 
and this is mentioned in 


exp 
you bring fait will 
They all pleaded ‘We bring faith 


i 3:81." é ‘ 
this verse (3:81) (Muwahib ma’a Zarqani) 


‘agi ud deen Subki has written an entire book on the tafsir of 
age called ‘At Ta'Zeem wa'l Manna’. Allama Muhammad 
Ashraf Siyalvi has summarised some of it in his Urdu book, ‘Tarrveer 
al Absar bi Nur il Nabiyyil Mukhtar’. 

The Prophet # mentioned this high station on numerous occasions, 
including in Sunan Darimi, where Syeduna Jabir narrates the words 
of the Prophet & 


‘I am the leader of all the messengers yet | am not proud, 
and | am the Khdtim (seal) of al] the Prophets and I am not 


proud.’ 


It is also narrated by Abi Bin Kab in Jame Tinmidhi that the Prophet 
& said: 


‘On the day of Qiya&ma, | will be the Imam, speaker and 
intercessor of all of the prophets, yet I am not proud.” 


The Imam of the Ahl us Sunna described this great rank as ‘Shara e 
bazm e Hidayat’ (the light of all the prophets), This wil! be further 
explained in Couplet 96. ; 


ae oes 
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Couplet 2: , : > gh Be 
wohigek God PE 


Mehr e Charkh e Nabuwwat pe Roshan Durood |. 


Gull e Bag e Risdlat pe lakhon salam 


Glossary of Terms: 


Mehr: Sun 

Charkh: Sky 

Nabuwwat: Prophethood 
Roshan: Enlightened 
Gull: Flower 

Bag: Garden 

Risdlath: Messengership 


2°. - The Sun in the sky of Prophethood, upon him enlightened 8 
Durood 


of Salim 


“-: Upon the flower of the garden of messengership, a multitude “” 
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iti is like the snn in the 
Pro "s ® position amongst the prophets 1s 
se phe flower inthe garden whose appearance lef no need for the 
blossoming of any other rose. 
The Sun in the Sky of Prophethood : 


perfections in the Quran, Allah 


: ‘bing his @ attributes and 
Whilst describing his (irl we : 


% gives him the title of the ‘shining sux’ 
i bearer of 
“O Prophet We have sent you as witness, aud a 
glad ican and a warner and as one who invites to Allah 
i igsion, and as a shining suo." 
by His permission  @a:4s-46) 
ira, i here it is better to - 
Ithough Siraj has two meamngs (candle and su), rt 
m0 ve mean the Sun. Allama Swi, in the Hashiya of Jalalayn, 
writes: 
“In Allah’s 3 statement ‘Siraj un Muneer’ it is better to take 
Siraj to mean the Sun.’ 
When discussing this description in his tafsir, Ibn Katheer writes: 
“The truth which the Prophet #@ brought is like the Sun mits. 
shine and splendour; only the obstinate rejects it.” a 


It is clear that in Quranic terminology, the term sirdj is used to mean 
the sun, just as nur is used to mean the moon. For example, in Sura 
Nuh, nur is used to mean the moon and sirdj is used to mean the sun: 


‘And He made the Moon a nur therein and He made the Sun > 
~ Siraj.” : LR 


The Quran's use of sirdj to mean the sun is so well-known that if the 
term sirdj is used without the mention of the sun, it is still understood 
to mean the sun. In Sura Furqan, the Quran describes the moon as nur, 
but mentions Sirdj on its own to refer to the sun: ee 


ee 
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“And He placed (in the heavens) a Sirfj and a Muneer (Light 
giving) Moon.’ (25:61) 


ft is clear from this that in Quranic terminology, the sun ig specifically. : 


referred to as sirdj and, as the Quran also deseribes the Prophet @ as 
the ira, he too can be described as the sun. 


The difference between the physical and spiritual sun 


By using different terms for the spiritual and physical sun, the 
highlights the differences between the two, It does so to ensure that 


» 


verse: th 


“And we have built above you seven strong (heavens) and 
we have made a Siraj Wabhaj.’ ; (78: 12-13) 


Wahj fiterally means something that gives off both light and heat, 
Wahha}, the exaggerative form, is used for that which emits a lot of 
light and heat, such as the sun which no one can directly Jook at or 
stand directly beneath for long. It is obvious that the sun is both fire 


heat. 


‘ However, Allah %& gives the spiritual sirdj (sun) the adjective of. 


muneer, which is a lunar attribute; meaning its light is accompanied 
by coolness. Consequently, the spiritual sun has the light of the sun, 


and is brighter than the moon, which is unable to lift the darkness of . 
".” . fight, but does not have the heat of the sun that causes discomfort and 
‘Spain. Thus, while the physical sun is fire, the spiritual sun is tur. That 
»». . is why the Quran describes the physical sun as wahhdj, a combination 
©’ of light and heat, and the spiritual sun as muncer, a combination of 


co light and coolness, 





eo 


no one believes that the physical sun is better or equal to the Prophet 


tiseif and a source of fire, for the attributes of fire are both light and. 
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: j uh, He $% makes them perfect with 
if He & er song. pm brings displeasure, its nurani 
Muneeriva as increases love and affection. Wahhaj inflames 
coolness os + cools; with the former, the heart and body burn, but with 
si ote come to life. The body darkens under the wahhaj « but 
the Swi lace under suneer. The material sun is fire: The 
rela kindled’ (104-6), whilst the spiritual sun is rmur- Light oft 


Heavens and the Earth es 
The need for the spiritual sunt 


ical world requires a physical sun, so the spiritual realm 
reaesey tien oe for its survival. To fulfil this e Ja “ 
Allah % created a physical sun for the Earth, He Mma —_ ae 
spiritual sun ip the form of the Prophet ® to spiritually en = a 
parts of the Universe. While the physical sun only lights up body, 
the spiritual sun also enlightens the soul. 


We know that life and the physical world cannot survive without heat. 
Natural heat is like its soul, and without it, this realm would not exist. 
From rocks, plants and humans to the smallest insect, the greater part 
of their existence is owed to heat. If there was no heat in the body, it 
would not survive. If heat was sucked out of this planet and alk its 
constituents, it would come to a standstill. It would not have the power 
of movement, which is the first sign of life. Thus heat is like the soul 
of the Earth and the source of this heat is the sun. Indeed, all other 
sources of heat on Earth owe their existence to the sun. The physical . 
existence of stones, plants, humans, minerals and indeed matter 
depends on the natural heat of the sun. It was thus incumbent upon 
divine nature to provide this buman world with a sun that could 
provide for its material life. 


In the same way, spiritual life and the development of the soul 
depends upon the heat of belief and love of the Lord, This is what is 
known as iman. Knowledge, character, state, rank, emotions and 
enjoyment all exist because of the heat of {min (belief). If the heat of 
Iman ever went cold, all these spiritual perfections and ranks would 
cease to exist. 
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The source of prophetic spirituality is the person:of the Prophet 
Everyone knows tbat the heat of Im&n (faith) and love of God 


originate from the prophets, who source their heat from the blessed : 


person of the Prophet Muhammad &. This is because he is the KAGtim 
un Nubuwwah (the Seal of Prophethood), through whom all prophets 


and peoples have received the heat of spirituality. Lf the other prophets 


are like the stars then the Prophet @ is like the sun of prophethood, 
The ultimate source of Imani (faith) and Ihs4ni (spiritual) wellbeing, 
enlightenment, and heat is the sun of prophethood. The spiritual heat, 
activities, and life of the entire Universe are only possible because of 


this prophetic sun. It is only natural that, like the material world, the - 


spiritual realm be given a spiritual sun to secure its existence. If the 
existence of the material world requires a material sun, then the 
spiritual world is in even greater need of a spiritual sun, in the form of 


the blessed Prophet #. 


As. in addition to being the source of spirituality for the rest of the 
world, he # is also the source of spirituality of the other prophets, the 


; the horizon of Propbethood). 
The flower of the garden of, ‘prophethood 


The centrepieces of all gardens are its flowers and they bring beauty 
as they bloom. The flowers of this thriving world are the prophets, and 
-. they bring spring and new life to this world. However, the evergreen 
- - flower from which springs the garden of prophethood itself is the 
> blessed beloved of Allah Me. Before his arrival, many springs had 
come but all were eventually overcome by autumn. The arrival of the 
.° Prophet # brought an eternal spring to the Universe that would never 
be surpassed hy autumn. In the form of the Prophet @ Allah & has 
created a flower in the garden of prophethood that wil! never wither. 





AR 8 BD SO RAR ROOM 
,. Se oye 3 * id 


: There is now no need for any other flower to blossom in this. garden, ~ 


~ Seal of the Prophets): 


ed 





Imam has described him as the “Mehr Chark e Nabuwwah' (Sun on~ 
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i but he w 
‘Muhammad is not the father of any of your men, 
the messenger of Allah and the seat of the Prophets. And 
AliSh is the Ever all aware of everything.” (33:40) 
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Couplet 3: = : 
(isle trabsb ee e 
wpe jug. 
ae ae 
Shehar yar ¢ lram; Tajdar e Haram 
No Bahar e ShafS’at pe lakhon salam 

Glossary of Terms: 
Shehar yar: King 
fram: Paradise 
Tajdar: King 
Haram: Ka'ba 


No Bahar: New spring 
Shaf¥'at: Intercession, seeking forgiveness for sinners 


The owner of Paradise, the ruler of the Ka’ba 
Upon the youthful spring of intercession, a multitude of Salam 
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Here the Imam mentions three khasdis (particularities) of the Prophet 
gy as the owner of Paradise, the ke'ba of the Ka'ba, and the source of 


Intercession. 
Paradise is his 
ss the Prophet ® as the owner of Paradise, whereas 


Couplet 4 (Chief of Paradise's organising 
Il mention how the Prophet @& is the distributor of 


Here we will discu: 
when discussing 
committee), we Wi 
Paradise. 


Syeduna Abdullah bin Abbas narrates: . ; 


On the day of Qiyama (reckoning), the gatekeeper of Jannah 
(paradise) will say to the people ‘Verily Allah & has 
ordered me to give the keys of Jannah to Muhammad 2%.” 

; (Mud&rij un Nubuwwah) 


Syeduna Abdullah bin Abbas narrates how the Prophet # himself 
said: 
‘Lam the leader of the children of Adam in this and the next 
world, yet | am not proud. On the day of Qivama, my 
ummah and I wit! come first, yet I am not proud; on the day 
of Qiydma, the flag of Hamd (praise) will be in my hand, yet 
1 am not proud; Adam and all the other prophets will be 
under it and on the day of Qiydma the keys of paradise will 


be mine, yet | am not proud.’ 
(Dalai! un Nubuwwah of Abu Nuaim) 


Syeduna Anas bin Malik narrates how the Prophet ® said: 


‘When people will be lying still (in the grave), I will be the . 
first to rise from the grave; when all will be presented before 
Allah &% | will be the first to step forward, and when all will 
be silent, I will speak (to intercede) on their behalf. When 
they are sentenced, they will all ask me to intercede, and 
when they all despair, I will be the bearer of good news. On 
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Who else would Allah 3% have allowed to take from His Paradise? ~~ 


cs eating them until Ofyama!’ 
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that day, the keys of karma (and good) will be in uwv han 
and on that day, the flag of hamd will be in my band? s 
(Tiemidhi) 


On the basis of the above narrations, the Jmdms of this ummab have . 


stated that, as with everything else in the Universe, Allih 3% pave 


Paradise to the Prophet # from which he @ can give whatever io 


whomever. 


‘Malla Ali Qari quotes from ImAm Ibn Saba, who states the following : 


of the Prophet's # khasdis: 
‘Verily Allah % has given Paradise to the Prophet #@. He 
can give whatever he wants from it to whoever he wishes,’ 
(Al Mirgat)  - 


: Syeduna Abdullah bin Abbas describes the Prophet's @ X/uscof (at : 
_ the time of an eclipse} prayer: 


‘Durmg the prayer, we saw the Prophet i grabbing. 
- something, so after the prayer we asked, ‘Ya Rasoolallah, 

you stepped forward to grab something but then pulled 

away, what was the matter?’ 

The Prophet @ replied, ‘I saw Paradiae and took hold of — 

some of its fruit, had I picked them you would have been. 


(Muslim, Bab Salt al Khusoof) 


|. Such a rank is reserved for His beloved #! 


He turned a dry stump into a tree of Paradise ; 


“~~ Ja Musnad Darimi, it is narrated by Syeduna Burayda: — 
a “In the early days, the Prophet # would deliver his sermon é 


standing against a dry stump. When he moved away from it 


.; » to the purpose-built pulpit, the stump began to cry loudly. ” 
<y. Hearing it, the Prophet # left the pulpit and put his hand on 
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it and asked, "What is your wish? If you want I can make 
you fresh agam or it you want { can plant you in Paradise. 
There you will drink from its springs and rivers and become 
beautiful with great Fruits, and the Aw/iya (friends of Allah 
$¢) will eat your fruit. The samp chose to be planted in 


Paradise." ‘ 
4 : (Darimi) 


Look at the great authority of the Prophet @, despite being on Earth, 

he planted a stump in Jannah! . ; 
The Prophet aR is the ka’ba of tha Ka'‘ba 

After Allab %¢ the highest rank belongs to the Prophet @. Itis for this 

reason that, despite having its own virtues, the Ka'ba bowed before 

the Prophet’s && house at the time of his birth. The Prophet's # 

grandfather, Abdu! Muttalb, said: 


“When the Prophet # was born, | was at the Ka’bs and it 
suddenly stooped towards the Magam al [braheem (which 

is in the direction of the Prophet’s @ house). All the idols 
there fell and | heard a voice from the Ka’ba walls say ‘di 
Mustafa (The Chosen one), Al Mukhidr (the Authorised. - 
One) bas been born, at his hands disbetief will be defeated. 
After cleansing the Ka*ba of idols, he will order the worship 


of the true Lord.” 
(Dhiya an Nabi) 


The Imm also refers to this in Couplet 42. ~ 
O Beloved. You are My Qibla - 
In the verse {And for everyone there is a Qibla to which they Jace} : 
(2:148), Allama Aloosi quotes Allah's 3% staternent that is mentioned 
by some of the Mufassireen: 
‘(O beloved) The Qibla of the mmgarribeen is the Arsh; for 
the nehaneen, it is the Kursi; Bait al Mamooar is the Qibla of - 


oy OA 
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the karvobeen; Bait al Mugaddas is the Qibla of the 
prophets, and your Qibla is the Ka"ba, and this is the Qibta : 
of your physical body. | am the Oibla of your soul and you 
are my Qibla.’ 
(Rub al Ma’aniy 


ibla refers to where one looks and focuses: Allah % looks: 
us beloved 4, which is why He && said in Sura Toor: towards 


“So wait patiently for the decision of your Lord, Gin verily 


you are under our Eyes.” (52:48). ath 


No Bahar e shafa'at {new spring of Intercession) 


beloved Prophet &. This is mentioned in the Quran: - 


Mahmood." é (17:79) 


most prominent in light of the ahadith states that itis the station of the 
=" Great Intercession. Syeduna Abu Hurayra narrates that the Prophet 





Ke ~ gbove verse, and he explained: _ 

a +... it is the station of intercession.” ten ee nse 
“0m the day of Judgement, people will run in their droves. 
“*>. 2. from prophet to prophet in search of an intercessor but will 


ae ~ find none until they finally come to the Prophet Muhammad 
“sco. a who on that day will be granted the Station of Mahmood. 


f by Allah 3° 
BOO Ps ie (Bukhari, KitXb ut Tafsir) 





Many things have been said about the Maqdam al Mahmaod, but the ~ 


© yas asked about the Magam al Mahmood that is mentioned in the 
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To the right of Allah's Arsh . 


Where is the Station of Mahmood? The ahadith describe its location; 
Syeduna Abu Hurayra narrates that the Prophet #& said: 


“(After the splitting of the Earth), 1 will be given attire from 
the clothing of Paradise and will stand to the right of the 
Arsh, and no one from the creation but I will be able to stand 


in that position.” . , (Tinmidhiy 


The Arsh is where Allah 3 will be that day. Mujahid ‘has taken that 
to mean the Magda al Mahmood : 


“ Ajish 3é will seat him @# next to Himself on the Chair.” 
(At Tadhbkira of Qurtubi) 


This is the station to which the whole of humanity will come in search 
of intercession, and the Prophet @& will respond, ‘Yes, Allah 3 has 
bestowed this honour upon me.* 


The ahadith describe this spectacle in great detail: 


Syeduna Abu Hurayra narrates how the Prophet revealed that, on 
the Day of Judgement. he will be the leader of all the children of _ 


Adam, explaining: 


‘In Qiyama, Allah 3 will gather all the earlier and later 
people. When the heat becomes unbearable, the peaple will 
confer with one another to find someone who could - 
intercede on their behalf before Allah 3. They will aif go to 
Syeduna Adam and plead, ‘You are the father of the 
humans. After creating you with His Own Divine Hand, He 
ordered the Angels to prostrate before you. You then resided 
in Jannah. Have mercy upon us by interceding on our behalf 
before your Lord.” 
However, he will answer, ‘Today my Lord is in a rage, the. 
like of which He has never been before or will be again. } 
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was forbidden from going near the tree and I slipped endam 


worried for myself. Go and find someone else,’ 


In a similar way the people will go to all the prophets, fa’ ; 


they will all relate their own matters, complain of their own 
worries, and order them to find someone else. The Lord, on 


that day, will be in such a rage that no one will dare speak, 


The people will eventually gather near Syeduna Isa, who 


will state, ‘I too cannot intercede, but I can tell you of |. 


someone who was given the glad tiding of forgiveness in the 


_. world. Go to Muhammad @, the servant, whose earlier and 
later sins Allah 3¢ has forgiven’. ’ 
All the people will go to Muhammad @ and plead, ‘You are - 


Allah's beloved, the Seal of the Prophets, Allah 3& has given 
you the glad tiding of forgiveness. Have mercy upon our 


condition by interceding in your Lord’s court for us’. 


He i wiil reply, “That is what I am for, 1am your helper.’ 
‘The Prophet i@ then explained, ‘I will fall into prostration 


under the Arsh, and Allah % will give me words to praise 


am and eulogise Him that have not been given to anyone before. . « 
“5... When | praise and eulogise my Lord, He % will say, ‘O. 
~ Muhammad, raise your bead, Ask! You will be given.  . 


is * Intercede! Your intercession will be accepted.’ 
* Twill plead, ‘Lord, begin the accountability.’ 


“Everyone's trial will then begin and that intercession will be < 
known as the Great Intercession, and will be on behalf of all 


* | Muslims and disbelievers, rejecters and acceptors. 


>The Prophet @ then said, ‘My Lord will apen the door of 
«intercession because of me.” : 


This is what the Imm referred to when he used 
spring of intercession’. : 
2 


the phrase, ‘the new. | 
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The meaning of the Sura Fath verse . 


This event also clarifies the meaning of the verse in Sura Al Fath, 
{That Allah may forgive your sins of the past and the future} (48:2). 
The purpose of this glad tiding is to relieve the Prophet & of fears he 
may have for himself on the day of Qiyama. It certainly docs not mean 
that, God Forbidding, he had committed sins and that they were 
forgiven by this verse. The hadith above shows that every other 
prophet will worry for his own fate, but Allah’s @ beloved will not, 
rather, he will worry for creation. This is because Allah 3 announced 
that he ® has nothing to worry about, this is Allah's % greatest 
kindness for His beloved ##. It is only natural, however, for him @ to 
remain worried in this world. This is why, when the Companions saw 
the Prophet's & great endeavour in worship, they asked why he was 

f through such hardships when Allah & had informed 


putting himsel J 
him that he was forgiven. The Prophet & replied, ‘Should I not be a 


grateful servant for this?!" 
This also raises the question that, if it is a universal truth that the 


Prophet &# has been given the station of intercessor and the people are 
aware of this from this hadith, then why, on Qiyama, will they first — 
nun to all the other prophets? ‘ ; 


There are several wise reasons here; one is that Allah 3% wishes 
everyone to come to know of the Prophet’s @& rank and station. Had 
people gone straight to the Prophet #& and received intercession, some 
wretched person could have questioned the special status of the 
Prophet #, claiming that, had they gone to. any other prophet, they 
would have received the same response, 


Consequently, Allah 3& wanted creation to go to all other prophets, 
and for the great prophets such as Adam, Nuh, and Ibraheem to tell 
them that they do not have the courage to intercede. Finally, they wilt 
then go to the Prophet Muhammad @, the Chosen One, and come to 
know of his rank with Allah 3¢! The Imam explains this wisdom in 
the following way: - 

‘The Prophet # is undoubtedly the Shafee Mushauffa 

(benevolent intercessor); had they come here first, how 
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would it have become apparent to the whole of creation, the 
first and last of them. followers and rejecters, that this 
inghest rank 1s specifically for thts merciful Prophet @ 
whose elevated and glorious authority is greater and broader 
than the blessed ability of all the other prophets.” 
(Tajjatti al Yageen) - - 
Calling it the station of Mahmood - $ 


The reason that the station of the Great Intercession is known a 
Station of Mahmood (praised) is that, on seeing this elevated rank, the 
whole of creation will become envious and wil! praise him am 


in the narration of Syeduna fbn Masood, the Prophet #@ added: 


_ ‘Then I will stand to the right of Allah 3% at a place the firet _ 
and the last will be envious of. (Darimi) 


In his commentary of this hadith, Shaykh Abdullah Siraj uddeen 
«Shit wrote: 


“All the people in that place, whether good or bad, fortunate 

ie or unfortunate, wilf be praising and eulogising him @ 

*”-. |” because, by imerceding that day, he will have lightened their ~ 

é worries.” 
(Al LmAn bi Awilim al Akhirah) 





2 Wo will the intercession be for? 


~ Some believe that the intercession that day will only apply to the good 


©’ and the pious. This is incorrect, as can be seen in the following 

we Vy Syeduna Abe Musa Al Ashari narrates how the Prophet @ said: y ie 
0". SAMBK a allowed me to choose one of two things; 
were intercession or the forgiveness of half the ummuh, so | chose 


oe os istereeasion because. it is general. You believe that the 


PRI ag A atte ge 
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intercession is for the pious?! No, it will be for the sionera ~ 
mii (At Tadhkirs Grom Ibn Majah) 


emidhi narrates from Syeduna Anas, whilst fbn Majah and Abu 
) aed Tiyalsi narrate from Syeduna Jabir, that when describing 
the scope of his intercession, the Prophet @ said: 
“My intercession is for those of my ummah who comnntted 
great sins.” 


Dar al Qutni narrates from Syeduna Abu Améma that when the 
Prophet ® said his intercession was for sinners and wrongdoers, 
the Companions asked: 
“Ya Rasoolallah, what will happen to the pious people?” 
He # explained, ‘As for the pious, they will enter Paradise 
through their deeds, as for the sinners they will enter 
Paradise through my intercession.” 


3) 


{At Tadhkira)} 
The Prophet's call ‘Lord, let him pass safely’ 


Imam Muslim narrates from Syeduna Abu Hurayra that when 
describing the events of the Sirat Bridge, the Prophet ®@ said: 


“O my ummah, when you will be crossing the Bridge, your 
Prophet & will be standing there and pleading, ‘Lord, let 
him pass safely, let him pass safely.’ : 
{At Tadhkira) = 
Reading this hadith, the hnam proclaimed: . * 
‘Riza, cross the bridge freely now for 
‘Lord, Let him pass safely’ is the Prophet's cali.” 


This means that there is no danger now that the Prophet @ is 
supplicating for our safe passage, so one can cross it fearlessly. 
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“". including, rey 
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Shaykb Nawab Saddiq 

on these narrations of Bu 
“Thus on the day of Qiyama, the rank and status that the 
Prophet has with Allah 3 will become evident to aif 
That day will be his! He & will have status on that day. 8 
Allah, for the sake of this rank of Muhammad ®, forgive ust 


hari and Maslim tn his ‘Bayyd r’ur Rai’ 


Effectively, his will be the station and his will be the speech, 
for he gs will be the guest that day, the rest of the creation - 


will be bis entourage.’ ; , 
Allah & seeks the pleasure of Muhammad a 
‘All of the benevolence and kindness mentioned above is in fact 
Allah's $ fulfilment of His promise to His beloved. He %& proclaimed 
in the Quran, : 
‘And verily. your Lord will give you so that you shall be 
well-pleased.” (93:5).-°* 


‘Say. O My staves who have transgressed against 


>" themselves, despair not of the Mercy of Allah; verily Allah 
esas . forgives all sins, Truly He is Off forgiving, most merciful’ 


(39:53) 


“= Tig verse is undoubtedly of great consolation to sinners, but the 


verse, ‘And verily your Lord will give you so that you shat! be well: 


” pleased’ (93:5) gives even more hope. 


Syeduna Ali once asked the Jearned people: 


». <<, “Do you think the verse, ‘Say. O My slaves who have 


transgressed against themselves...’ gives the most hope?’ 


- © They replied, "Yes" <¥. 
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Hassan (Ahi ¢ Hadith) commented very aptly 
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“We Ahl al Bait believe that the most hopeful 
k of Allih Be is, ‘And verily your Lord will 
shall be well-pleased’ (93:5). 


He explained, 

verse in the Boo 

give you go thal you 
Why is this verse so full of hope? Imam Qurtubi explains that, when 
this verse Was revealed, the Prophet @ said: 

“By Allah, | will not be pleased so long as a 6 

of mine is in Hell.’ 


it ig written in Musnad Baz&r that Syeduna Ali narrated the following 


from the Prophet a 
*{ will keep interceding and people will keep entering 
Paradise until Allab 3% proclaims, ‘O Muhammad, are you 
pleased?’ 
I will respond, ‘O My Lord, I am most pleased.’ 
(Al Iman bi’l Awalim il Akhirah) 


ingle follower 


(Qurtubi) 


oo” oe 


q 
Es 


a 
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Couplet 4: 2 : mee # ef 
nafbdulis le 
owl, whe 2 a) 


Shab ¢ Asri ke Doolah pe da’im durood 
 Nosha e Bazm e Jannat pe lakhon salim - 


Glossary of Terms: 


Shab e Asra: The night of Mi’r3j/Isra 

Doolah: The groom, a male getting married 

D&'im: Perpetual, eternal 

Nosha; Leader, chief 
Bazm ¢ Jannat: The organising committee of Paradise 


_- ‘The groom of the Isr Night, upon him eternal durood 
Upon the chief of Paradise, a multitude of salam . 
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jracle of the Mi'raj, Allah && bestowed such honour 


Through the m 

and < upon the Prophet gs that it was even the envy of Syeduna 
Ibraheem and Syeduna Musa. The Imam alludes to this station in this 
Couplet. 


The groom of the night of tsra 


This term is based on all the ahadith and narrations that describe how 
Allah de makes the Prophet # the groom of that right, and all the 
other prophets his chaperones and greeters. 


tten in Bukh&ri and Muslim that, before the Prophet @ was 
taken on the Mi’raj, Sibril and all the other angels encircled him and . 
bathed him. They opened the blessed chest and filled it with Allah's 
Anwar (pi. our meaning light) and Tajallivat, 


lis wei 


The Burdg was then presented to him as a conveyance, which he ® 
mounted and began his journey of the Mi‘raj. 


The groom's fragrance 5 


Couplets 88 and 92 describe how, from birth, the Prophet’s # body 
was extremely fragrant; anyone who embraced him could smell his 
fragrance for many days later, and the paths he #& took came alive 
with his scent. However, after the Mi‘raj, his # body took on a groom- . 
like fragrance; Ibn Mardwiya narrates from Syeduna Anas: 


‘After the Mi’rij, the Prophet # was fragrant with the 
fragrance of the groom, in fact it was even sweeter than the 
bride's fragrance!’ 


- (Subul al Hud) 
This narration also shows that the phrase *groom of the night of Isra” 


was prevalent amongst the Companions, and th ; 
repeated it in his Salim. Pasion, e Im&m simply 


3Y 
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The Chiaf of the Paradise Committee 


It hus already been said that the organising committes of Paradise 
formed by Alldh 3% 5 headed by the Prophet wm. Everything in 
Paradise proclaims Muhammad # as its chief, as his @& ‘eng 
written upon everything. The Prophet's & name is upon the gates of 
Paradise, upon the foreheads of the Hoor and Gilman, indeed amen 


every lea! and tree, Some of this is mentioned in the first Couple 
Here, we will explain that Allah & has given Paradise to the Prophet 


®, and that he, in accordance with Allah's %& permission, can adoyi 


to it whoever he wishes and prevent from it whoever he wants, 
. Giving Paradise 
The spectacle of admitting into Paradise will be evident on the day of 


Qiyama, however, some instances are foretold in the ahadith, 


including the famous example of the admittance into Jannah of the 
Companion Rabee'a bin Ka’b. Take a look at it in his own words; 


“T used to serve the Prophet # by bringing him items for his 
ablution and other needs (such as misw&k, prayer mat etc). 
Once, he & ordered, “Ask Me!" 

{ aid, ‘I seek your companionship in Paradise.” 

He # said, ‘Anything other than that?" 


I said, ‘That is it.” ‘x 
He @ said, ‘Help me. help -yourself with plenty of 
prosirations.” : 

2 Mons (Muslim, Nisai) 


¥ ~ Consider this hadith narrated by {mim Monzari in Al Mo jam Al 


=. Kabeer: 4 

“o> J would serve the Prophet @ during the day. At night, I 

“would sleep at his door and would fall asleep listening to 

him uttering, ‘Subhan Aflah, Subhan Allah, Subhine ~ 

Rahbee’. One day, be @ ordered, 'O Rabee’s, ask me so that 

os. Fimay give you," 

eS pleaded, ‘Allow me to reflect.” I thought that this world 
“was temporary and would end, so | asked, ‘Ya Rasoolallah, 

is 2 4 
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to supplicate to Allah @ for me so that He will 
Hosa and allow me to enter Paradise.’ 


save me from the Fire 
The Prophet #® went quiet and then asked, ‘Who told you:to 


geck this?” 

| replied, ‘No one ordered me to do so, I know that the world 
is perishable and temporary and you have a place at Allah’s 
that is only yours, and thus | wish for you to 


& side . 

supplicate for me. ; 

He @ said, ‘Help me help yourself with plenty of 
rations.” 

os {At Targeeb wa Tarheeb) 


These narrations reveal that Syeduna Rabee’a asked to not only be 
to enter Paradise, but also for the Prophet's @ 
nship. In fact, his actual request was for the Prophet's 
hip, but because the Prophet # would occupy the highest 
Rabee’a was effectively asking to also be in 


allowed 
companio 
companionship, ¢ 
station in Paradise, 
Paradise. 


It is narrated by Syeduna Ali in Tabarani and Makdrinr al Akhidg that 
it was the practice of the Prophet ® to always reply ‘yes’ to anything 
that was asked of him if he dé agreed, but would never say ‘no’ if he 
was unhappy with the question. j 


One day a Bedouin came and asked him but he @ remained 
silent, The Bedouin repeated his question, to which the 
Prophet #& responded admonishingly, ‘O Bedouin, ask 
whatever you wish’. Syeduna Ali narrates that they were all 
envious and expected him to ask for Paradise, but instead he 
asked for a camel. The Prophet & gave one to him. He then 
asked for provisions to get home and the Prophet @ also 
gave him those. The Prophet @ then commented, ‘How 
different are the questions of this Bedouin to those of the old 
woman of the Bani Israil!' He @ then told of the occasion 
when Syeduna Musa and his people reached the coast and 
Allah %& turned the faces of their conveyances away from 
the Sea. When this happened, Syeduna Musa pleaded, *O 
Allah, what is this?” 
Sy. 8S 
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Allah % replied, “You are near the tomb of M 

his blessed body with you.’ ii Yusuf, take 

However, no-one knew where the tomb was until an ¢ boas say 

admitted, ‘1 know where it is.” " a_i lady 
_ They ordered her. ‘So tell us!’ ; eae 
She replied. ‘No. By Allah, not until you give me what J ask 

of you.” : z 

Syeduna Musa agreed, so she asked, ‘T ask to be with you at ; 

your station in Paradise.’ 

Syeduna Musa explained, ‘Lady, just settle for Paradise, do © 

not ask for such a great thing.’ , 

But the woman refused, and Syeduna Musa repeatedly tried“ 

to convince her, until eventually Allah % revealed to him, 

“Give her it, for what harm does tt do you?!" : 

So Syeduna Musa agreed. She told them the location of 

Yusuf's tomb and Syeduna Musa took it and crossed the sea. 

_ {Al Aman Wa’l U'la) 


% Here, the Prophet a& was explaining that the woman of the Bani Israil : 
ae asked for Musa’s companionship in Paradise, while this Bedouin 
“merely asked him for a camel and some provisions. : 


oe You have already read that Syeduna Rabee’a asked for the Prophet’s 
ES #& companionship in Paradise; this is because he had spent time with 
re ‘the Prophet &, whereas the Bedouin was unaware of the value of the. 
3 Prophet's # companionship. ae 
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Couplet 5: 
a5 feo cS a 
Alper inh? 
Arsh ki delves Zecamepe Arahi Durood’ | 
Farsh ki Teeb o Zeenat pe lakhon salim 
Glossary of Terms: 


Arsh; Allah’s 3% Throne, the Eighth Heaven ~ 
Zeb o Zeenat: Beauty and decoration 
Arshi: Related to the Arsh 

Farsh: The Earth/land 

Teeb: Fragrance 

Nuzhat: Purity 


Upon the Arsh's beauty and adomment Arshi Durood 
Upon the Earth’s fragrance and purity, a multitude of salam. 
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The previous Couplet mentioned the Mi'rij journey, w: ee 
Couplet refers w his # attendance at the Ae sh ~ ee sole 


Earth gained from him. 
. His attendance ai the Arsh 


The Prophet's @ ascent is described in the Quran as, af : " 
approached and came closer, and was at a distance of two bow pb: : 


or (even) nearer} ($3:8-9) 
In its tafsir, Imdim Bukhari mentions the Prophe t's @ statement that ig 
narrated by Syeduna Anas: 


‘Jibril ascended with me to Sidra ‘al Muntahd (Lote Tree), 
Allah G& then came close sach that there was only a distance 
of two bows or less (between Him and Me).” ; 


Referring to this hadith, Ibn Asdkir writes; 
‘The hadith proves that this was at the Arsh.’ 


(Mun'ba al Muniyyay 


© In deseribing the Prophet's @® visit to the Arsh on the night of the — 


-.' Mi’raj, imam Haffaji writes: 
~ itis mentioned in the hadith of the Mi'rdj that, when the 
Prophet ® reached Sidra t'al Muwntaha, Jibril presented to 


“him the RafRaf that took bim to the Arsh.” 


= ‘He then adds: i ve 


» ‘Countless sahih abadith prove that the Prophet # travelled 


through Paradise and also reached the Arsh." 


” Shaykh Abdul Haque Muhaddith e Deblvi meations this station in the 
-. following: : : 


a ~ “The Prophet @ said, "Then the green-coloured RafRaf was id 
“<q. Presented to me; its light was brighter than the Sun's, and . 
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the nur of my sight was enlightened by it. [ was thes seated 


j i to the Arsh.” 
upon it and it took me (Muslasij on N 


when discussing the vision of the Lord later, he writes: 
‘The evident matter is that he @ saw his Lord on two 


ions; t Sidra t'al Muntaha and once at the Arsb.’ 
a (isha’ tul Lumat) 


Shaykh Mujaddid Alf Thani, in his Moktoobat, writes: 


‘Muhammad @, the Prophet of Allah, is Allah’s %& beloved 
and afdhal (better) than later and earlier people; he was 
blessed with the physical Mi’rij, beyond the Arsh and Kursi, 
indeed beyond time and place.’ . es 


The beauty and decoration of the Arsh 


The benefits and barakah that the Agsh derives from him are described 
by the Imam as the ‘beauty and decoration of the Arsh’. Consider © 
some of the following benefits: 


reference to the Muhadditheen and the chroniclers: “8% 


When the Prophet # reached the Arsh, it took hold of him 
and pleaded, *Ya Rasoolallah, you are the one who has been 
allowed to see His 3 Jamal and Jalal. 1am Allah’s & largest 
creation, but when He % created me I trembled in awe at his 
majesty, He % then wrote, ‘La ilaha illallah’ wpon me and 
my amazement and anxiety intensified, but when He # 
wrote, ‘Muhammad ur Rasoolullah’, my anxiety ceased for 
your name brings peace and tranquillity to my heart. If this 
is the wonder of your name, what will happen when you cast 
your gaze upon me?” RS. 


The Arsh’s share of his &@ mercy is mentioned in the first Couplet. ; 
Ee ORS ian Or 
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The fragrance and purity of the Earth | 


‘Alt comers of the world were filled with disbelief, ‘darkness: 


oppression and ignorance, to the extent that creation had forgotten its 


-. creator. With the arrival of the Prophet #®, the light of Tawheed shone 


and the darkness of disbelief and ignorance lifted. His teachin 
fragranced people’s interior and exterior lives and a spring, the likes 
of which had never been seen before, spread throughout society and 


across the Earth. Here are some examples of how the Earth has 


benefitted from the Prophet ®: ; 
| The whole Earth became pure and a masjid 
Faslier societies had specific places for worship. Outside of them, all 


forms of worship were not acceptable. However, with the arrival of 
the Prophet & the Earth was blessed with the honour of kissing his 


feet, and Allah 3 announced that the entire Earth was pure and: 
wherever upon it anyone remembered Him, He % would accept it, 


The Prophet & announced this in the following way: 
“Allah Je has made, for my sake, the whole Earth a masjid” 


and pure.’ _ (Bukhari) ae : 


A piece of the Earth became Paradise 


ue Allah %& made the pieces of the Barth that were his # abode - his place 


of worship, his pulpit, and his mehrib - a garden of Paradise. Th 


© Prophet i ssid: 3 


: 5 “s *¢The land) between my house and my pulpit is @ garden 


from the gardens of Paradise.’ 
ee (Bukhari, Bab Fadil al Madeerah) 


a Kile is —_ The Earth became the envy of the Arsh 


The Earth is also honoured by baving the Prophet a resting upon it, 
_and the specific part of it that is kissing his feet is more virtuous than 


> the Arsh itself? 7 


ro 
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Shaykh Ibn Agee! Hanbali writes: 


‘His @ blessed tomb is afdhal than the Arsh.’ 
(Fadail al Madeenah Munawwara) 


imam Yusuf NibhGni writes that there is an Ijma of the Ummah on 
this point: : . 

“The piece of the Earth upon which he # is buried is afdhal 
than all other places and, through Ijma, afdhal thas the 
Ka’ba and the Arsh.’ 


shaykh Muhammad Zakariyya Sabaranpuri writes about the 
etiquettes of visiting the tomb: , 


“When one’s sight falls upon the Green dome, one should 
combine the honour and awe of the Prophet's &@ elevated _ 
status with a reflection that, under this dome, is the most 
afdhal of all of creation, the chief of the prophets, even 
afdhal than the angels. Also, the place of the grave is afdhal 
than all other places, and the parts touching the Prophet's a 
blessed body are afdhal than the Ka’ba, the Arsh and the 
~ Kursi; in short, afdhal than any place on Earth or in the 
Heavens.’ 
(Fadail al Hajj) 
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Couplet 6: be 
“ty Ted] ad a is 


(oA, Stil aes 


Nur e Ain ¢ Latafat pe Altaf Durood 


Zeb o Zeen € Nazifat pe likhon salam 


Glossary of Terms: 


Ain: Embodiment 

Latafat: Light, Sublimity 

Altaf: The purest 
Zeb; Decoration 

Zeen: Beauty j 
_  Nazifat: Purity, Cleanliness 


Upon the light of sublimity the most sublime durood 
Upon the beauty of purity, a multitude of salam 





Mustafa The Paragon of Mercy 


m head-to-toe, the Prophet #@ was nur and bis pure body wae a 
rat fil portfolio of subtlety and elegance, where even a notion of 
emdeness could not be contemplated. ss 


The Quran and hadith mention two states of the Prophet a. He @ is 
Nur and he is Bashar, and in both states he is unrivalled. All of the 

usi creation is in awe at the greatness of his nuraniyyah, whilst the 
aioe of the Bashari world adores his bashariyyah. The 
mentions both of these great characteristics and it is incumbent upon 

very Muslim to sincerely acknowledge them both. ft does not befit 
- Muslim to accept certain verses of the Quran and ignore others; 
the Quran rebukes such mindsets in the following way, {So do you 
believe in part of the scripture and reject the rest.} (2:85) 


Praise be to Allah %, we accept both of these realities. As this Couplet 
refers to the Prophet's ® nurdniyyah, we will describe that here. 


In denoting the Prophet i the embodiment of nur, the Quran says: -. 


Indeed has come to you from Allih a Nur (Prophet 
Muhammad) and an enlightened book.” - (5:15) 


the Quran. Imam Fakhruddin Razi writes: 


‘Nur refers to the Prophet @ and the Book the Quran.” oe 
_ (Tafsir Kabeer) 


Some people denote the term Waw in the verse as Ta/siri (explanatory; 
the following term explains the preceding term), and consequently 
both Nur and Kitab refer to the Quran. The mufassireen and 

mubadditheen have rejected this outright. Mulla Ali Qari writes: 


“Waw is used for Ataf (in the meaning of ‘and’ or ‘addition’). 
Its substitute use of tafsir is only used when there is 
something preventing or restricting it from being used in its 
original way. Here, there is no such restriction. n addition, 

if we were to accept the Waw as Tafsiri, it can still mean that. 
both Nur and Kit&b refer to the Prophet @! What prevents _ 


4} 
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; both of them describing the Prophet ®? His person is not’: 

-. opty aur but the source of all nur (anwitr), and he @ is an 
enlightened book for he & is the embodiment (and . " 
collection) of all the Divine Secrets; the explanation of all 
Jegal commandments and the revealer of all conditions and 


news. 
- (Shara As Shifi), . 


Allama Syed Mahmood A loost writes similarly, but adds that the most 


fitong explanation of both Nur and Kitab is the Prophet @: 


“For me there is no issue with denoting both the Nur and. 
_ Kitab as the Prophet #& because undoubtedly both correctly ee 


refer to Him.’ ey 
(Rub al Ma’ani) 


Two arguments of the Rejecters 


= the Quran have two specific arguments: 


3) The preceding words (to this) mention the Prophet @ 
and so this next verse must solely be about the Quran.. 
The previous verse is, {O people of the Book, now has. 
come to you our Messenger explaining to you much of 
that which you used to hide from the Scripture and 

Ses ewer much.} (5:15) 

"By The next verse includes the phrase, With it Allah * 

“5 guides all those} (5:16), which has the singular pronoun _- 

wo Se which means the previous verse must refer to a: 

Oto? gtgde item and not two, which must be the Quran for 

© 5°. . the Prophet @ is already mentioned in the preceding 

is _ Critique of these arguments: 





first arguroent is wrong; if something has been mentioned — 


« ” before, this does not prevent it from being mentioned aga 
a 


RARITY 2s 
is at aa 
‘ Petes 


Thase who insist on restricting the meaning of Nur and Kitab to just 
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repetition can be seen in the Quran and is very effective. A careful 
examination of the preceding verse shows that it actually specifies that 
the Prophet is being discussed all the way through. Allama Uloosi 
quotes Imam Teebi to explain this: 
‘ft is more appropriate to denote nur to mean the person of 
the Prophet # because, between the. two verses, Allah # 
has not used the Waw of Ataf, so itis apparent that the terms 
“Our Prophet’ and ‘Nur’ both refer to the same single entity. 
In both instances, the Abl a) Kitab are being given the glad 
tiding of the coming of the anticipated Prophet #@. The first 
verse mentions the attribute of Prophethood and the second 
mentions the attribute of the Book, and both are his & 


attributes.” 
~ (Ruh al Ma"Bni) 


Shaykh Ashraf Ali Thanvi also clarifies this matter; in the Tafsir of 
this verse, he writes: 


‘One tafsir of this is the one that I have mentioned in which 
Nur refers to the Prophet & and this tafsir is the most 
accepted because it is also the tafsir of the previous verse, ” 
which suggests that the subject of the verb ‘Ja‘a kaun' (has ~ 
come to you) is one and the same.” 

. (Ris&la an Nur) 


These explanations clearly shaw that mentioning something once 
does not prevent it from being repeated; indeed the opposite is often 


2) As for the Dhameer (pronoun) being singular, firstly, if both Nur 
and Kitéb refer to the Prophet #& then there should be only one 
Dhameer. However, even if they are two different things, it is still 
appropriate to have only one Dhameer. This is because, when two 
items share a characteristic, they can be referred to with one Dhameer, 
because of their shared characteristic. Allama Abu’ Masood mentions. 
many reasons for the use of one Dhameer: . 
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“"-. «. *Bither both of them are the one item, both of them are : 


<<. gubject to one command, or it refers to just one of them,’ 


The delicacy/subtlety of the Prophet's @ body... - e 


gee gh the Prophet @& was aur, he came to guide and lead thepecpis 


whilst taking a human form. However, his bashariyyah was free of the 


physical kashdfah (heaviness). For this reason, his body was more: 


lateef than anything else in this world. The Prophet a himself once 


“described the bodies of the prophets: . 


LYS a 
; ee sitet eS 


- advancements Allah 3% gave him was the following: 


©) the supremacy of the nur forever.” 


‘Our bodies have been made like those of the souls of the 
people of Jannah.’ (Zargani) 


It is clear that the souls of the people of Jantiah are Jateef. ive. 
their bashariyyah is also nur. 


Shsh Abdut Aziz Muhaddith al Dehlvi wrote in the tafsir of {And 
Indeed your Akhirah is better than the present} (93:4) that one of the 


“He a will no longer have the bashari body and will attain | 


a Whilst denoting his bashariyyah as nur from head to toe, Shaykh » 
Rashid Ahmad Gangohi said: 


oo B “*Although he # was of the children of Adam, his person had ; 


" io nur from head to toc." 


been made so pure that he @® was acknowledged as being 
(imdad us Sulook) 


f ae: | ‘Nothing was more Lateef (sublime) than his pure body 


"> - Yndeed, what will the latafah be like for the one whose bashariyyah ‘ 
had become pure our? In explaining why his # blessed body had no’ - 


“shadow, loi Rabbani Mujaddid Alf Thani wrote: 


44 


(Tafsir Azeczi) 
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-One’s shadow hes to be more lateef than one’s body, but... 
there was nothing more lateef than his. pure body so how — 
could it have a shadow?” 


His body was more delicate than flowers 


one aspect of the Jatafut of his body was that. despite taking a full 
oat in all personal and social matters, bis body still remained more 
delicate than & flower. ) , : 


Syeduna Anas narrates that the Prophet #& would sleep on bedding 


made from palm fibre, and there would be no cloth between it and the 
blessed body, even though his body was mote delicate than everyone 


e}se’s. 
Syeduna Ali narrates: 


‘His ® skin was very soft.” (Al Wafa) 
The Prophet # once sat Syeduna Muddh next to him on aj and 
Syeduna Muadh said: ieee: 


‘Thave not touched any: skin softer than his. ee: 
(Subul al hada) - 


“ 
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Couplet 7: ee : 
| Pip sity 

ubinebtiee : 


Sara Naz e Qidam, Magz ¢ RAz¢ Hikam 
Yakka Taz ¢ Padeclat pe akhon salam 


Gloasary of Terms: 
Sarg: The pine tree, referring to the Prophet's &® heighs 


Néz. Aunbutes of love 
Oidam: Old 


i Magz: Mund and source 
* Raz, Secret 

2S. Hikam: Wisdern 

+ Yakka. Umque 


“Tha: Porbearer; the one whe precedes everyone else. 


The endearing physique, the wise mind 


> ~.-Upon thé pioncet of all virtue, @ multitude of salam — 





The Prophet # is unique and unmatched in terms of bemg a 
maserpece of mature. the focus of Allah’s $% secrets and the 


with His divine Hand, Atisth 3+ made the Prophet is 90 beantrfiul and 
elegant that he @& was unique and unnivafied in His creation. Let os 
discover his @ beauty and elegance. 


The Prophet's # blessed body was neither big nor small but from head : 


to toe was the beautiful embodiment of proportionality. All of his & 
podily parts complemented each other so well that no one could ever 
claim that any part was disproportionate to the rest of bis body: they 
were all so consistent and sustably perfect that none could be deemed 

too big or too small. 


Being too big or too small is seen as inclegant imperfections; how 
could the Lord accept anyone calling His masterpiece imperfect or 
ugly? Without a doubt, Allah 3 made His beloved & unrivalled and 
faultless. 


The Prophet's @ flawless body was the pimacle of beauty and 
proportionality, and the bearer of attractiveness and grace. His & body 
was the paragon of proportionality so much that it seemed that beauty 


itself had arrived in human form. The tongues of the Companions 


remained ever moist in praise of the Prophet’s #& beautiful 
appearance. The narrations reveal that in terms of the beauty of his 
composition, the Prophet's # pure body was in a Jeague of its own. 
For example, the Prophet's @ chest and stomach were flat and his @ 
chest was well proportioned and slightly bigger than his @ stomach. 
According to the medical conventions, the Prophet's i body was 
perfectly proportioned and attractive. 


The Companions would become ecstatic on seeing the beauty of the 
Prophet &&, and would readily acknowledge their inability to describe 
his ® beauty with any justice. The truth was that his # everlasting 
beauty was beyond expression and description and the Arabs, despite 


ogg. LE 
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al! their claims of eloquence end rhetoric, were un 


The scope of the eye is limited whilst the flower of your 
beauty is broad, 
_ The flower-gatherers of your garden complain of their 
_ constrained basket. 


~ Syeduna Hind ibn Abi Hila narrates the flowing abou his ; 


creation: 
‘He d& was ‘Muta'addal al Khalq’ (proportionate in build) 
and despite having flesh was not soft (fat).’ 


‘Muja’addal al Khalq’ (proportionate in build) is also described as: 


‘Allih $ made all his parts so proportionate that they were 
very balanced and dignified (they did not look odd or out of ; 
pos + _ (Syeduna Muhammad Rasoolallah) ~ 


5 ~ Abu Tuffil Amir bin Wathila narrates: 

$ : ee ‘The Prophet & was well proportioned.” cd = 
Be 8 (Muslim, Kitab ‘3 Fadail) 4 
: “Basra bin Azib writes the following about his beautiful build: : 
|, “The Prophet a was the most beautiful of all people in terms 
aa ae ~~ (Bukhari, Kit al Mandqib) 


“. * Syeduna Anas bin Malik explained: Te gent 


He age - The Popht was bees his bit : : 
sie eae of Tirmidhi) 


ee. i able 
describe it, Their inability is captured in the following sition: ay 
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The Source of Wisdom — 


The Prophet # was fully aware of Allah’s secrets and signs and 
that he was their locus and treasure chest. The wisdom revealed to him 
transcended the imagination of others. Allah & describes his ® 
proximity to Him as: 


‘Then he approached and came closer and was at a distance 
of two bows length or nearer, so (Allah 6) reveated to His 
servant whatever he revealed.’ 

(53:8-10) 


In other words, the conversation that took place between the lover and 
the beloved is known only to the bestower and the bestowed upon, and 


no one else. 


Consider the revelation of the Quran; only he % is fully aware of the 
secrets of this revelation. For example, only he #& has true knowledge 
of the Huroof al Muqati'at (AtifLamMeem; HaMeem etc), which is 
why they are known by the mufassireen as the secret conversations 
between Allah 3 and the Prophet ®. It is in light of this that the AAZ 
al Qalb denote him @ as the ‘Kanz ai Azam’ (the greatest treasure 
chest). Shaykh Abu'l Abbas Al Tijiini writes that he &® is the Kanz af 
Azam: 


‘He @ is the collection of the secrets, sciences, appreciation, 
tajjaliyat (glories); both personal and attributable, nouns and * 
verbs. As these are all comprehensively collected within his 
person, he #® is known as the Kanz ai Azam because it is _ 
from him & that we learn all the meanings, secrets, anwir, 
visions, tawheed, certainty, imfn, and the etiquette of 
dealing with the Lord. He ® is the source of ood for 
everybody.” daiieicat 


He @ is the one who has solved the Universe’s greatest mystery of 
‘Tawheed" for us, by seeing it first for himself. 


oe 


Mostafs The Paragon of Mercy 


Forbearer of all viroses 


Not only is he # the collection of ail virtues but in every Virtue he oe 


is first. before everyone else. All virtues that gre - 
individually upon each and every individual in this world Peniowet 
first to the Prophet @ perfectly. é even 


The Quran has clearly revealed that all the extrinsic and intrinsic tn 


beauties and perfections of this Universe are found in the person of 


the Prophet @. This is because the most honoured of all creation ee 


the prophets and messengers. and he #& is the collection of alt of their 
attributes. In mentioning His honourable prophets, Allah 3% said, 
{They were those (prophets) who Allab guided so follow their 
guidance. } (6:90) : i Sy 


"The word guidance in this verse does not refer to the rules and 


commands of the previous prophets, because they were all repealed 


when the Prophet ® announced his prophethood. Instead, guidance | 

refers to their extrinsic and intrinsic attributes and perfections by 
which they gained supremacy over the rest of creation. Thus, the - 
distinctions and perfections present individually in the prophets are 


concentrated and perfected within the person of the Prophet #® makin 


~~ him @& the collection of all the perfections of prophethood. see 
“Imam Qutb ud deen R&zi writes about this verse, proving that the : 


Prophet @ ts the most bonoured of the prophets: 


“ft is determined that this verse does not order the following 

of their lega) commands but is about their perfect attributes 
and honourable characteristics; for example, it orders 
patience; devotion and gratitude etc. Further, this blessed» 
. * > -yérse is definitive proof that in this way, he @® is more * 
. + honoured than all the prophets, for he & has combined in his 
|», WM pure character all the particularities and perfections that 
the other prophets had individually; thus just as he @ is 

_ °° definitely afdhal than each prophet, he @ is afdhal than al}. 
<. Of them collectively.’ 3 
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after explaining the meaning of this verse, im4m Fakhruddeen R&zi 
writes: 
‘This makes clear that all ‘the beautiful characteristics 


present individually in the previous prophets are combined 
in their perfection in the character of the Prophet #@. Thus 


he ® is afdhal than all of them.’ 
: (Tafsir Kabeer) 
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Couplet & 
it woh eae Zibe 


Nugta ¢ Sirr e Wabdat pe Yaktd Durood 
Markaz ¢ Dor ¢ Kaibrat pe iakhon salam 


Giossary of Terms: | 


Nugta: The dot at the beginning of a line 
Sir: Secret ; 
Wahdat: Aliith's @ Uniqueness and Oncness 
Yakt&: Unique ; 
Markaz: The centre of a circle, the source 

£ Dor: Rule/reign 

‘., Kathrat; Plentiful 


teh Unique dorood upon the revealer of the secret of Uniqueness 3. 
“o. Upon the cause of the era of plenty, a multitude of salim 
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ris Couplet mentions two of the Prophet's %® Ahasdis 
Iparicularities) 7 ee 

1) Being the first to know the secret of Allah's #% Tawheed 

2) Being the locus and source of alt realities. 


The first to know the secret of Tawheed 


in a Hadith al Qudsi, All&h & states: pe 


+; was a hidden treasure; | then desired to become 
so I created creation.’ 


ir is an accepted truth that the Prophet ® was the first creation. It ia. . 
also true that he @# was the canse of creation; it is mentioned in 2 
hadith that Allah 3 said: 


‘Had it not been for you I would not have revealed ‘sg 
Lordship.” : 

in light of these ahadith, imam ur Rabbani Mujaddid Alf Thani wrote: 
“The reason for the creation of the Universe was Muhabbuk 
(love) and the first requisite, choice and appearance was the 
Prophet @. Muhabbah was the demand of the Lord, the 
Most High, and the Prophet @ was the requisite of  - 
Muhabbah, thus with him Rabeobiyah (Lordship) become © ~ 
apparent and he was made the mercy for the Universe.’ 


MS heer! 4 .. His ® blessed zGth (person) is the centre and source of all the 





Universe's realities; Imam Qustaliini quotes from ‘Ad Dur Al Azeem 
Fi Mawlid il Kareem’ that: 


When Allah @ created Syeduna Adam, He told him that He 
had given him the title of Abu Muhammad. He asked, ‘What 
is the reason for this?’ Allah @ ordered him to raise his. 
head, when he did he saw the Muhammsdan Nur and 
pleaded, ‘O Lord, what is this nur?’ : 


os 
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Allah % explained, ‘ff is the nur of @ great prophet from 
your offspring and children, in the Heavens his name jg. 
Ahmad and on the Earth it is Muhammad. Had it not been 
for him 1 would not have created you, the Heavans or F the é 


Earth.” 


This is supported by Im4m H3kim’s narration in which hie 


Adam saw the Prophet's # name written upon the Arsh and asked 
who he was. Allah 3 replied: 


‘O Adam, had it not been for him T would not have created i 


you.’ 
. + {Al Muw&hib ma’a Zargani) 


Mulla Ali Qari quotes from Dehimi the narration of Abdullah iba 


Abbas, in which the Prophet # said: 


‘Jibril came to me and gave me Allah’s ®%& message, ‘0 
Muhammad, if it wasn’t for you 1 would not have created 
Jannah, and if it wasn't for you { would not created the Fire’. 
__ The narration of fbn Asakir has the additional words, ‘If it is 
wasn’t for you I would not have created the Duniya (world).’. 
{Modoo’at e Kabeer) 


nam Jalaluddeen Suyooti narrates from Abdullsh bin Abbas that . 


we Allah % revealed to Syeduna Isa: 


“+O Isa, believe in Muhammad and order your aise that 


es oy _s whoever finds him should believe him; if it wasn't for 
‘°° Muhammad I would not have created Adam, Paradise or the. 


in Fire.’ 
Pree a nat . (Al Khasiis al Kubra) 


te Hien denotes this narration to be Sahih. 


Imam Quatalani quotes ‘from Ibn Saba and Owni the iareiKo re 


z — Ali that Allah % said to His ai F 
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‘{n your love. I will lay out the carpet of Bat’ha, put waves 
in the sea, Taise the canopy of the Sky, and make Paradise - 
and Hell a pee of reward and punishment.” 

(Al Muwahib Ma’ si sae 


° Qudrat: God-given euthority or ability 


fet The one who reversed the Sun, and splitthe moon 
Upon the deputy of the Powerful Hand, a multitude of Saif 





its Tin Prego A Shane ‘plaatats The Paragon of Sewy 
Dieadats ’ ‘sletSeee a Rae Couplet reveals that the Prophet & i Allah's Bt grestes depus 
; cee Te repent) Lisamg the abrlnes and authonty green t hun by Alii 
a oe eo a: |. ae be has reversed the Sun aad spit the Moos sm tes, 
ASS rings PRE 8 ian 
cae oe 2 He is Allah's greatest hata tvice-regent) 
PI ters Deere : a cvery prophet sad messenger i Aligh's 3 thedifa (deputy oF vice 
: ve : 3 pegest ut the Prophet & ts This greatest halifa. ie the tists of {And 
| Sahib ¢ Raj'at e Shams wa Shag a! Qamar s + ones pe ae {am w make a khadifs on the 
Naib ¢ Dasi ¢ Qudrat pe Yikhon salam ah a Earth} (5:0), AE SOR RS: : 
ge Pte Gare This is a very gracious address for, wn realary, from the 
whole of the creation, he & ss Allib’s greaiest Uhafijo and is 
Cilossary of Term: the Imam and guide for ail those in the Heavens and os 
: fanth. if st wasn't for him, Adam, nay, the whote of creation, 
Sanh Owner would not have been created.” 
Rajat: Returning ata Z <0 (tubal Ma‘ami = 
Shams; Sun aes ‘ ; .: 
Shag: Kep, epht oe: Consequently, after Allth %, the Prophet & bas the most authority im 
Qamus, Moon tt Sg q the Universe: : : 
E sae: a 3 The Prophet & once sent Syeduna Ali to distribute the 
E: De bounty, and by the time he retumed, the congregation of the 


Prophet # pleaded with Allah 3, ‘O Allah, Ali was in Your 
and Your Prophet's service, so return the Sun.” The Sun had 
it rose to above the mountain and Syeduna Ali stood, 


performed wudhu and prayed. The Sun then set.” 
{Shamil ar Rasool) . 


= J Syeduna Anas, Ibm Masood, Ibn Abbas and tho Umar narrate; 


7. 


~The people of Makka demanded that if he ® 
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ot oa prophet, he should split the moon in two. Thi 
: their belief that he was a magician and a ~ _— on 
new Magic - 


could not extend to the skies. Thus: 


was a ee : 


“The Prophet # showed them the moon in two sald a ss 


that there was a piece either side of Mount Hira.’ 


© Bukhari 


The Muhaddith Rizeen adds: 


“When travellers would meet the Quraysh, they would tell 


them they had seen the Moon in two but the Qura : 
call them liars.’ pa ee 


~ (Al Sime al Usdol)..” 


Tmam Abu Dawud Al Tiyalsi has also narrated these words. 


fe near and the moon has split}(54:1) refers to this event. ae 











Some of the Mufasireen believe that the verse, (The Hour has dieion 
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Couplet 10: . 


os incfiprtibysLof* 
etlcrbetas a 


Jis ke Zer e Liwé Adam wa Man Siwa 
Us Sazai Sayadat pe !4khon salam 


Glossary of Terms: 


Jis: Whoever 

Zer. Underneath 

Liwa: Flag 

Adam: Allah's # prophet, the father of the humans 

Man Siwa: All but Him; : Sth 5 

Sazai: Worthy, deserving 

Sayadat: Leadership ela ey eS « hedg 


Under whose Flag will be Adam and all the others ~~ 
Upon that de jure leadership, a multitude of salam’ 
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; One of the Prophet's i greatest distinctions is that, on the day <, 4 
Qiydima, Syedune Adam and the other prophets will stand, with aa I 
' peoples, under his flag The Prophet ® mentioned this rank nu: ae © 


times: 


: Syoduna Ton Abb&s narrates that the Prophet @ said: 


‘Every prophet was given the right to one special dua and 
all of them used it in this world except me; | have saved 


mine for my ummah‘s intercession on the day of Qiyama. 


On that day, I will be the chiet of the children of Adam, yet 


{am not proud. I will be the first to be raised from the ground 
, and the flag of hamd will be in my hand, yet | am not proud...” 
Adam and the prophets after him will all be under my flag, - ie 


(Musnad Ahmad)». 


"yet 1am pot proud.” 


. Syeduna Abu Hurayra narrates that the Prophet @ said: 


ky, “{ have been given virtues greater than al! the other prophets. ad 
s in six areas, which they were never given; [ have been given 


f : the glad tiding of forgiveness for earlier and later peoples, 


booty is Hald/ (awful) for me, my ummah is better than all 


‘-< nasjid for me, I have been given the fountain of Kawthar, 


oS... and ] have been given awe and dignity. By He in whose . 
<. Hand is my life, on the day of Qiyama, your Prophet # will” 
Woo Rave the flag of Hamd in his hand, under which will be 


» (Mujina Az Zawihid) oe 


“.)° Adam and all the other prophets.’ 


“\ Syeduna Anas narrates the following from the Prophet 
/ When people will be raised, J will be the first (to be raised), 


> "=" when people will be gathered, | will be the speaker, and 


*.* when people will be in despair, I will console them with glad 


mie tidings. The flag of Hamd will be in my hand on that day i 
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and near my Lord, I will be the most honoured of all children 
of Adam, yet } am not proud.’ 


syeduna Abu Saeed Khudri narrates the same, adding: _ 


‘In my hand will be the flag of Hamad but I am not proud, 

and that day there will not be a prophet, Adam or any other, 

that is not under my flag.’ 
: -4°. (Tirmidbi) 


The above narrations reveal thal every prophet will be under his flag. 
Now view the statements in which he # reveals that the whole of 
humanity will stand under his flag, 


Hudayfa bin Yamdn states that the Companions once asked him ® - 


‘Allah @ made Tbraheem His khaleel: Isa His kalima and 
ruh, and Musa the kaleem; Y@ Rasoolallah, what did Allah 

%& bestow upon you?’ ; 
He & replied, ‘On the day of Judgement, all the children of. 
Adam wil! be under my flag and } will be first.to open the 
door of Paradise.’ 

(Al Iman bi Awalim il Akhirah from Iba Asikir and Abu 
Nu’aim) : : 


In another narration by Syeduna Anas, the believers are specifically 
mentioned: : 


‘And under it will be Adam, the other prophets and all of the 
believers.” 
(Dalail un Nubuwweh-of Abu Nu’aim) 


ime : What greater status can one have than all of Alléh’s 3 prophets 
9 seeking refuge under one’s cloak of mercy? By mentioning this 

an 5: sa spectacle, the Imam sends salutations upon his # leadership 
es reign. . ; 


ved | i 
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Couplet 1s In ness 
Bal Ae Sinly 


Arsh ti Farsh Hain jis ke Zer e Nagee’ 
Us ki Qahir Riyasat pe lékhon salam 


Arsh: Allah’s throne, the Highest place’ ~ 
Ta To, until 

Farsh: The land or Earth 

_ Zer e Nagee’: Under the control 
Qahir: Awesome 

6s Riylisat: Kingdom, chiefdorn. 


Glossary of Terms: 








ee Whose control spans from the Arsh to the Earth 
cy ° > Upon his awesome kingdom, a multitude of salam : 
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Couplet describes the Prophet's # kingdom and sultanate; 
hing from the Arsh to the Earth is subject to the coramand of , 


altah's 3 beloved. 
The Quran makes it very clear that everything on Earth and in the 
Heavens is under the command of human beings, so long as they obey 
Allah &- He 3 makes the following two statements: 3 
yAnd He has subjected to you ail that is.in the Heavens a ; 
all that is in the Earth, it is all as a favour and kindness from 
(45:13) 
{Do you not see that Allah has subjected for you whatsoever 
ig in the Heavans and whatsoever is inthe Earth} = - . 
31:20), 


Haji Imdad ullah Muhajir ¢ Makki explains the kinds of peopte that - 
are blessed with this rank and station. 

+A Perfect Arif (man of recognition) reaches a stage where 
he has control over the whole world and personifies {Allah 
has subjected for you whatsoever is in the heavens and 
whatsoever is in the earth} (31:20) such that he becomes a 


man of authority.” 
(Dhiy& al Quloob) - 


If this is the state of an Arif who is a follower of the Prophet ®, oa 
can reflect upon the superior rank and authority of the Prophet @ 
himself? With the help of some ahadith, we will illustrate this rank 


that the Prophet i@ occupies. 
Syeduna Abu Saeed Khudri narrates thai the Prophet @ said: 
‘Every prophet has two ministers (or helpers) in the Heavens ‘a 
and two on the Earth; my ministers in the Heavens are Jibril 
and Mikaeel, whilst my ministers on the Earth are Abu Bakr 
and Umar,” : : 
jo, See (Tismnidhi). 


og 


fia Wnened maother, BOER 


; she fotlowmy ammouncement was made: 


“The whole world is in Mubarnad’s grasp. The: ia06 pari a 
 arganiy 


Beka - ‘ LE OE SO EES eR 


r: “The Prophet @ snd 


om seping a as given he Keys on wea 6 oe 


(Bubb) cena 
ij a? 3 would offer him salam, 


2 : the Earth, They were put into my hand,” 


; Syeodne Abdallah bin Abbiis narrates thst the Prophet @ ssid: ae | 
oa + narrates the fall : 
Splint Ht hs aa = ae | syeduna Ali following: — 


|’ Paradise, but {am oot proud." 
» Syeduna Anas narrates the following: 


“On that day the flag of honour, the keys to Paradise, aa x 


a i fag of Hamed will be in my band," 


ie . (Dela un Nebuwwah of Abu Nu’ sim). “ 
"> $yedune Abdullah bin Abbis narrates that, on the day oF Clyne, the 


Ba gatekeeper of Hell wil sy to all peoples 


0 people, verily Allth & has ordered me o give the oa. 


: a « of Hell wo Mubammad 


a inthe ints Coupes, nach i + 


is tnd the Moxs, 


‘The sindith contain many inslances of the fiogkés Ls sepia 2 
tree ahd 1 walking towards him. Furthermors, he @ could command 


e o branch t braak away and come 10 bit . 


SS : (Al Aman wal ality : 





Muatefe a 


is cyeduns Abdulla bin Umar narrates: 


-we were oni # journey with the Prophet M@ when s Bedouin 
asked the Prophet #@ to prove his truthfulness by beckoning 
the tree towards him. The Prophet # told him to go and tell 
the tree himse elf that Muhammad was calling it, When the ~~ 
Bedouin mentioned the Prophet @ to the tree, it nipped itself, 
out of the ground and stood before the Prophet @ and 
testified to him thrice. It then returned to its roots.’ e 

(Shamil ur Rasool} 


in. nga cn scan om eft hat oes sn en 


“We left on a journey with the Prophet and every tree and 
rock would greet him by saying, “As salfimu alaika YE 
Rasoolallah.”” : eoeestal ur po) 
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Mustefa The Paragon Cf Mensy 
© Coupler 12: iad ae he existence of everything in the Universe, and its. subsequent 
; g Poy ; é gevelopment and ae is airs ina on the Prophet #. This is 
oP sata ee ee re a pecuase Allah's eac! every essing 48 distributed duc to and — 
¢ a ‘ oe a through him &. 


gyeduna Jsbir narrates that he once asked the Prophet 


‘May my parents be forsaken aver you, tell me of the first 
thing Allah created?” , 
The Prophet # replied, “O Jabir, Allah % created, before all 
other things, the Nur of your Prophet from His own Nur, and ~ 
with the power of Allah, that Nur travelled wherever Allah. - 
yy wished, and at that time there was no Loh (tablet), no 
Pen, no Paradise, no Hell, no Angel, no Sky. no Earth, no. 
Sun, no Moon, no Jina and no Human! And then when Aliah 
3 wanted to create creation, He 4 made four pieces of that 
Nur, and from one piece He $& created the Pen, with the 
second the Loh (Tablet), and with the third the Arsh. He 3 
then divided the fourth into quarters, and from that He & 
created the carriers of the Arsh from the first quarter, the 
Kursi from the second, and the rest of the angels from the 
third. He $ then divided the fourth in four. He 3 created 
the Sky with the first piece, the. Earth with the second, and 
Paradise and Hell with the third.’ és 

: ET ae ~ (Zargaini) 


Imam Abu’l Hasan Al Ashari narrates that the Prophet é said: 


fed ne da 


Asal ¢ Har Bood o Bahood, Tukhme Wujood f : . 
Qasim e Kanz ¢ Naimat pe lakhon salam f 


Glossary of Terms: 


Asal: Base material, intrinsic nature ©. 
Bood: Body and existence 3 
Bahood: Development and wellbeing © 
Tokhm: Seed = 
Wujood: Life, being 

Qasim: Distributor 

vs» Kanz; Treasure 

Naimat: Blessings, goodness 


i's 
& 
e 
FA 
me 
Ee 





/ The root of all existence and growth, the seed of life : 
. Upon the distributor of all goodness, a multitude of salam... 
< Poss ‘The first thing Allah 3 created was my our and, from my 


nur, created everything else.” . 
~ (Mutali’al Masarrlit) 
The Muhaddith Ibn a1 Jowzi quotes this narration using the. following 
words “it vt is ae : 
“The first thing Allah $% created:was my nor and, fom ny | *. 
fur, created the whole Universe.’ : eae 
(Biyain Mcelad un Nabawi). 
OD es — 
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Everything that we receive, from the beginning to the eng of 


‘Verily { am the distributor and custodian whilst Allah 3 ig 


the giver,” *. (Bukhiriy 


- + Just as Allah's BF giving is not restricted, so too ig not the distitig: 
ofthe Prophet a, he distributes everything, Sistrtbution 


The mim has denoted the Prophet @ as the distributor of each and 
every blessing of Allah &. The above hadith supports this because, j 

it, the giving and distributing are general rather than specific to oaly 
some blessings. However, some have tied to restrict this 
understanding of distribution to knowledge only; thus, we feel i1 is 


necessary (0 quote two commentators of Sahth Muslim, who state that 


generality is implied here. 


Syeduna Rabee’s bin Ka"b Aslama describes how he used Gedove the 


Prophet @® 


- “One day, he @ ordered me, "Ask!" Ste PEN 
I replied, "That | have the honour of serving you.in 
Paradise.’ 

fy > He ie asked, ‘Anything else other than this?’ 

eo Treplied, ‘That is enough for me’. 


Bo i * te de replied, ‘Support me with plenty of prostrations’, = 
is ee (Muslim, Bab Fadh! us Sujood) 
~» fm commentating on this hadith, Shaykh #] Muhadditheeo Mulla Ali 


<The Prophet ii gave the order to ask without any restriction, 
% whatever you want! This makes clear that Allah & had 
given His Prophet d& the ability to give whatever he wished 


a from among His treasures.’ 
ane. : (Mirgit al Mafiiteoh) 





received from the hand of the Prophet #. The Prophet De, is 
this yreut rank in the following way: * mentioned 
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chaykb Abdul Haque Muhaddith ¢ Dehivi also mentions this, in the 
followin i 
“py ordering him, ‘ask’, he i kept the question general - it 
was not specific to any request - which reveals that alt 
matters were in the Prophet's @ hand; with Allah’s 3 
permission he # can give whatever he wants to whoever he 


wants.’ ss 
 (sha’tul Lumat) 


8 
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eget ae D0w—am Belo, | i ; : : 4 
Fath’e Bab ¢ Nabuwwat pe be’ had durood | : 
Khatam e Dor ¢ Risdlath pe lakhon salam 
Glossary of Teer: 

_. Fath’e: Opening 


., Bab: Door 


Nabuwwat: Prophethood 
Be “had: Unbounded, limitless 
Khatam: End 

Dor: Time, era ney 
_.  Risdlath: Messengership 


<-- Upon the door of Prophethood’s opening open-ended durood’ 
+>. Upon the era of Messengership’s closing a multitude of Salam 


70 
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ee generosity and benevolence, Allah 3 began and ended the 
with Bf prophethood with the Prophet #. The Imim is describing 
os virtue in this Couplet, : 


fueit Allah %, in the Quran, mentions the covenant taken from.al] 
Wophets, He begins withthe Prophet @® 
‘and (remember) when we took from the prophets their: © 
covenants; from you and from Nub, Ibraheem, Musa and Isa 
son of Maryam.’ _ BED. 


the other prophets came into this world before him #, in 
this verse, they are mentioned after him #. In the Tafsir of the verse, 
{Glory to the Being that took its Servant on a Night Journey} (17:1), 
syeduna Abu Hurayra narrates that Allah 3& said to the Prophet @® 


‘in creation | made you the first prophet but sent you last. 1. * 
made you the opening and the closing.’ 


Although 


(Tafsir Ibn Katheer) 


In the gathering of the prophets in Bait al Muqaddas, the oe 
said, whilst praising Allah 3% Prophet 


‘He % expanded for me my chest, He % alleviated from me 
all my burdens, He $ elevated for me my dhikr and made 
me the opening and the closing,” 
'  (Muditrij an Nabuwwah) ~~ 
By seeing the words Fatih (opening) and Khatim (closing) in the 
above hadith, one can see that the Im&m’s words, ‘Fathe Bab e . 


the Prophet i himself! oe 


Syeduna Abu Hurayra narrates how the Companions asked the 
Prophet @& ; 


“When were you made a Prophet?’ 


TS oe? pee 
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_ ©» He replied, “I was a Prophet when Adam , 
be (Ticmidbi. Bab M& j& a fi Fedhl in'Nabiy - 


e This means that, before he had even been gi yey 
‘was given the rank of prophethood. _ * Physical body, he 


“AUlth @% says in the Quran: 


‘Muhammad is not the father of any of beak eS eo ae 
the Messenger of Allah and the last of the mie me 
(33:40) 


From Syeduna Adam to Syeduna Jsa, there has always been the need 
for prophets to come after the other. However, with the Prophet's i 4 
arrival, the door to prophethood was closed, for Allah @& had made - 


his person and his Shariah so complete and so pertect that it could 
serve as a complete guide until Qiyama, This meant that there was no 


longer a need to keep the door to prophethood open. The Quran wo 


alludes to this with its blessed words: oe 
‘This day J have perfected your religion for you, completed” 
: My favour upon you and chosen for you Islam as your — 
Avo, Religion.’ (53). 


“Ip short, when it was time to open the door to propbethood (i.e. the 


Means to. benevolence and mercy), he @ was given prophethood first, 
~ and when prophethood had reached its pinnacle and end, he ms was 
“sent. Thus, his person was the vehicle for me 
beginning and at the very end. 





rey both at the very 
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couplet 14: 


1309S tgtos sys ie 
(Sten tpah 


Sharq ¢ Anw&r e Qudrat pe Nuri Durood 
Fitq e Azhar e Qurbat pe Jakhon salam 


Glossary of Terms: 
narg: Sparkling 
ae e Qudrat: Allth's $ light and majesty. 


Fity: Blossoming ; 
Azhar: Flowers, buds ay 
Qurbat: Closeness, proximity 


Enlightened durood upon the Sparkling tight of Allah 
Upon the blooming flower of proximity, a multitude of salém._ 
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" Out of the entire Universe, it was the Prophet i that was created ae 


_. the faidh (bounty) of Allah’s & nur. He @ is thus the co’ 
re fads % ImMple 
¢... perfect expression and locus of Altah’s % nur and ecninaten = 
* thereby the actual embodiment of nur. Furthermore, with his creat) 
5 the doors to Allah’s 3 marifah and proximity were Opened st 


. In referring to him @ as nur, Allah & states in the Quran‘ 


‘Indeed, a Nur (Prophet Muharumad) and a plain book has” 


be ae come to you from Allah.” 


"Here, Nur refers to the Prophet i and Kitab to the Quran. Although, . 


for the good of creation, he # came to this world in a bashari (human) 
~ ¢foak, his humanness was dominated by nur. This is why his blessed 
:. body did not cast a shadow. Indeed, the waste matters that came out 


of him were more fragrant than musk after having been in him for . 


some time! In addition, wherever he relieved himself, there would be 
a pleasant fragrance and no unpfeasantness. ee 


i The impact of the Anwar (pl. nur) upon him was that whoever saw 


: * him came to know that he @ was a great, indeed a perfect, human 
being. At one point, the {mim states that the term nur actually refers 


‘ to, and is for, the Prophet # and all other ‘nurs’ are ‘secondary’, for - 


they were only nur after having benefitted from him. 


Definitive proof of God's existence 


& Everything in this Universe is proof of the existence of its creator and * 
“. gwner, but if is the Prophet & whom the Quran describes as the 


: “ whtimate, definitive proof of Allah's # existence. a) 
ip «=: *Q Mankind, Verily, there has come to you a Burhan — 
“.-\. (definitive proof) from your Lord’ ~ (4174) ; 


"In discussing the term Burhan, Imim Ragib AsfahSni states that there 


"are five types of proof: 


(Surah Ma’ida v15) s 
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1) One that can be equally true or false 
3) One that is more likely to be false 

3) One that is more likely to be true 

4) One that is definitely false 

5} One that is definitely true 


she fifth type is what is known as Burhan. The most definite and solid _ 
roof is known as Burhan and must be complete truth. ; 
p (Al Mufradat) 


The blossoming of the flowers of proximity 


The Prophet # is creation’s route to Allah's $ marifa (recognition). 
if Allah & had not created him # there would not have been any 
Creation or recognition of Allah %. It is written in a Hadith al Qudei 


that Allah te said: 3 
‘If it was not for you | would not have sovented ‘My’ 2 
Lordship.’ : 3 


In another place, He St says: 


‘| was a hidden treasure and then desired to be recognised 
and so created creation.” 
pos 4c. Gewthir al Bihar) 


in explaining this, Imam Abdul Kareem Al Jeeli writes: 


‘When Allah $ intended to create creation, He @ knew 
that, because creation was perishable, it would not be able 
to attain recognition of Allah %. So from that Muhabbah 
(love), He & created the beloved and chose him for his 
personal Tajjalliyydi, and created the rest of creation in front 
of him so that there could be a connection between the 
creation and its creator, and with. and through that 
connection, the former could achieve ma rifah of Allah Be.” 

(Jawahir al Bihar) 


Nas The Paragon of Mey ee 


in expiaimng ANEh's % statement, (And (remember) when Atty, 
ook the Covenant of the Prophets ...} (3°31), and the Propher', 9 
% stascment, “1 was « Prophet when Adam was between water and deat’ 


prophets take 20 oath to believe in him & and to hetp him 
_ GawSbir al Bihir) 


fw asemary, creation’s path to Allah's 3¢ ma ‘rifa was opened became 
gf Muhammad @. If anyone clasms to have gained the ma’rifa of 


| ANBh % without the misba of Muhammad @ he is tying, 


7 





ft | couplet #5: 3 | oe : ua ae er « ; 


 ptetie pee 


Be’ Saheem wa Qaseem wa Adee! wa Mathee! ; 
Johar e Fard ¢ Izzat pe lakhon salim 


Without any rivals, partners, equals or similars * ; 
Upon his indivisible station, a multitude of salam . . : 
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"> uast as Ah Be is unique and without rival in both His person (xithj 


and attributes ¢si/dt), so too has He 3 made His Prophet # withou 


-..” Tawheed to consider anyone equal to Allah & in His person and 
“attributes, so too it is Shirk i Risdlak to consider anyone equal to the - 
SS De s i person or attributes. Both are matters of great oppression 


‘and it 1 the duty of the Muslim ummah to safeguard itself from both, 


Unfortunately, many people today talk of Shirk fi Tawheed tug 


disregard Shirk fi Risdlah- 


in this Couplet, the Imam draws the ummah's attention to the belief 


* that Allah %'s beloved is unique and without equal or rival, 


Inthe Quran, Allsh 3% mentions the Prophets ® perfect attributes that 
“are particular to him. It 1s impossible for anyone else to have similar 
attributes, for example, conceming the attribute of Khdtam wa 


“' Nabuwwah, it states: . 
: Muhammad is not.the father of any of your men, but‘he is ° 
the Messenger of AJl&h and the Khitam un Nabuwwah (last © © 


of the Prophets)." (33:40). * 


* This verse proves that he @ is unrivalted because, if it was possible 
=. for someone else to have the attribute of Khdtam un Nabuwwah, iw | 
- “would not make sense to say that the Prophet & is Khatam un 


Nabuwwah, for there cannot be two last prophets. Yet anyone who is 
claimed to be the Prophet's & mith! (equivalent) must also be Khdtam 
na Nabuwwah, as to not be would mean there is a clear difference 


between them. Therefore, he # is unique and unrivalled in being 


§ < Khdtam un Nabuwwak, -_ . 
—_Jrnkity Buseesi mentions this truth in the following verse; 


“25. Noone és his partner in his attributes 
2 ye aah » Ris intrinsic and extrinsic beauty has no rival 
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You are FOL IF Mithd fequivajen) . 


punng his material lifetime on Earth, the Prophet # would, on many 
occasions, fast continuously for many days without an iid (meal) 
petween each day. In other words, be 4 would fast all day and all 
night. The Companions once tried to umitate this practice and began 
fasting continuously, day and night, but weakness soon set in such that 
they could barely stand for prayer and could not rise if they ever sat 
down. The Prophet #® noticed this and forbade them from keeping this 
wisal Fast (continuous fast). One of the Companions commented, *Y2 
pasoolallah, you yourself keep the fast of wisd/ and yet forbid us, what 


ne season for this?’ The Prophet & explained, 


-None of you is my mithi; | spend the night with my” ‘ 
feeding and quenching me,’ t = Lord ; 


ist 


in other words, you do not have the strength for such fasts. You are 
not like me, so do not Compare yourself to me. ; . 


The Companions are the greatest of the Ummah, yet f ore they are 
not the mith! of the Prophet a how could anyone else be his equal? : 


The true purpose of the verse, ‘Say, I ams but a human (Bashr) like 
. you’. 3 


Some people quote the verses in which the Prophet’s i Bashariyya 
(humanity) is mentioned and ask why it is wrong for us to deem 
ourselves his mith? when he W has said the same himself. Their 
question can be answered in a number of ways: os 


1) The Prophet @® called himself our “mithi through 
humility, but this does not permit us to say the same. An 
example of this was when he @ called Syeduna Umar 
‘brother’ but Syeduna Umar never dared call the Prophet 
® ‘brother’ in return, nor did he ever call him his mith? 
rather he always called him master and ruler. bas 
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2) Just because something is called mith, does ~ mean 


; in every respect, Allima Muhammad Ashraf Srytivi 2 itis similar” : 


S\. “It is universally accepted that the Prophet ; 
_. Bashan form, but what nile is there ine taken > 
same appearance necessitates having the same realit sy 
(Hageeqay?! Mi may appear that be has blood running 
> through him but of it he # said, ‘Its colour is the colour of 
"Blood but its smell is the fragrance of musk’. This shows that 
it is different to our blood. In a similar way, when fruit is 
presented to the people of Paradise, they will see it as being 
the same as what they have been given many times before, 
and they will complain, ‘This is what we have eaten before 
so why have they been brought forth again?’ (2:25). They 
"will make this mistake every time; whenever they are given 
~ fruit to eat, they will say this is what they have eaten before. 
However, in truth, ‘they will be given things in resemblance’ 
(2:25) for, although they look the same, in reality, . 
imtrinsically, and in effect, they are different. So if the fruits 
of Paradise, despite appearing the same are different in 
reality, intrinsically, and in effect, then why can the Prophet. 
hy, who has travelled into 14 Makan (beyond time and - 


3) Where the Prophet @® said, ‘A Bashr like you' he added 
“> *Revelation is sent upon me’, drawing a line of distinctioa 


between our bashariyya and his. Why do we not see this? Our - 


| bayhariyya could be worse than even those of animals, for the 
~~ Quran says, ‘Rebellious people are like animals, in fact even 
>. worse”, so how can our bashariyya possibly be the same as his? 
“ Dhe: attribute, ‘revelation upon me’ clarifies the distinction 
>. between us and him i; he @ receives bounties directly from 


“llth J whilst the rest of creation receives them indirectly. He _ 
cae @ is not just Bashr, but the Greatest Bashr, 3 


(Tanweer al Abstr) 
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pit lly caligae 


sirr ¢ Ghaib ¢ Bidayat pe Ghaibi durood 
Attar e Habeeb e Nihayat pe lakhon salam 


glossary of Terms. 
secret, Hidden aaytneel a te 
Ghaib: The unseen/absent item that the mind or aart 
sense. Here it refers to Allah B MACS CAMEO 
pidayat: Beginning fe ie ‘ 
Ghasbi: Something relating to the hidden or 

Attar: Perfume Be sage 
Habeeb: Chest, Heart ie kee 
Nihayat: Ending, culmination, extremity © 


Sint: 


Discrete durood upon the hidden secret of the Beginning 
Upon the fragrant locus of Perfection, a multitude of salim 


aan | 
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"The person of the Prophet a is the locus and ae 
- ° & ma’rifa (recognition) and hidaya traklenet Heme Alley A 
and its end. If anyone in the entire Universe is blessed with 
of His 3% ma'rifa, it is only through the Prophet's #® waseela tore Part 
I bas already been stated in the previous Couplets that, ips 
blessed nur, no ane would be able to establish a connection ns ne 


Divine zath. This elevated station was mentioned in a Hadith al Quasi.’ 


- in which Allah && said to His beloved: 


“You are the nur of My nur, the secret of My secret, the focus: 
- of My guidance, and the treasure chest of My ma'rifa. I have 
created everything, from the Arsh to that which is under the 
Earth, for you. All of them desire My pleasure whilst I desire : 
~ your pleasure, O Muhammad,’ 
(Tajjalli al Yageen) |. 


The means to believing in the Unseen - 


If we believe in the existence of Allah & as One and without equal, 
and if we also believe in and affirm Jannah, Jahannum, Qiydma etc, 


it was to him that Allah %& revealed his secrets and it was he who 
informed us of them. In detailing the revealing of the Ghaib, the Quran 
states: bes 
ae “And Allah does riot reveal the (Unseen) Ghaib but only to 
“oye. . who He chooses from His Messengers.” (3:179) © 





ag “He is the All knower of the Ghaib (Unseen) and He reveals 
“<*" dt to none, except who he chooses from His Messengers.’ 
ae (72:26-27) 


* te other words, Allah 4 revealed His secrets to His messenger, and 
granted him insight into this and the next world, which cannot be 


known by others. In addition, it is obligatory to believe in these truths . 


“os |. that the Messenger informs us of, The Quran describes this as 
Gab = Macha 





ginning, 


what is the basis for our belief other than the person of the Prophet @? -- 
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is book, in which there is no doubt, is. Gui ‘“ Pe 


‘Th those who believe inthe Ghaib.'  (2:2-3) 


God-fearing 
Ghaib refers to those things that are hidden from our eyes and 
eres be seen by anyone: for example, the Zach of Allah %&, His 
canno les, the Angels, Qiydma, Paradise, Hell. the Sirdt Bridge, the 
quibu im d the punishment of the grave etc. However. despite this, it 
sca obligatory to believe in al] of them because even if we cannot 
is a or infer them through our minds or our senses, Allah's Prophet 
~—e made us aware of them. This is why scholars define the Ghaib 
o matters which the Prophet & has informed us of. Under this verse, 
a Ragib Asfihdni writes: 
“The Ghaib is that which cannot be deduced by the senses 
or the mind, but is only known because of news given of it 
by the Prophet @™.” "(Al Mufredig) 


Shaykh al Muhadditheen Q&dhi Iyfd Maliki defines the term”. 


‘Prophethood is the knowing of the Ghaib:’ 
ats (As Shift) 


In discussing the meaning of nabuwwah, Shaykh Muhammad Jamal 
ud Deen Qasimi writes: | 
‘It comprises Allah %€ informing him of the Ghaib and him 
informing the peaple of the Ghaib.’ 
; (Qawaid al Tahdeeth) 


Based on this, the Mufassireen defined the term nabi (prophet) as “the 
one who gives news of the Ghaib’, 


The Fragrant Locus of Perfection 
Just as he # is first in the marifa of Allah 3 so too is he &-the most 
perfect. This is because he @ is the only one who has received the 
vision of the Divine Being, the only one in the entire Universe to have 


3 . 
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~. declared the existence of Allah 3 aha’ havi aes 
’ Quran mentions this in the following: wns = Him * The 

ae “The Prophet's heart lied not in what he saw. will vik te os 
(53:11-12) ee 


dispute with bim about what he saw.’ 


The Imam states on a further occasion that the greatest Ghaib cae 


Divine Being of Allah Be and if he & was allowed to see thar Why 


~ would other matters of Ghaib have been kept hidden from him? 


2 Sai eet — en Fitaw ih 3 : eee as * Be apgh: Moon 
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= pI ad Ss 
, til na lcKkon ith ne 


(tc Reso be or 
Mah e La Hoot e Khalwat pe lakhon durood — 
Shah e NaSoot ¢ Jalwat pe lakhon salam |. 


Glossary of Terms: 


ry Hoot: The state of Fand Fillah meaning the intrinsic realm 3 


Loo ig? =. ey Sera Bie : Spee ae |. Khalwat: Solitude 4 


Shah: Leader, King 
NaSoot: This world 
Jalwat: Extrinsic, apparent — 


nig! ol Hh a ER ah erae im . oe 7 Santa ‘The Moon of the intrinsic solitary realm, upon’ him 2 multitude — 









of durood 
Upon the chief of the extrinsic apparent world, a multimde of 
: salam seg tet 
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ay 


; : - ‘This Couplet ref to the Prophet's &# station in both the extrinwic ang 


intrinsic worlds. Allah 3 created him first and kent his. sae 
where He 9% wished, and for a time (only Allah % knows sere 
i). 


~~ “there was no other creation but bis ® nur. There was only Allah 3 


and him &. It is this seclusion and intimacy that thé Imam re : 
this Couplet. he 


The maon of the solitary intrinsic (hidden) reali 


_. Syeduna Jabir Ansiri narrates: 
41 asked the Prophet a ‘What was the first thing AUah 3. 
created?” He 
He as replied, ‘O Jabir, Allah created the aur of your Prophet - 
before anything else and kept thai nur where He wished,*  .__ 
(Zarqani). 


As mentioned above, only Allah % knows when the Prophet’s @ nur 
was created and how long it remained the sole creation. We can 
however, discover some clues in some narrations, which are worth 
mentioning below. ‘ 


Syeduna Ali narrates that, in describing his creation, the Prophet & 


told the Companions: 
‘| was 2 nur in Allah %’s court 14,000 years before the — 
creation of Adam.’ (Zarqini ala'] Muwahid) 
“Shaykh Ashraf Ali Thanvi writes under this hadith: 


“This narration disproves all figures less than 14,000, but not 
figures that are greater, so do not doubt narrations you come 


is |. across with a greater number! As for the reason for 


“<5. mentioning this specific number, it is possible that il has 
>.< gone particular significance.” : 
He Sa OY ; (Nashr ut Teeb} 
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Abu Hurayta narrates that the Prophet a asked Jibril about 
3 — - which Jibril replied: 
i : sea 

«y kaow only that in the fourth enlightened veil of Allah 3 
jghtened star appears every 70 thousand years and | 
een it 72 thousand times.’ : 
h point, the Prophet # declared, ‘O Jibril, By the 

{ my Lord, { am that star.” 


an eal 


At whic 

Honour 0. = 
(Seera al Hatbiya) © 

The Sajda of the Moon of the intrinsic realm 


yeduna Umar narrates that the Prophet @ once said to him: 
“Q Umar, do you know who { am?" before revealing, “Allah 


% created my nur before everything else; it prostrated 
pefore Allah and did so for 700 years, thus the first thing 


to prostrate before Allah was my nur,” 
(Jawabir a) Bihar} 


Its Tasbeeh and Tahieei. 


shaykh Muhammad bin Al Haj AlAbdari quotes from Imam Abu 
Abdur Rehman As Saqali’s book ‘Kitab ud Dalalat’ : i 


‘Allah 3% placed the Prophet’s # nur in front of the Anis - 
and it performed His Tasbeeh and Tahteel.’ 
“Wawahir al Bihar) 


Imam Qustalni quotes the famous mufassir Ton Katheer, who stated 
that after creating the nur of Muhammad and bestowing prophethood 
upon it, Allah $ then created the nurs of all the other prophets from 
the Prophet's & nur. He $¢ then ordered the Prophet's #& nur to cast 
its benevolent gaze upon them. As soon as it did, the nurs of al} the 
other prophets dimmed before its light and they all called out: 


‘O Lord! Who is this whose nur has covered and 
overwhelmed us?’ _ 


AT 
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<> gnats $e explained; “Thin ix‘the.nur of Muhammad tis 02°. 
Abdullah, if you bring faith upon hin I will give you ss ; 


prophethood.” 


of the other prophets. Shaly Walliullah Dehlvi writes: =~ 


“When I read the Prophet’s @ statement, ‘1 was a Prophet 
... before Adam had been created’, I wondered what state and 
condition the Prophetic nur must have been in at the time. 1” 
pleaded with my benevolent master, ‘YH Rasoolallah, =. 
clarify to me the meaning of your statement." As soon as I’ 
had made this plea, his blessed soul appeared before me as 
it was prior 0 Adam's creation when all the souls of the: ©: 
prophets and messengers were benefitting from it.” a 
(Tafheemnst'¢ {Ifhiya) 


at Chief of the extrinsic apparent world 


-Alish Be sent the Prophet # as the Chief of the entire Universe and | 


- denoted him his greatest Caliph and deputy. He @ ended prophethood 
and messengership with him, and his & superiority has been 


© proclaimed from the very beginning of time and will continue unt 


' Syeduna Bursyda narrates how the Prophet’s ® mother said that, : 


oe during her pregnancy, she saw someone in a dream who said to her: 


‘Verily you are carrying the best of creation and the chief of te i 


* ‘bei Sa’d narrates from Zaid bin Aslam that Syeda Amina said to 
. - Syeda Halima that, during her pregnancy, she was informed of the 


(Atul awa Zargtaiy” | 


This narration shows that the role of this nur was to develop the oy. sg E  Couplets- 


ee | 
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he is the chief of the Universe.’ 
O58 Cajal al Yagoen}= 2, 
we will explain this concept further when reflecting wie ; “a 


Mustafa The Paragon of Mercy Mustafa The Paragon of Mercy 


5 the reliance of all the helpless, the destitute, the 


Couplet 18: ophet ® i 
The Prop or. Even those who are alone in the Universe, they 
wags Lene weaks and om the Prophet #&. Furthermore, the Prophet # is the 

will at teas ll those whom the world rejects. 


UA aban py 


Kanz e Har Be Qas wa Be Nawa par durood 
Hirz e Har Rafta Taqat pe lakhon salim 


Glossary of Terms: 


Kanz: Treasure, wealth 
Be Qas: Needy, helpless 
Be Nawa: Poor, destitute 
Hirz: Refuge, sanctuary 
Rafta Taqat: Powerless 


Durood upon the Wealth of every helpless pauper 
Upon the sanctuary of the weak, a multitude of salam 


one who emabraces . 
lam for those who have no one 


yeduna Abdullah bin Abbas narrates that the Prophet i said: 
$ 


+ from my ummah has two children die in 


‘ ve 
ylaeeny lah 3€ will allow him to enter Paradise because 


infancy, Al 


ee point, Syeda Aisha asked, ‘What will happen to 


those who lose only one child in infancy?’ 
The Prophet # replied, ‘Allah % will also allow him to enter 


adise." 
oy then asked, ‘What will happen to those of your ummah 


whose children do not die in infancy?’ 
He @ said, ‘I will be the helper of that person from my 


ummah.’ 
In explaining the reason for this, he said: 


‘The death of a child brings great pain and hurt for the 


parents, and so Allah % rewards them with Paradise, but the 

pain my followers will endure at my passing away (and 

separation) will be much greater than that of the parents.’ 
(Tirmidhi, Kitab al Jandiz) 


This hadith reveals that the Prophet & will be the rock upon which the 
needy can rely for support. It also reveals that his true followers are 
those whose pain in the Prophet's & separation is greater than the pain 
ofa loving father for his deceased infant. 


When reflecting upon Couplet 3 above, it has already been said that 
on the day of Qiyama, everyone will be preoccupied with their own 
affairs and every prophet will order them to ‘go to someone else’, but 
even in those circumstances, the Prophet #& will help his ummah. 
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Couplet 19: 
wargarhed3 AVI 
(hus. a 
Par-tho Ism e Zath e Ahad par durood 
Nuskha e Jamiyyat pe lakhon salam 
Glossary of Terms: 


Par-tho: Reflection 
Ism e Zath: The personal name of Allah 3% 


Ahad: Alone, Unique, One (an attribute of Allah %) 
Nuskha: Book 


Jamiyyat: Comprehensiveness (something that contains everything) 


Durood upon the Reflection of the Divine name of Allah 
Upon the all-encompassing Book, a multitude of salam 
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net's @ person is the spectacle (or vision) of the /sm (name) 
The a ae. This is proven by the fact that he & is a reflection of the 
of oa name of Allah % and is a comprehensive collection of the 
Pr ibutes of imkan and wujoob. 


Upon the comprehensive Book a multitude of salam 


The Abl a} Marifa state that when Allah 9% intended to create creation 
for the purpose of His ma’rifa (recognition), He 3 knew that He % 
adeem (permanent or out-of-time) whilst creation was hadith 
eT aie and in-time), and that, so long as there was no connection 
cree the two, creation would not be able to attain His # marifa. 


Consequently, for such a connection, Allah % created a being that 
could become the reflection and locus of His Personal Tajalliyat 
(glories), and then created creation in front of him so that, through 
him, creation could attain His % ma’ rifa. 


imam Abdul Kareem AI Jeeli, in his book ‘Kitab al Kamalat il Ilahiya 
Fi Sifat il Muhammadiya’, writes: 


‘Through that ‘Muhabbah’, He # created the beloved with 
the Tajalliyat of His 3% Zath, and then created the whole 
world from that beloved, so that there could be a link 
between the creator and creation, through which, creation 
could attain His # marifa. Thus, the Universe is the 
reflection of the Tajalliyat of His #& attributes, whilst the 
Prophet @ is the reflection of the Tajallipat of His Zath. Just 
as the attributes are offshoots of the Zath, so the Universe is 
the offshoot of the beloved #®. Thus, he & is the means 
between creation and Allah 3. The proof of our statement 
is the Prophet’s @& hadith, ‘1 am from Allah %& and the 
believers are from me.” 


(Jawahir al Bihar) 


Without the connection embodied by the Prophet @ none of creation 
could benefit from Allah % as every prophet received his 
Prophethood through this connection, and every walli his wilaya, and 
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essentially every blessing of this and the next world, is i 
through his # connection. sie 


The statement of Imm Jafar Sadiq supports this: 


‘Allah % knew that creation would not be able to obey Him, 
and whilst informing them of their inability to directly obey 
or worship him, He # established between Himself and 
creation a being which was similar to them in terms of 
appearance but adorned in the highest attributes of 
Compassion and Mercy (Rauf and Raheem), and then sent 
it to creation as an honest envoy and made his obedience, 
His %¢ obedience and his following, His 3% following. The 
Quran states, ‘Whoever obeys the Prophet verily has obeyed 
Allah’. 

(As Shifa) 


This statement also clarifies that the Prophet # is only similar to 
creation in appearance, for in reality, both intrinsically and 
extrinsically, he # is the embodiment of Allah 3's attributes. 


Shaykh Abdul Haque Muhaddith e Dehlvi also describes this very 
beautifully; all the other prophets are reflections of Allh’s personal 
names and attributes, and the rest of the Universe is the reflection of 
His % practical attributes. However, the Chief of the prophets # is 
the reflection of Allah’s Zath. He also adds: 


‘This is why his Deen repealed all previous deens because, 
after the appearance of the zath, the attributes are eclipsed, 
for the zath is greater than all the attributes. This is why his 


Mi'raj was beyond the Arsh.’ 
(Mudarija an Nabuwwah) 


This all shows that he @ is the mazhar (reflection) of the Divine Zath. 


Further proof of him a being the reflection of the Zath is that Allah 
% attributed him & with some of the names of His Zath, no other 
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rophet was bestowed with such a distinction. Imam Abdul Kareem 


ALJeeli writes: 


‘The proof that Muhammad i is the mazhar of His 3 Zath 
and everyone else the mazhar of His % attributes is that 
none of the other prophets were given any of Allah 3e’s 
personal names. Muhammad #& was unequivocally and 
clearly named with Haqq and with Nur, and the other 
prophets were not given any names except those of His # 
attributes.” 

(Jawahir al Bahar) 


For example, Syeduna Ibraheem was named Haleem and Yayha Barr. 
put personal names were only bestowed upon Muhammad Both 
Nur (light) and Haqgq (truth) are names of Allah 3's Zarh and the 
Quran uses these to refer to the Prophet & for example, ‘4 ite anda 
clear book has come to you from Allah’ (5:15) and ‘The Haqq ha. 

come to you from your Lord’ (4:170). ane 


The Imam refers to this distinction of the Pro 8 wi 
t phet #8 with the 
pees - e Zath e Ahad (the Reflection of the Divine Kaine a 


What does it mean to be given names of Allah &’s Zath? 


: : mens here to remind ourselves that Allah 36's Zath is unique 
me F _ rival in any way. No part of creation can be similar or like 
des or Attributes (Sifat) because the attributes of a perpetual 
pen get being and a perishable being cannot be the same, The 
mein Bi - perishable being are created and Allah is free of 
on — Ls States, “There is nothing like Him’ (42:11). 

i = the Prophet &® is the reflection of Allah 3's 
a rane e names, this does not refer to the true meaning of 
oe ten are in accordance with Allah ’s glory, but rather 

Meaning in accordance with the Prophet’s # rank. 


Imm Nibhan; ; 2 
ibhani explains this extremely important matter as follows: 
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*Know that attributing divine names and attributes to the 
Prophet # is done in a way that is relative to him and not 
how they specifically retate to Allah $& in a divine way. This 
is because the Prophet #&, or indeed anyone else, cannot 
have such attributes. However, it shows Allah 3e’s kindness 
and bounty that He & has bestowed His # most beloved 
and most honoured servant with this distinction and honour 
over all other people.’ 

(Jaw&hbir al Bihar) 


We have seen that the Prophet # is the reflection of the Divine Bein 
and has been given the personal names of Nur and Haqg. The 
distinction is described in a Hadith al Qudsi as ‘Nuskha e Jamiya’ 
Imam Abd al Kareem Al Jeeh writes that the following is mentioned 
in a Hadith al Qudsi: 


‘I have created from the Faidh (benefits) of My Zath a 
Nuskha e Jamiya (that combines) all of My names and 
attributes.’ 


In another place, whilst discussing the generality of his mercy, he 
writes that Allah 3 created everything from his pure soul, and with 
his baraka, made them capable of accepting the Faidh (Bounties). 


(Jawahir al Bihar) 
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Couplet 20: 
oes sez ue 
Aes 
Matla e Har Sa’adat pe As’ad durood 
Maata e Har Sayadat pe lakhon salam 
Glossary of Terms: 


Matla: The beginning 

Sa’adat: Goodness 

As’ad: The best 

Maqta: The ending 

Sayadat: Leadership and Position 


Virtuous durood upon the beginning of every virtue 
Upon the pinnacle of every honour, a multitude of salam 
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The first couplet of a poem is known as the Matla and the last is kn 

as the Magia. This particular Couplet states that not only j Own 
Prophet #& the beginning and source of everything good, he 4 Is the 
the end and pinnacle of every rank and honour. Thus i ‘: also 
beginning of the Universe as well as its pinnacle. ae 


We have already seen under ‘Qasim e Kanz e Naimat’ (Couplet 12 
that every good is received through the waseela of the Prophet é f : 
Allah 3% has made him the owner of the Khair al Katheer, . 


The beginning of goodness 


Wherever there is goodness and honour in the Universe, behind it yo: 
will find the person of the Prophet @®. It is because of the ie < 
his & nur that the Angels were ordered to prostrate before Syeduna 
Adam, so making the humans the ‘Ashraf al Makhloogat’ (the most 
honoured creation). lmam Fakhr ud deen Razi explains the reason the 
Angels were ordered to prostrate before Syeduna Adam: 


‘Verily the angels were ordered to prostrate before Adam 
because of the presence of the nur of Muhammad # on his 


forehead.’ 
(Tafsir Kabeer) 


The Prophet i is the fountain head of all goodness 


Whilst describing the Prophet # as the basis of everything and the 
distributor of all blessings, the Imam also denotes him 4& as the source 
and locus of all that is good, for it is only he #& who has been declared 
by Allah && as the owner of plentiful goodness. The Quran states, {We 
have made you the owner of the Kawthar} (108:1). The Mufassireen 


describe Kawthar as plentiful goodness. 


In describing the blessings arising from his prophethood and 


messengership, Shaykh Ibn Taymiyya states: 


essed us with the good of this and the 


‘Verily, Allah 3 bl 
Baraka of his #& Messengersbip and 


next world through the 
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the honour of his duty..... Verily, all good : 
due to the effect of the Prophethood o os ness ne ‘a. ik 


Shaykh [bn Qayyim goes further: 


‘Verily, all the goodness that any of his ummah has recei 
in this Duniya and the Akhirah comes from the hand of the 


Prophet #. Ms 
(24d al Mudd al Hamish a! Zargani) 
The Pinnacle of Honour 


All ranks and honours that Allah & has created in this Universe find 
their pinnacle and perfection in the person of the Prophet &: 


1am the Chief of the First and the Last 


The Prophet @ mentions this particular honour on numerous blessed 
occasions, some of which are detailed below. 


Tirmidhi and Darimi narrate from Syeduna Abdullah bin Abbas that 
some Companions were once seated awaiting the Prophet & and so 
began a discussion. One of them said that Allah $ had made Ibrahim 
the Khaleel, a second said that Allah 3 spoke directly to Musa, a third 
said that Isa was Allah's 3¢ Kalima and Ru, whilst a fourth said that 
Adam was Allah's % Safee. The Prophet @ then arrived and 


commented: 


‘I heard your conversation, verily, Allah’s 3 prophets 
occupy the stations that you mentioned. (However) Listen, I 
am the most honoured near Allah ¥¢ from among the earlier 
and the later peoples, yet I am not proud.’ 


A second narration states: 


‘t am the most honoured near Allah 3 from all of the 
offspring of Adam.’ 
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Abu Nu’aim quotes a tong narration from Syeduna Ibn Abbas, which 
contains the following words spoken by the Prophet: 


‘Lam the chief of the children of Adam in the Duniya and 
the Akhirah, yet I am not proud.’ 


(Dalail un Nabuwwah) 
Occupying the Station af Mahboobiya 
What greater honour could there be than to be Allah’s 3% beloved? 


in the above hadith of Tirmidhi and Darimi, in which the different 
ranks of various prophets are mentioned, the Prophet & also said: 


‘Know that | am the beloved of Allah %, yet | am not 
proud.’ 


The Prophet's #& rank of Mahboobiya with Allah 3% is such that, 
whoever follows him also becomes the beloved of Allah 3! He states 
in the Quran, {Say (O Muhammad), {If you love Allah then follow 
me, Allah will love you and forgive you your sins.} (3:31) 


The Prophet’s # leadership is also discussed in ‘Upon that deserving 
leadership’, (Couplet 10). 
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couplet 21: 


Si poeYas LF 
(ec jnif 


Khalq ke Dad Ras; Sab ke Faryad Ras 
Kehf e Roz e Museebat pe lakhon salam 


Glossary of Terms: 


Khalq: The whole of creation 
Dad Ras: Helper 
Faryad Ras: The one who answers pleas 


Kehf: Shelter, Refuge 
Roz Museebat: Day of torment, referring to the Day of Judgement 


The helper of all creation, the answerer of all pleas 
Upon the day of difficulty’s sole sanctuary, a multitude of 
salam 
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The Prophet ® is the helper of the whole of Allah's $¢ creation 
answerer of their pleas in times of distress and a source of refup; si 
the Day of Judgement. oe 


Examples of his helping and answering pleas 


Abu Nu'aim narrates that a man from the Arash tribe came to Makka 
to sell a camel. Abu Jah! purchased the camel from him but refused ; 
pay him the money. In despair, the man came to the Haram of i 
Ka’ba and pleaded with the Quraysh to help him, complaining that _ 
was a poor traveller and asking someone to get his money from Aby’| 
Hikm bin Hisham (Abu Jahl). As a jest, the people told him to 0 to 
the man sitting in the corner by himself (i.e. the Prophet #8). The man 
went to him and he # replied, ‘Let’s go’. As they left, another man 
followed them to witness the spectacle. 


When they reached Abu Jaht’s door, the Prophet && knocked 
on it. A voice asked who it was, and he @ replied, 
‘Muhammad’. As soon as he heard the name, Abu Jahl’s 
complexion changed and he immediately came out. The 
Prophet # ordered, ‘Give this man his due’. He said he 
would do so immediately and handed over the money. When 
the man who had followed them reported back, he said that 
something strange had happened; when the door was 
knocked Abu Jah! came to the door as if his soul had left 
him, and immediately handed over the money. 


After a while, Abu Jab! himself went to the Haram and was asked 
about it, at which point he explained: 


“When he knocked on the door his awe overwhelmed me 


and compelled me to accept his demand.’ 
(Dalail un Nabuwwah) 


It is noteworthy that the Prophet # did not care who he had to visit in 
order to answer the man’s plea. Even if it was his sworn enemy who 
was unlikely to accept his demand, he # still answered the cal! of the 
poor traveller. 
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court not only heard and responded to the pleas of humans, but 
Pel 1s hand of kindness over every being. 
Pp at 


The plea of the deer 


cyeduna Zaid bin Arqam narrates that he was with the Prophet #® 
hen they passed by a bedouin hunting ground where a deer was 
is ept in a net after having been caught. When the deer saw the 


ing k : 
i & it called out to him: 


-ya Rasoolallah, this bedouin has captured me, but J have 
children whom I suckle and my children will now be 
hungry. Tell the hunter to allow me to go and feed them and 
{ will then return.’ 


The Prophet # asked, ‘And if you do not return?’ 

She replied, “If I do not return then may A/lah's % La‘na be 
upon me, like it is upon the one before whom your name is 
mentioned and he does not send blessings upon you.” 


The Prophet #& said to the hunter, ‘Let her go, I am the 
guarantor. The deer went and returned soon after feeding 
her children. The Prophet & then asked the hunter, ‘Will you 
pot sell her to me?” The bedouin said, ‘I will give her to 
you.” The Prophet #& then set her free. 


Syeduna Zaid describes the spectacle of her leaving: 


“By Allah, I saw that when she was leaving, she was saying, 
‘] testify that there is no deity but Allah and Muhammad is 
the Messenger of Allah.’ 


After that, Jibril arrived with a message from Allah % “Ya 
Rasoolallah, Ailah # sends his Salam and says: 


‘By My Honour and My Majesty, My mercy for your 
ummah is much more than that deer’s love for her children. 
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1 will hand the ummah over to you in the same way that that 
Deer returned to you.’ 
(Dalail un Nabuwwah, Al Qowl al Badeeh) 


Helping the Camel 
Syeduna Abdullah bin Ja’far narrates: 


One day, the Prophet é& went to the house of Ansara. There 
was a camel there, and when it saw the Prophet gs it began 
to cry and sob. The Prophet & listened to its plea and then 
enquired about its owner. A young man said it was his and 
the Prophet severely reprimanded him, ‘It is complaining 
that you keep it hungry.’ 

(Hujja t’ullah) 


The Refuge on the Day of Torment 


On the day of Qiyama, he im will be the refuge of every human being. 
On that day, his help will be ever present at every trial and tribulation, 


Three places on the plains of Qiyama will be the most difficult, where 
no one will help each other. However, our benevolent master will be 
at each of these places, resolving our difficulties! 


It is said about Syeduna Anas that he sought the promise of 
intercession from the Prophet #. After the Prophet g& promised it to 
him, he asked: 


“Where will I look for you?’ 
The Prophet #& said, ‘First look for me at the Sirat (bridge)’. 
He asked, ‘And if I do not meet you at the Siraf?’ 
He & said, ‘Then seek me at the Meezan (scale).” 
He then asked, ‘And if I do not meet you at the Meezan?’ 
The Prophet & said, ‘Then seek me at the Fountain, for these 
three are the most challenging places.’ 

(Sharf al Ummah t’al Muhammadiya) 
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couplet 22: nue fags eds 


Mujh se Be Kas Ki Dolat pe lakhon durood 
Mujh se Be Bas ki Quwwat pe lakhon salam 


Glossary of Terms: 


Mujh se: Like me 
Be Kas: Needy, helpless, destitute 


Dolat: Wealth, asset 
Be Bas: Dependant and weak 


Quwwat: Strength 


Durood upon the Strength of every helpless pauper 
Upon the refuge of every weak one, a multitude of salam 
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The previous Couplet said that the Pr 
s ophet was 
refuge of all of Allah’s %& creation. Here, the Imam j br and 
NB with 


his benevolent master, ‘O you who helps the whol 

5 eofh i 
weak, helpless and all alone, you are my sole helper wa lam 
and my sole wealth and treasure.’ : © Strength 
Here, the Prophet @& is described as wealth and 

; str fd 
because whoever is under the Prophet's & leexlcnrner This is 
the world’s wealthiest and most powerful person! = 


The Prophet #& is the Greatest Wealth 


Syeduna Abu Saeed Khudni narrates that, after the battle 

the booty was brought forward and the Prophet #& dinchaeaitale 
those of the Quraysh who had recently entered Islam, in mee 
strengthen their hearts, and did not give any to the Ansar. Asa rebul 
whispers began within the Ansar such that one man commented ‘The 
Prophet # has now found his own people, and so has no thought for 
us.’ Syeduna Sa’d bin Ubada informed the Prophet # of this, who 
asked him to gather the Ansar so that the matter could be discussed 
openly. Syeduna Sa’d made the announcement and the Ansar 


gathered together. 


The Prophet & addressed them by asking, ‘Were you not 
misguided and Allah $¢ blessed you with guidance?! You 
were poor and Allah % enriched you? You were each 
other’s enemies and Allah 3 joined your hearts in love?’ 


At which point, the Ansar said, ‘You are speaking the truth’. 
He @ then said, ‘Willi you tell me?’ 

The Ansar asked, ‘Tell you what, these are the favours of 
Allah 4¢ and His Prophet ®’. 


He @ said, ‘If you were to say, and it would be true to say, 
‘O Muhammad we gave you shelter and we helped you’?” 
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the Ansar cried out, ‘Who are we and what is our 


Upon this i 
y this?! Alf favours belong to Allah 3¢ and His 


The Prophet ® said, ‘O Ansar, is there an inclination in your 
hearts to the world (and the goods) which I have given to the 
new Muslims for the purpose of strengthening their hearts? 
Are you not happy that these people take goats back to their 
houses and you take back Allah’s Prophet?! By Allah, if ail 
the people were tO go one way and the Ansar the other, I 
would go with the Ansar. Had there not been a migration, I 
would have been from the Ansar. O Allah, have mercy and 
kindness upon the Ansar and their offspring.” 


On hearing this, the Ansar began to cry and declared, ‘We 
are pleased with the distribution of Allah % and His Prophet 


#. 
{Musnad Ahmad) 
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Couplets 23 &24: 


Intiha e Du’hi Ibtida e Yaka 
Jam’e Tafreeq o Kathrat pe lakhon salam 


Glossary of Terms: 


Shama: Candle 

Bazm: Gathering, collection 
Dana; The position of proximity 
Hu: Allah #, One of His names 
Ghum Kun: Lost, immersed 
Ana: I (the personal pronoun) 
Shar’he: Explanation 

Matan: the text (of a book etc) 
Hu’ wiyat: Divinity 


Intihd e Duhi: Being One 

Ibtidd e Yaka: Beginning of Tawheed 
Jam’e: Collecting, gathering 
Tafreeq: Division 

Kathrat: Many, numerous 
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Immersed Completely in the Light of Allah's proximity 
Upon the enlightenment of the Divine, a multitude of salam 


The limit of duality, the beginning of oneness 
Upon the collection of Ajlah’s attributes, a multitude of salam 
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In these two couplets, the Imam describes the Prophet #& as 
immersed and engrossed in Allah $ that he #& had bec 

complete and perfect reflection of His %& Zath (essence es a te 
Attributes. As a result, despite being two separate beings : ieee 
the Creator, the Prophet a the creation; Allah % the Deity, & 
Prophet # the subject - they are not separate in every hate Per 
pleasure and displeasure is one, obedience to and disobedience of si 
one, and their commands and prohibitions are also one. To latent 
this rank of the Prophet # it is first necessary to appreciate that : 
human being can become a reflection of Allah’s 3 attributes. ‘ 


being So 


A human being the reflection of Divine attributes 


Allah 3 explained the purpose of the creation of human beings (and 
that of Jinn) in the following words: 


‘| created the jinn and mankind only that they might 
worship Me.’ (51:56) 


Worship means crushing and extinguishing one’s ego in Allah’s 3 
court through devotion and endeavour, the result of which will be that, 
instead of displaying human attributes, divine attributes will begin to 
shine forth and he will become illuminated with their anwar (rays of 
light). When he informed the ummah of this truth, the Prophet # 
relayed Allah’s 3% statement: 


“Whosoever has enmity towards a closer servant of Mine, I 
will declare war against him. Of the things that bring My 
servant close to me is the obligations upon him. And My 
servant constantly draws nearer to Me with supererogatory 
(nawafil) acts, so much so that I then love him. When I love 
bim, | will be his hearing with which he hears, his sight with 
which he sees, his hands with which he holds, and (the 
power of) his feet with which he walks. And if he asks of 
Me, I shall surely give to him, and if he takes refuge in Me, 


I shall certainly grant him it. 
(Bukhari) 
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in thi t reveals that when ingui 
h word in this statement rev a servant extinguishes 
oe self before his Lord, nothing of him remains, except for his 
pparent physical form and appearance. When in this state, Allah 3 
“ in control. The elders of this ummah detailed this meaning 


ne is ; . : 
ae the above badith; Imam Fakhr ud din R&zi writes below this 


‘This narration confirms that in his (the one close to Allah 
Be) eyes and ears, indeed all his bodily parts, there is no 
share for anyone other than Allah %. The reason for this is 
that, if there was a part for any other, Allah $¢ would never 
have declared, / become his hearing and seeing. 

It was on this same basis that Syeduna Ali declared, ‘By 
Allah, | did not rip open the door of Khaybar with physical 
power, but did so with divine power.’ This was because, at 
that time, Syeduna Ali’s sight had been cut away from the 
physical world and heavenly powers had illuminated him 
with the nur of the divine realm. As a result, his soul had 
been strengthened and now resembled the power of the souls 
of the Angels, and in it, the anwar of the holy and great realm 
began to sparkle, whose necessary outcome was that he 
attained powers others were not able to.’ 


He then adds that this was not specific to Syeduna Ali, but is attainable 
by everyone who is constant and steadfast in their obedience of the 
Lord: 


‘He reaches that position about which Allah @ said, ‘I 
become his seeing and hearing’, so when Allah's @ Nur 
becomes his hearing, he can hear from near and afar; when 
that Nur becomes his sight, he can see close and afar; and 
when that Nur becomes his hand, he can tackle both simple 
and difficult matters and those near and afar.” 


(Tafsir Kabir) 


Alla Muhammad Aloosi has also given the same meaning of this 
hadith, in very clear words: 
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“The ahi al ma'rifa have stated that there are some peop| 

who hear in Allah $, for Allah, with Allah and from Ajizh 

They hear not ae arte beanng but with Divine hearing, 

as is mentioned in th al Qudsi, ‘I bec i 

with which be hears." iia idee 
(Ruh al Ma’ani) 


Imam Sha‘rani has stated this m an even clearer way; that 
has informed us that, when He 3 takes anyone as His ieee : 
becomes his sight and heanng ({i.c. that servant becomes a reflect a 
of Allah's % attributes): oe 


‘Sometimes Allah 3¢ gathers all His attributes in His servant 
(those that are permissible for hum). Sometimes, He & 
bestows His attnbutes sequentially one by one.’ 

(Al Yawageet wa Jawahir) 


To state that the words of this hadith simply mean that Allah 3 turns 
the senses of His closest servant towards only His & favoured acts, 
and so the servant hears nothing impermissible, sees nothing 
impermissible, and undertakes nothing impermissible, is tantamount 
to distorting the meaning and message of this hadith. Gazali e Zaman 
Allama Ahmad Saeed Kazimi writes about such a meaning and 
understanding: 
‘The words of the hadith cannot carry such a meaning 
because such a meaning implies that the person attaining 
Allah’s 3 closeness will, after becoming beloved to Him, 
not commit any more sins with any part of his body - 
whatever acts he undertakes with his eyes and ears etc. will 
only be permissible and in accordance with the Shariah. 
However, when such a meaning is placed before the text of 
this hadith, not a word of it supports it. Even a person of 
simple understanding can easily realise that this servant 
must have been refraining from sin before he achieved the 
rank of being beloved. If after reaching the rank of beloved, 
he is to remain at this same station (of refraining from sin), 
then would this be an elevation in his rank or a decline?! (On 
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the other hand) If one was able to reach the station of being 
Allah's 3 beloved whilst still embroiled in sin, then what is 
the need for taqwa and restraint?! Furthermore, the texts of 
the Quran testify that one only attains Allah's 3 love after 
Say. (O Muhammad), If you should love Allah, then follow 
me, (then) Allah will love you and forgive you your sins. And 
Allah is Forgiving and Merciful.} (3:31) 1. it is impossible 
to attain Allah's % love without following the Prophet #, 
which itself 1s taqwa and restraint. And the station in which 
4) become his hearing and his sight’ only comes after ‘and 
then when I love him’, and is a rank higher than ‘refraining 
from sin’ and is only attained after one has refrained from 
gin and is the result of restraint and nawafil.’ 

(Taskeen al Khawatir) 


Shaykh Muhammad Anwar Shah Kashmin confirms the same; that 
some claim that the meaning of this hadith is simply that the human’s 
body become compliant with the pleasure of Allah 3 and do not move 
an inch against His 3 command. Thus when Allah 3 becomes the 
motive for his hearing, his sight and other parts of bis body, it would 
be correct to say that that person listens for Allah 3 and speaks for 
Allah % and that Allah @ has become his hearing and sight. 
However, 


‘[ say that to present such a meaning is to transgress the 
rights of these words (of the hadith) and pervert them, 
because Allah’s 3 own statement, ‘/ am his hearing’ proves 
that nothing except the shape and form of the body of the 
closest worshipper remains and only Allah % acts over it 
And this is the meaning of the Sufiya’s fand fillah, that 
Nothing acts over it (his hearing, seeing and speaking) 
except Allah 2.” 


He then gives an example of this: 


‘If the sound ‘I am Allah’ can come from a tree then what 
of the worshipping servant?! Can Allah 3% not become his 
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sight and hearing?! How can Allah's % becoming the sight 
and hearing of His & servant be impossible when the human 
being, who was created in the appearance of Ar Rahman, ig 
better and more honoured than the tree of Musa?!’ 


(Faidh at Ban) 


The above discussion and understanding from the Quran and Abedith 
proves that the Close Servant of Allah %% becomes a reflection 
(mazhar) of Divine Attributes, ic. he hears with Allah's Nur of 
hearing, he sees with the Nur of sight, and acts with the Nur of power. 
Allih % does not merge with the servant and neither does the servant 
merge with Allah 3, rather the Close Servant of Allah % becomes 
the mazhar of Allah # and reaches the rank of human perfection for 
which he was created. 


Completely Immersed in the Light of Allah's proximity 


Although the Prophet @ was already of this rank — he & was the 
beloved from the very beginning, as mentioned in the first couplet - 
this rank was physically revealed to all through the miracle of the 
Mi’raj, in which he 4 was given the ultimate honour of closeness, 
fandiyya and mazhariyd, which are only his. 


Fandiyya 
This closeness and fandiyya is mentioned in the Quran in the 


following: 


‘Then he approached and descended, and was at a distance 
{ earer.” 
of two bow fengths or n une) 


At this point, all distances had been extinguished; the Prophet's “s 
person had become free from all distractions and immersed coe 
Unique Being, like a droplet that becomes part of the ocean. This 
the ultimate state of Fana for the ah/ al ma ‘rifa when the te 
extinguishes himself so completely in the Divine Being tha 
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omes unaware of his own Fana. Im&m Qushayri, whilst discussi 
Fan’ and Baqi, writes: Issing 


“The first level of Fania is of the self and the attributes, whilst 
baga is with the attributes of the Haqq. The second level is 
the extinguishment of the Divine Attributes through sight 
(or witnessing) of the Haqq. Then comes the third level, of 
becoming completely fan in the zath of Aliah 3, such that 
one is even (unable to) see (or appreciate) one’s own fana.' 


(Risdla Qushayriya) 


The extent of the Prophet’s #& fand in the being of Allah % is 
described in the Quran as ‘O Adna’ (or nearer), i.e. he && was closer 
than can be imagined. The AAl al Marifa explained and described this 
in a variety of ways. The Share of the Burdah Shaykh Zada, after 
stating the rank of the kaleem (Syeduna Musa), explains the rank of 
the habeeb (Syeduna Muhammad &) as follows: 


‘When the Beloved & reached the station of {And was at a 
distance of two bow lengths or nearer} and his companion 
(Jibril) stopped at the sidra, claiming, ‘If 1 were to go forth 
even one finger lobe | would be bumed’, the Prophet @ 
intended to take off his sandals but the Arsh wept, ‘O 
Allah’s Beloved, do not deprive me of the honour of your 
sandals. Everything of yours is from the Athar 
(effects/relics) of Allah 3, for your identity has become 
fana in His identity and your zath (person) has become fana 
in His Oneness. Thus you # are from Allah %, to Allah, for 
Allah and with Allah. You @& intend towards Him and you 
returm to Him and your journey and station is with Him." 
(Shara Shaykh Zada ma’al Kharputi) 


The Imam has denoted this lofty station as Shama e Bazm e Dana Hu 


main Ghum Kun Ana (Completely Immersed in the Light of the Court 
of Allih’s $8 proximity) 
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Quranic testimonies to his Fandiyya 


All prophets have ‘fana fillah’ status, but the station of perf 
fandiyya belongs solely to the Prophet #. What greater proof ai ts 
can there be than the Quran denoting the Prophet’s && words nee 
actions as Allah's 3 words and actions! Indeed, even his ® physica| 
features were termed in this way, as can be seen from the verses 
discussed below. 


This is the Hand of Allah # 


When 1400 companions took bai’a upon his # hand during the Bai; 
of Ridwan, Allah %& denoted his & hand as His own by saying 


‘Indeed, those who pledge allegiance to you, [O 
Muhammad] - they are actually pledging allegiance to 
Allah. The hand of Allah is over their hands." 

(48:10) 


Allah & threw these stones 


During one battle, the Prophet % picked up some pebbles and threw 
them at the unbelievers, covering their faces and eyes with them. 


About this act, Allah 3 revealed: 


‘And you threw not, [O Muhammad], when you threw, but 
it was Allah who threw.’ 
(8:17) 


The surety of his heart and tongue 


About his @ tongue and heart, He % declared that his thought and 
speech are not from his personal desires but are from Allah %. 


{Nor does he speak from [his own] inclination. It is not but 
a revelation revealed}. 
(53: 3-4) 
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The noun ‘His servant’ denotes his status of Fandiyya 


ordinary servant can reach the stage where he becomes so 
ed and fand in the being of Allah Ye that he not only becomes 
oblivious of his own self, but also of his engrossment and fandiyya, 
then what of the state of the servant who has been declared ‘Hig 


servant’?! 


many verses of the Qur’an, All&h 3 honours the Prophet ® with 
ea ‘abduhu’ (His servant): 


If an 
engross 


1) In describing the veracity of the Quran, He % says; 


‘And if you are in doubt about what We have sent down 
upon Our Servant, then produce a Surah the like thereof.’ 
(2:23) 


2) About taking him M& on the Miraj, He says: 


‘Exalted is He who took His Servant by night from Masjid 
al-Haram to Masjid al- Aqsa, whose surroundings We have 
blessed, to show him of Our signs. Indeed, He is the 
Hearing, the Seeing.” 

(7:1) 


3 


— 


Whilst describing the conversation that took place during the 
Mi’raj with the beloved @, He % said: 


‘And He revealed to His servant what He revealed.’ 
(53:10) 


4 


— 


is describing his @ universal risala (messengership), He 
says: 


‘Blessed is He who sent down the Criteri i 
erion upon His 
Servant that he may be to the world a warmer.’ (25:1) 


Ui ee " 
Bi the verses of Mi’rdj as evidence, Shaykh Abu Ali Waqiiq 
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‘There is nothing more honoured than aboodiya 
(servantship) and there is no ism (name) better for a believer 
than the ism of aboodiya; for that reason, Allah 3¢ described 
the Prophet s& like this on the night of Mi’raj and it was the 
most honoured time for him # in the world. He said: 
{Exalted is He who took His Servant by night} and {He 
revealed to His servant what He revealed}. Had there been 
a name better than abvodiya, he # would have been given 


it.” 
(Ar Risdla Al Qushairiyya) 


it is also worth noting here that Allah 3 also describes some other 
prophets in the Quran as abdu hu (His Servant), but maintains 9 
distinction between them and His beloved %™. He mentions their abdy 
hu rank with their names, but when it comes to the Prophet 4, he only 
needs to use the term abdu hu. You have seen the verses about the 
Prophet # above; now view the verses about the other prophets: 


‘{This is] a mention of the mercy of your Lord to His servant 
Zechariah.’ (19:2) 


“Be patient over what they say and remember Our servant, 
Daud.’ (38:17) 


‘And remember Our servant Ayub, when he called to his 
Lord.’ (38:41) 


The famous exegist of the Quran, Shaykh Zada, explains the reason 
behind this Quranic distinction: 


‘Not only was the Prophet #& fand in the wujood of Allah &, 
but his name had also become fand. He is completely free 
and beyond the confines of Uboodiya Mojoodad. \t is for 
this reason that with their (the other prophets) abdiya, Allah 
#% also mentioned their names and signs, but with his & 


abdiya, He did not mention his name.’ 
(Shara Qaseeda Burda) 
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ords, the mentioning of their names and not his oane 


ther 
ed s that the Prophet # had become so immersed in Allah Y that 
ep his own name no longer remained. In using the hadith of 
intercession to support this, he states: 


proof of this is that on the day of Qiy4ma, al] the prophets 
will say ‘Myself, myself’, which is a consequence of their 
remaining bagd, while the Prophet @ will say ‘Ummatee 
Ummatee (My ummah, my ummah)’, which is because of 
his (complete) fand”’ 

(Shara Qaseeda Burda) 


Shara Matan e Hoiyat (the enlightenment of the Divine) 


After placing the Prophet # at the station of Dand (proximity), Allah 
J gave him complete ma’rifa of His zath and attributes so that, on the 
basis of observation, he #& could inform the rest of the creation of His 
3 Uniqueness and Oneness. He # could claim that whatever he was 
saying was based on what he had seen; he is saying that Allah Ye is 
One based on observation, He is the Creator and Ruler, He is One and 
has no partners. The Quran describes this as follows: 


{The heart did not lie [about] what it saw, So will you 
dispute with him over what he saw?}’ 


(53: 11,12) 


In other words, if the beloved & says there is a God, he 4 i t 
; . ¢ , he && is not simp! 
fina hearsay, but has himself # seen His zath: surely this rt 
argued, and doing so does not befit any person of understanding. 


lhe term ‘Matan e Hoiyat’ for Allah $e and ‘Share’ for the 
- soc “ene has beautifully summarised the whole of Shariah 
ea ause had the Prophet not made humanity aware of the 

awheed, it would have remained apart from us, failing in 


Us ultimate oF: Stee 
His Mont Kean Bits Se ra aca pase a 


ee 


' 
and no bagaa of himself” 
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*Say: He is Allah, the One, Allah is He on Whom all depend 
He begets not, nor is He begotten, And none is like Him, _ 
(Chapter 112) 


The term ‘Say’ in this surah is clear evidence of his & position ag th 

describer (share) of His z&th and sift (attributes). Allah's % zath 
highly elevated; had the Prophet ® not explained His words to us =a 
would never have become aware of His % motive. tia 


Intihd e Dooee 


By placing him #& upon the station of Dana, Allah % bestowed upon 
him @ such Fandiyyah in His own z&th and sifat that, despite the fact 
that Allah % and His Prophet m& are two ziths, no dichotomy exists 
between them. Try to understand the simile that the Quran uses to 
describe this closeness and Fandiyya: 


‘Then he approached and descended, and was at a distance 


of two bow lengths, or nearer!’ 
(53:8-9) 


It was an Arab custom that when two tribes reached an agreement and 
concluded a pact of friendship, the chiefs, to give the agreement 
physical form, would join two bows together and shoot them 
simultaneously. This would unequivocally symbolise that, henceforth, 
their enemies were one and their friends were one, the friend of one 
would be deemed the friend of the other, and the enemy of one would 


be seen as the enemy of the other. 


Despite not having a physical form, Allah 3% has used the example of 
two bows so that people can appreciate the deep connection between 
Him 3% and His beloved &, By stating fa distance of two bows or 
nearer} (53:9), He 9 revealed that there is no dichotomy between the 
two; friendship with the beloved @ is akin to friendship with Him &, 
while enmity with the Prophet @ is enmity with Him %, and 
following and obeying His Prophet & is akin to following and obeying 
Him %. Whoever tries to differentiate between the Prophet and Allah 
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will be deemed to reject His Tawheed. Look at the testimonies in 


& esses on this intiha e dooee : 


some ¥ 
Obedience to them is One 


“whoever obeys the Messenger has obeyed Allah.’ 
(4:80) 


Their Pleasure is One 


‘Allah and His Messenger, He is more worthy to be 
pleased. (9:62) 


By using the singular pronoun (He), it is being made clear that there 
is no difference between the beloved’s m& pleasure and Allah’s 3 
pleasure. 


Becoming beloved to Allah by following the beloved 


In the Quran, Allah % has declared that only those who bel j 
beloved #@ will belong to Him ¥% jong to His 


"0 Prophet) Say: If you should love Allah, then follow me, 
Allah will love you and forgive you your sins. And Allah is 
Forgiving and Merciful." 

(3:31) 


In light of these verses, Shaykh [bn Taymiyya writes: 


“Verily Allah 9 placed him at His station in terms of His 
commands, prohibitions, news and statements, so it is not 
permitted to make any distinction between Allah %& and His 
Prophet @& in these matters.’ 

(Al Sarim al Mastloo!) 


The rank of O Adna 


ol their proximity, Allah % not only mentioned Qaba 
in (two bow lengths), but also added O Adna (or nearer). He 
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mentioned Qaha Qosain (first) to signify how close he # was, 5 
because this simile suggests there is a limit to their proximity He * 
then added O Adna to make it clear that the distance between th 
Muhibb and Mahboob is less than the distance between two ie 
How much less? Only the Muhibb and the Mahboob know! : 


The term O Adna tells us that the only distinctions that remain 
between the Muhibb and Mahboob are those between a Abd (deity) 
and Ma'bood (subject), and between Khdlig (creator) and Makhloog 
(creation). All other distances and distinctions have been 
extinguished. 


Ibtida e Yakki 


To alert us to these remaining distinctions, the Quran goes on 
immediately to say: 


‘And He revealed to His Servant what He revealed.’ 
(53:10) 


This means that, despite their extreme proximity, Allah %& is still 
Ma'‘bood and His # Prophet #& is Abd, He % is Khaliq while the 
beloved & is creation, and He % is Malik and the Prophet # is the 
subject. He 3 was the One who sent him # to mankind to guide and 
Jead us out of the darkness of ignorance and misguidance and into the 
light of the right path (rushd) and guidance. 


Consequently, belief in two things is necessary, firstly, that there is 
proximity between Allah # and His Prophet #& rather than distance. 
Whoever brings the notion of separation and dichotomy between the 
two will be an enemy of the two. 


Secondly, that even after reaching the station of ‘© Adna’, the Abd 
remained the Abd and the Ma’bood remained the Ma’bood. To know 
the Abd and Ma’bood as one is kufr (heresy). The {mam referred to 
the first belief as ‘Intihd e Doohee’ and the second as ‘Ibtida € Yakki’, 
alternatively, he referred to prophethood as Intiha e Dooce’ and 
divinity as Ibtida e Yakki’ 
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Jama e Tafreeq e Kathrat 


thrai Tasawwuf termi j . : 
Tafreeq and Kathrat are uf terminologies. The manifestat 

of Allah’s & active attributes (sifat al failiya) is known as Tafreey 
and the manifestation of His & personal attributes (sifat al 2Gtiya) is 
known as Jama. 


Shaykh Muhammad bin Husayn states that he heard NasrAbadi 
rebuke him for being caught between the attributes of action and zith 
even though both are Allah’s % attributes: : 


‘When He confounds you in the rank of Tafarruq, He links 
you to the active attributes, and when He takes you to the 
rank of Jama, He links you to the attributes of His zath.’ 


(Ar risala al Qushairiya) 
Some sufiya have differentiated between these two by saying that ifa 


person is speaking with his Lord, it is Tafarruq, and if he is busy 
listening to his Lord, that is Jama. 
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Couplet 25: “ 
i - ~ 
vo gob le Xv 
(het iote ¥ 
Kathrat ba’d Qillat pe Ak’thar durood 
Izzat ba’d zillat pe lakhon salam 

Glossary of Terms: 
Kathrat: Plenty 
Qillat: Shortage 
Akthar: The most 
Izzat: Honour 


Zillat: Humiliation 


Plentiness after shortage, upon it most plentiful durood 
Honour after degradation, upon it a multitude of salam 
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let refers to the Prophet's ® early days of promoting Allah’ 
vag mae en he im had very few resources, siete a nd See 
“hole of Makka was against him, so much so that he @ and his 
rrompanions were forced to leave and emigrate from their country, 
a and chattels. After arriving in Madeenah, they continued their 
couggle Wi th great resolve and steadfastness, but still the unbelievers 
sid not forege aly opportunity to destroy Islam and the Man of Islam 
ip. The events of Badr, Uhud, Hunayn. and Khandaq testify to this in 
the pages of history. 


The number of Muslims at the Battle of Badr 


The low number of Muslims was such that even by Badr (the 2™ year 
after migration), there were only 313 of them. However, Allah &, 
through His bounty and favour, gave them success at every stage. 
About Badr, He % said: 


‘And already had Allah given you victory at [the battle of] 
Badr while you were few in number. Then fear Allah; 
perhaps you will be grateful.’ 

(Al e Imran 123) 


The multitude of Muslims and the domination of Islam 


After the Man of Islam #® and his followers had scarified everything 
for the deen and overcome every test and examination, Allah &, in 
fulfilling His promise, said: 


‘Indeed, We have given you, [0 Muhammad], a clear 
victory.” (48:1) 


This was glad tidings of victory over the very town from which the 
Muslims had been forced to flee. Soon after this verse was revealed, 
Makkah was conquered and the flag of Islam began flying in every 
comer of Arabia. Some of the leading unbelievers had been killed in 
battles, while others were presented to the Prophet m after the 
conquest of Makkah and the Prophet & forgave them all! When all 
the obstacles in the path of Islam bad been eliminated, peopte began 
catering Islam in great numbers. Allah % stated in Surah An Nasr. 
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‘When there comes Allah's help and victory, and you see 
people joining All5h’s Din (Religion) in droves.” 
(110:1-2) 


They had left behind a time of shortage and destitution and 
the age of plenty, honour and dominance. nel 


Light after darkness 


In some manuscripts of this salim, we find ‘Tal ‘Gt ba’d Dhuimay' 
(tight after darkness) instead of ‘Kathrat ba’d Qillat’. ln such cases 
it means that before the arrival of the Prophet &, there was the 
darkness of Kufr and Shirk, but with his @ arrival, the light of 


Tawheed spread everywhere. 
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couplet 26: 


sohic ASG, 
Mts SLT 


Rabb e Ala Ki Nai’mat pe Ala Durood 
Hag Ta’ala ki Min’at pe lakhon salam 


of Terms: 
ae Allab the most High 
Nai'mat: Bestowment 
A’la: Most high/best 
Haqq Ta’ala: Allah the Truth 
Min’at: Favour 


The highest durood upon the Most High Lord’s Blessing 
A multitude of salam upon the Most High Tnuth’s favour 
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The greatest favour and blessing that Allah 3¢ bestowed upon Hi 
creation is in the being of the Prophet #. Here, the Imam draws is 
attention to Allah’s 3 statement: Our 


‘Allah did confer a great favour on the believers when He 
sent among them a messenger from among themselves.’ 
(3:164) 


Allah $ has bestowed innumerable great favours and blessings upo: 
His creation. The Quran confirms this: ° 


‘Had you wanted to count the bounties of God, you would 


not have been able to do it.’ 
(14:34) 


However, Allah's % greatest blessing is the honourable being of His 
beloved #, because Creation has received all its blessings through and 
because of him @. In declaring him # and his shariah as being the 


most complete and perfect, Allah 3 said: 


‘This day I have perfected your religion for you, completed 
My blessing upon you, and chosen for you Islam as your 


religion.” (5:3) 


The words ‘Completed My blessing upon you’ are extremely 
important and interesting. The Imam’s phrase ‘Rabb ki Nai'mat’ is in 
fact the very translation of Allah’s & words, ‘My blessing’. It 1s also 
worth remembering that this perfect deen chosen by Allah 3 was 
received by us through the waseela of the Prophet #. 


Allah's & Favour 


This is why, although Allah # tells us that He 3¢ has given us many 
blessings, He 3 never used the term “favour’ to describe any of them. 
He 3 only used the term ‘favour’ for the person of the Prophet ®, 


when He % said: 
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‘Allah did confer a great favour on the believers when He 
gent among them a messenger from among themselves, 
rehearsing unto them the Signs of Allah, sanctifying them, 
pe instructing them in Scripture and Wisdom, while, before 
that, they had been in manifest error.’ 


(3:164) 
ape Ik m’s phrase ‘The Most High’s favour’ is the translation of thi 
verse. ThE Sahaba truly recognised this favour and fulfilled its dies 


indeed, they deemed everything a favour of Allah 3 and His Prophet 
g. Whenever the Prophet bestowed anything upon them, they 
would say. ‘Allab and His Prophet have favoured (us)’ (e.g. Bukhari 


jitab al magazi). 


Syeduna Mu’awiya narrates that one day the Prophet # came out of 
his blessed room and found the Companions sitting, and he asked 


them: 


‘Why are you sitting here?’ 
They explained, ‘We are sitting here to remember Allah % 
and praise Him for the guidance of His religion and you.’ 
On hearing this, the Prophet #& revealed, ‘Allah takes pride 
over your action with the Angels!’ 

(Sahih Muslim, Book of Dhikr) 


It is a primary obligation of this ummah to believe the Prophet ® to 
be Alléh’s & greatest blessing - whoever does not hold such a belief 
has no tight to Allah’s % specific mercies - and continuously 
expressing gratitude, in words and deeds, is a necessity. Gatherings 
that mention his #& Khasais and Fadail are extremely effective at 
making people aware of this greatest blessing. However, there is 
extreme sorrow for those who deem such gatherings to be misguided 
he ‘a, and also for those who disrespect such gatherings. May 
e ah 3 grant us all the ability to love, honour, and respect Him and 
is beloved ws. 
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Couplet 27: 
3.01 TEx, o/s 
a =3 
butter Sura 
Hum Gareeboo’ Ke Aqa pe BeHad Durood 
Hum Faqeeroo’ Ki Tharwat pe lakhon salam 
Glossary of Terms: 
Gareeboo’: Paupers 
Aqa: Master 
Fageeroo’: Destitute, poor 
Tharwat: Goods and wealth 


Boundless durood upon the Master of us paupers 
A multitude of salam upon the wealth of us destitutes 
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ious couplet showed the Prophet & to be Allah’s greatest 
ee _ th To invoke gratitude in us, this meh i 
pless! yation of Allah && for granting us such a magnificent master and 
cane us by making us part of his ummah, even though in each 
eet way we are not worthy. Whatever virtues we have are 
om of the Prophet #, Allah %& says in the Quran: 


‘You are the best nation Produced [as an example] for 
mankind. You enjoin what is right and forbid what is wrong 
and believe in Allah.’ (3:10) 


The Prophet @ said: 


“4 have been given things which were never given to any 
other prophet; I have been aided by my awe; I have been 
given the keys to the treasures of the Earth; my name has 
been determined as Ahmad, the land has been made pure for 
me, and my ummah has been made the best ummab.’ 
(Sharf al Amah from Musnad Ahmad) 


The status of the Prophet's & Ummah is so elevated that even great 
prophets have supplicated to be part of it. 


Musa’s supplication to be part of this ummah 
Syeduna Anas bin Malik narrates that the Prophet # revealed: 


‘Allah 3 ordered Musa alaihi salam to inform the Bani 
Israil, ‘Whoever meets Me as a rejector of Ahmad, | will put 
him into Hell.” Musa a/aihi salam asked who Ahmad was 
and was informed, ‘I have not created anything more 
respected to me than him. I wrote his name next to mine on 
the Arsh before creating the Heavens and the Earth. Jannah 
is forbidden for all of creation until I have entered 
Muhammad and his Ummah into it.’ Musa alaihi salam 
asked, ‘O lord, which people are in its ummah?” 

Allah % replied, ‘Those who perform most praise (and then 
other attributes were mentioned).” 
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Musa alaihi salam pleaded, ‘O Lord make me a 
that nation." papirtst 
Allah % explained, ‘Its prophet will be from it.’ 
He alaihi salam then pleaded, ‘Make me from the Ummah 
of that prophet.’ 

(Tajjali al Yagqeen from Hilya of Abu Nuaim) 


Isa will come as one of his Ummah 


The Prophet ® said: 


‘Allah’s 3% prophet Isa will arrive before Qiyama and will 
not only follow my shariah, but will also follow an Imam of 


my ummah in prayer.” 
Syeduna Abu Hurayra narrates that the Prophet ® said to us: 


‘How will you be when the Son of Maryam descends and 
one of you will be the Imam!’ 
(Bukhari and Muslim) 


It is in Muslim and Musnad Ahmad that Syeduna Isa will be asked to 


‘Lead the prayer’, but will respond: 
‘No, one of you lead and I will follow.’ 


Isa and Ibrahim will be part of his ummah on the Day of Judgement 


It is written in As Shifa that the Prophet @® said to the Companions: 


‘Do you not like it that Ibrahim and Isa will be amongst you 
on the Day of Judgement?’ and then added, ‘Verily both of 


them will be from my ummah on the Day of Judgement.’ 
(Tajjalli al Yaqeen) 
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couplet 28: . 
1906S Veer) 


(BUA Ne ike 


Farhat e Jan e Momin pe Be Had Durood 
Gaiz e Qalb e Dalalat pe lakhon salam 


Glossary of Terms: 
Farhat: Happiness, Joy 
Jan: Soul, life 

Gaiz: Anger, torment 
Qalb: Heart 
Dalalat: Misguidance 


Boundless durood upon the joy of the believer's life and soul 
Upon the torment of the disbeliever's hearts a multitude of salam 
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This couplet describes the Prophet # as being the believer's source of 
joy whilst at the same time being the source of torment for 


unbelievers. 


In the Quran, Allah % described the level of love a believer must have 
for Allah 3 and His Prophet ®: 


“Say: ‘If your fathers, your sons, your brothers, your wives 
your clan, the possessions you have acquired, merchandise 
for which you fear there may be no sale, and dwellings 
which you love, are dearer to you than God and His 
Messenger and struggling in His way, then wait until God 
brings about His command. And God does not guide the 
wicked folk.' (Tawba 9:24) 


The Prophet & himself said: 


‘No one of you can be a believer until I am more beloved to 


him than his parents, his children and all people.’ 
(Bukhari & Muslim) 


These Divine and Prophetic statements provide a yardstick for each 
human to measure himself by and discover where he stands. If his 
heart is filled with the love of Allah 3 and His beloved &, is 
overjoyed by praise of the beloved, and his character is in line with 
the sira of Muhammad, then he is a believer. Conversely, if his heart 
is devoid of this love and is agitated by praise of the beloved, then he 


should reconsider his state, 


In this couplet, the Imam mentioned that he @ is the joy in the 
believer's hearts, their lives and their Iman, whilst also being the cause 
of anger for the enemies of Allah’s % deen. 


The joy of the believers 


Let us mention some of those of good fortune who actively 
demonstrated in this world that the Prophet #& was indeed their heart 
and sout’s joy: 
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na Ali was asked, ‘How was the love of the C i 
sat Al Ompanions for the 
He replied: 


“The Prophet # was more beloved to us than our 

children, fathers and mothers. He && was even mor peaks 

to us than cold water is to a thirsty person.’ oved 
(Shifa) 


just as water quenches thirst, the vision of th : 
queaches the thirst in our eyes and heart, © Prophet's im face 


syeduna Abu Hurayra would say to his beloved master i 


“When I see you, my heart is overjoyed and 
cooled.’ ilies 
(Syeduna Muhammad Rasoolallah) 


Syeduna Umar al Farooq narrates how a compani ‘ 
vp samen or panion saw the Prophet’s 


‘You are more beloved to me than myself and m 
d y parents. 
Without doubt | love you inwardly, outwardl 
discreetly!" ea 
(Tarikh Ibn Katheer) 


Wouldn't even blink 


Imam Tabarani narrated the condition of a companion from Syeda 
: é s 
Aisha, which makes one rejoice: . 


‘He would look at the Prophet #& so intensely that he would 
not even blink. One day, the Prophet @& asked him ‘Why do 

you do this?’ 
a “Y& Rasoolallah, May my mother and father be 
en over you, I receive (pleasure) from looking at you.” 
(Tabarani) 
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Look carefully and repeatedly at the words, ‘he would look at the 
Prophet ® so intensely that he would not even blink’ and ‘| receive 


(pleasure) by looking at you’, and envy those lucky devotees of the 
Prophet #@, whose every act taught love and yearning for the Prophe 


s. 
If 1 could not see you, | would die! 


Abdullah bin Zaid Ansari approached the Prophet i and pleaded: 


“Ya Rasoolallah, By Allah you are more beloved to me than 
my life, property, children and family. If I couldn’t see you 


[ would die!’ 
(Shaibi) 


No one else is of worth in my eyes 


It is said that the same companion was working in his field when his 
son told him of the Prophet's #& passing away. On hearing the news, 
he became extremely dejected and pleaded: 


“© Allah, take away my sight for I do not want to see 
anyone else after my beloved Muhammad.’ 


His sight then vanished.” 
(Al muwahib Ludunniya) 


What do I need my sight for now?! 


Syeduna Qasim bin Muhammad narrates about a companion whose 
sight was declining. People would visit and console him, but he would 


always respond: 


‘Lonly wanted them (eyes) so | could see the Prophet i, but 
since he aa has passed away, by Allah, I have no desire for 


them, even if they were the eyes of a deer.” ; 
(Al Adab al Mufrad of Bukhéri) 
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Anger in the hearts of the m isguided 


as the Prophet ® is the joy in the hearts of beli 
who reject him 8. For those who, after hearing a mere whisper of his 
pp excellence and virtues, fall prey to hypocrisy and misguidance 
their hearts will become blind, their ears deaf, and their mee 
enveloped, and ultimately their hearts seated. The Cais eotilar ae 
on one occasion, as follows: 


‘Muhammad is the Messenger of God, and those who are 
with him are hard against the disbelievers, merciful among 
themselves. You see them bowing, prostrating [in worship] 
They seek bounty from God and beatitude. (They have) their 
mark from the effect of prostration. That is their description 
in the Torah, and their description in the Gospel is as a seed 
that sends forth its shoots and strengthens it, and it grows 
stout and rises firmly upon its stalk, delighting the sowers 
so that He may enrage the disbelievers through them. God 
has promised those who believe and perform righteous 
deeds, forgiveness and a great reward.’ 

(48:29) 


In other words, on seeing the virtues and splendours of the Prophet 
and his Companions, believers rejoice while unbelievers bum with 
fiery rage and anger. In another place, He ¥ explains that when 
rejectors and hypocrites meet believers, they say: 


"We believe’, but when they are alone, they bite at you their 
fingertips, in rage. Say: ‘Perish in your rage. God knows 
what is in the chests.’ 

(Al e Imran 3:119) 


There should not be any ill ease in one’s nature over Allah 3, His 
Prophet i or Islam. Each of their matters, virtues and splendours must 
be accepted with an open mind. If there is any agitation, one should 
repent. If one does not, then as you have read above, Allah 3 states 
that such a person will die in his own rage. 
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Couplet 29: 
be ors oe 
(lel? ok 


Sabab Har Sabab Muntaha e Talab 
Illat e Jumla Illat pe lakhon salam 


Sabab : Means/cause 

Muntaha: Ultimate purpose or destination 
Talab : Desire 

Mliat: Cause/reason 

Jumla: All 


The cause of every cause, the ultimate desire and purpose 
Upon the reason behind each reason, a multitude of salam 
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® is the reason that this real 

4s the Prophet & is ason that this realm of means (sabab 
is muse (illat) came into being, his 4 ma'rifa, which itself is ts 
sad “fa of Allah %, is the purpose and aim of this realm. Without him 


“em cannot have any notion of attaining Allah’s % ma'rifa. Allah 


g saies: 
gay: If you love Allah, then follow me, Allah will love you 
and forgive you your faults, and Allah is Forgiving, 
Merciful’ (3:31) 


The cause of every cause 


- section ‘paragon of mercy’, it was shown that the Prophet i& is 
mercy for everything in the Universe, which means that the 
appearance of everything must have been caused by and must be with 
the baraka of his Nur. The Mufassireen stated that the Prophet & 
being mercy for everything in the Universe was also the cause of it 
coming into being, for the only thing created without means was the 
Nur of Muhammad &, everything else was created because of him. In 
discussing the verse ‘And we have not sent you but as a mercy for the 
Universe (21:07)’, Shaykh Nibhani writes: 


‘O man of understanding, verily Allah $ has informed us 
that the nur of Muhammad &® was the first thing He % 
created, before everything else. He % then created the 
whole of creation - from the Arsh to the Earth - from one 
part of his nur. He $ then sent him # as a mercy for the 
whole of creation, from its very beginning to its very end. 
This is because he @ is the origin of all creation and 
everything is from his & nur. His # being is creation’s being 
and his @ existence is the reason for the creation’s 
existence; his & blessed being is the cause of Allah’s 3 
mercy upon creation, for he # is the reason for its existence. 
Consequently, he @ is a mercy that is sufficient for 
everything. This same verse also informs us that in Allah’s 
% decree, everything lay lifeless and soulless awaiting the 
Prophet &. When he # arrived in the Universe, the whole 
of creation came to life. This is because the Prophet ® is the 


139 


Mustafa The Paragon of Mercy 


life of all creation; Allah’s #¢ statement is, ‘ 
not sent you but as a mercy for the Universe.’ 


(Arais al biyan) 


And we have 


the Universe, explains: tcy was for the whole of 


‘It is a universal truth that had his g nur and his @ 
benevolence and generosity not come into existence, thi 
sky and this land would never have been! His da bein it 
simply the perfect manifestation of the Divine mercy om 
covers everything that was created.’ 


(Shara Shifa) 


Imam Abdul Kareem Al Jeeli writes that there are two types of mercy: 
specific and general. Specific mercy is that which Allah #e fesioen 4 
a specific time upon specific servants, while general mercy is the 
reality of Muhammad &®: 


‘Through him i He 3 showed mercy upon the reality of all 
things, and each one of them became apparent according to 
its own rank, and with his & barakah all were able to receive 
Divine bounties. That is why He # created the soul of 
Muhammad # first, as mentioned in the hadith of Jabir.’ 
(Jawahir al Bihar) 


While sending Salawat and Salam upon the Prophet #, Imam Ghazali, 
said that he # was the one of apparent miracles and, 


‘Because of whose nur the Universe gained its existence.’ 
(Khutba Mukdshifa t’al Quloob) 


You are the greatest purpose of all purposes 


In this couplet, the ImAm of the Ahi e Sunnah mentions the Prophet's 
& station of ‘Muntaha ut Talab’; the greatest purpose of this Universe. 
Syeduna Salman Farisi narrates that the Prophet ® reported the 
following words of Allah %: 
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“py My Honour, I created the world and its inhabitants so I 
could make them aware of your excellences and your status 
with me. Had it not been for you, I would not have created 
the wor 1d.” 

(A! Khasais) 


Allama Umar bin Ahmad Kharputi, when describing the Mi’raj, 
writes that when the Prophet & prostrated at Sidra al Muntaha (Lote 
Tree), Allah 3 said: 
‘O beloved, I am your desire and you are Mine, I created 
everything else for you.” At this, the Prophet & said, ‘I am 
Your desire and You are mine, | have forsaken everything 


else for You’. 
(Aseeda As Shahda) 


Therefore, if the Prophet # is Allah’s && desire then he #& must surely 
be the desire and purpose of creation! In a Hadth al Qudsi, Allah 
said: 
‘O beloved, everything desires My pleasure and I desire 
your pleasure.’ 


Arelevant verse in the Quran itself is: 


‘And verily your Lord shall give you and you shall be 
pleased.’ (93:5) 
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Couplet 30 
92 van coy 
(heute ese 


Masdar e Mazhariyyat pe Azhar durood 
Mazhar e Masdariyyat pe lakhon salam 


Masdar: Base, source, fountain 

Mazhariyat: Appearance, manifestation 

Azhar: Most apparent, most clear 

Mazhar: Place of appearance 

Masdariyat: To arise, to come (from the source) 


Manifest durood upon the source of manifestation 
Upon the manifestation of the source, a multitude of salam 
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being in this living Universe that Allah %& created as the 
flection of His Zath was the nur of the Prophet #s. Asa result, 
tation of his # nur came to be seen as the revelation of 
ordship. It is this reality which the Imam mentions in this 


The first 
rfect Te 
a manifes' 
allan’s B L 
couplet. 


Being the (rububiya) - 


Iris in hadith al Qudsi that Allah % said to His beloved & 
‘Had it not been for you I would not have revealed my 
Lordship (rububiya).’ 


Ina second hadith al Qudsi, Allah & said: 


‘| was a hidden treasure and I desired to become known so 


I created creation.’ 
(Jawahir al Bihar 1:296) 


This hadith reveals that the the Universe was created because of 
‘Hubb’ (love). The Quran and hadith have shown that the subject of 
this ‘Hubb’ is the Prophet @& because only he # is ranked as 
mahboobiya (belovedness). Allah # provides clear evidence of him 
® being the subject of His %& love: 


‘Say, If you love Allah then follow me, Allah will love you’. 
(3:31) 


This verse unequivocally explains that all who love Allah % will only 
become beloved to Him if they follow His beloved #&, which 
proves that all others are secondary to the Prophet #, who is Allah's 
& primary love. 


Abdullah bin Abbas narrates that the Companions were once 
mentioning the ranks and splendours of the prophets; that Adam was 
Safi wllah, Musa Kaleem ullah and Isa Ruh ullah, and after hearing 
this, the Prophet & commented: 


143 


Mustafa The Paragon of Mercy 


“What you have said is true, but listen, | 
i . am 
(Allah’s 3 beloved).’ diac 


The confirmation of the elders 


Have a look at a confirmation of the above from two of our elders: 


Shaykh Abdul Haque Muhaddith ad Dehivi, in explaini isdon 
is plaining th 

of the name Habeeb uliah, writes under the Hadith al Oudsi “s 

hidden treasure and I desired to be known so I created the creation} 


“The ‘purpose of love” here refers to the command ‘create’ 
which emanated from Allah’s 3 court. All realities came 
into being because of love; if there was no love, creation 
would not have come into existence, and if creation had not 
come into existence, there would not have been any 
awareness or recognition of Allah's % names and attributes 


{I was a 


Mustafa The Paragon of Mercy 


padith al Qudsi that Allah 3 said, “I was a hidden treasure 
and | desired to become known thus I created Creation so it 
could recognise Me and understand My status according to 
vs abalit The first thing that appeared from this hidden 
chest was love, which became the cause of 
vad on’s beginning. If it had not been for this love, the 
door to the beginning of creation would never have opened 
and the whole realm would have remained hidden under the 
yeil of non-existence This is the actual basis and place of 
this hadith and also the hadith, ‘if it was not for you, | would 
not bave created the Skies’, which is in eulogy of the 
Prophet #. The meaning of the hadith “ff 1t was not for you 
1 would not have revealed my Lordship’ should also be 
sought from this.’ 
(Maktoob) 


In summary, it is clear that the Universe was created because of love 


{asma wa sifat). Thus the whole of creation was created 
because of ruh e Muhammadi (the soul of Muhammad) &. 
If there was no ruh e Muhammadi ®, no one would have 
had any ma’rifa of Allah #¢ because no one would have 
existed. It becomes clear from this that the first cause of 
creation was love and it is in ahadith that, at the time of the 
Mi’raj, Allah 3 said to the Prophet #: ‘If it was not for you, 
I would not have created the skies.’ Thus it is known from 
this that the subject of Allah's 3 Love is the zath of 


and the first manifestation of this love was the zath (person) of the 
beloved ®. 


Muhammad @; all others are secondary, he m is the cause, 
and so Allah % named him Habeeb ullah’ 
(Mudarij an Nabuwwah) 


In shedding light on the matter of the Prophet & being the source of 
all that is real, Imam Rabbani Mujaddid Alf Thani writes: 


‘After passing through the stage of zila/, it opened upon this 
faqeer that the reality of Muhammad &, which is the reality 
of all existence, is the subject and expression of love, the 
source of all manifestations, the purpose of creation, and the 
beginning of Creation and the Universe. It is in the famous 
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Couplet 31 
Spee ki? 
Jis ke Jalwe se Murja’i Kalliya Kithi 
Us Gull e Pak e Manbat pe lakhon salam 
Jalwe: Vision 
Murjai: Dried 
Gull: Flower 
Manbat: Something Grown 


With whose vision dried flowers came back to life 
Upon that pure blossomed flower, a multitude of salam 
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thirty sonnets detail the Prophet's & various particularities 
nd distinctions. Couplets 31 to 81, however, describe 
work (the Prophet’s # physical features). In this 
he Imam of love descnbes his # overall beauty and elegance 
oe ving on to the beauty and elegance of each part of his body. 
pefo 


With whose vision dried flowers came to life! 


e Prophet 4 the complete manifestation of His 

Allah 3 oer aewele intrinsic (batini) perfections and ranks, 

Aeon sic beauty with which he # was bestowed has no parallel; 

rst eed) all beauty and splendour is a bestowment from his # court! 

ee ie beauty of the prophet Yusuf was just a fraction of his @® 
oa The Perfect Gnostic, Mian Muhammad Baksh, said so aptly: 

‘The world was satiated for three months after seeing Yusuf, 

those who saw the Arab Muhammad were satiated in both worlds’ 


The beauty and splendour of Mustafa is proof of Prophethood 


In the verse of Nur, the Quran very elegantly revealed that, even if the 
Prophet # had not announced his prophethood, on seeing his # 
beauty, elegance, virtues, and perfections, people would have realised 
that he was a prophet of Allah 3. Allah 3 states: 


‘Whose oil would almost glow even if untouched by fire. 
Light upon light. Allah guides to His light whom He wills.” 
(24:35) 


Take a look at the following comments of the mufassireen in relation 
to this verse. Shaykh Naftawiya explains this as: 


‘In giving an example of His Prophet, Allah 3 said that 
even if he & did not recite the Quran, his #& physical features 


would bave been proof enough of his prophethood.’ 
(Hujja tullahi alal Alameen) 


In Ruh al Ma’ani, Allama Aloosi writes: 
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“Even if he i had not been touched by the nur of the Quran, yer tat AUBD % decorated in His own colour, such that beauty 
he & would still have sparkled through his @& purity and its left envious: 
i 


perfect beauty. Imm Baghvi quotes Muhammad bin Ka’b 
Al Qarzi, who said that the beauty of Muhammad was 
evident and clear to the people, even before the revelation 
came to him. Ibn Rawaha said, ‘Even if no miracles had 
been seen from him, his #@ spectacle was enough to prove 
his prophethood.’ 

(Ruh al Ma’ ini) 


Qédhi Thandullah Pani Patti writes that Ibn Abbas asked Kab 4} 
Akhbar about the meaning of this verse, and he explained: 


“This is an example that Allah $ has given of his Prophet 
i; the mishkat (lamp) is his blessed chest, the zujdja (glass) 
his blessed heart, and the misbah (niche) in it the nur of 
prophethood. Thus, even if he # had not announced his 
prophethood with his tongue, his prophethood would still 
have become apparent from his anwar and perfections’. 


After the following statement of Ka’b Al Akhbar, Qadhi sahib writes: 


‘And what an excellent statement Ka’b has made.” 
(Tafseer al Mazhari) 


The Qur’an clarified that his @ beauty and attributes are sufficient 
proof of his prophethood; even if the Qur'an had not descended upon 
him and no miracles had emanated from him, people of insight would 
still have recognised him @ as their guide and would have followed 
him. 


The pure blossomed flower 


Why wouldn’t this be an acclaimed miracle of the beauty of Mustafa 
aa?! When in the garden of existence, he ® is the flower whose inward 
and outward features perfectly encapsulate Divine beauty! He i is the 


148 
149 





Mustafa The Paragon of Mercy 


Couplet 32: 
apt Kghe-8 


iA cilae 


Qadd e Be Saya ke Saya e Marhamat 
Zill e Mamdood e Rafat pe lakhon salam 


Qadd: Height, stature, posture 

Saya: Shadow 

Marhamat: Kindness and benevolence 
Zill: Shadow 

Mamdood: Perpetual shade 

Rafat: Kindness, favour 


The shadowless stature’s shade of kindness 
Upon unending coverage of benevolence, a multitude of salam 
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vious couplet described his # physique as a wh 
whi ore detailed description of his hidden nee va 
bes! "li ghtened stature and graceful posture, and in particular his 
his - of not having a shadow. He had no shadow because he us was 
rds 3% shade of mercy upon the whole of creation, and a shade 
val cannot have a shadow! 
j 


Shadowless stature 
alia 3 made the pure body of his beloved a& the most subtle and 


t perfect, and free from intrinsic and extrinsic kathdfa (impuritiy). 
most PS jt, the Quran denoted him # the embodiment of nur (light): 


Asa res 
“There has come to you from Allah a nur (light) and a clear 
Book.’ (5:15) 


in this verse, nur refers to the person of the Prophet &, however, the 
Qur'an does not denote him as only nur but also as Sirdj un Muneer. 


‘O Prophet, indeed We have sent you as a witness and a 
bringer of good tidings and a warner. And one who invites 
to Allah, by His permission, and a Siraj un Muneer 
(illuminating lamp).’ (33:45-46) 


The Qur’an’s declaring of his # pure body as Siraj un Muneer negates 
aoy notion of it having any physical kathdfa. Scholars have taken this 
Quranic verse of the blessed nur as proof of his #& pure body not 
having a shadow: 


Imim Tbn Sab’a writes the following about the Prophet's @ khasdis: 


‘Verily he 4 was a nur, when he would walk in either 
Sunlight or Moonlight, you would not see any shadow, and 
the ahadith testify to this, for the Prophet %& supplicated ‘and 
make me a nur’’. 


The Imam of the Muhadditheen Qadhi lyad writes: 
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‘There was no shadow for his # body, eithe 
or the Moon, and this was because ® he nore : i sat 


The famous Muhaddith Imam Rizeen writes: 


‘Because of the strength of his # nur, the Prophet 
shadow, either under the Sun or the Moon.’ diene 


The author of Majma Bihar al Anwar clarifies this point: 


‘From the names of the Prophet w is ‘a nur’. It is said that 
one of his & khasais was that no shadow would appear when 
he &® would walk under both the Sun and the Moon.’ 


Imam Khafaji in the Shara of As Shifa explains the Muhaddith Ibn 
Saba’s statement, ‘when he & would walk in both sunlight or 
moonlight you could not see any shadow of his’ as follows: 


“His @& blessed body would have no shadow under both the 
Moon and Sun. This is because a shadow appears when the 
katheef body impedes the light of the Sun or Moon. The 
reason that Ibn Saba gave for this was that the Prophet ® 
was nur and a nur is clear and sublime and does not impede 
another light, and so has no shadow. This is just what we see 
for a true light. The Qur’an is (even) witness to him # being 
nur al mubeen. Furthermore, him & being a bashr does not 
negate him @& being nur. So if you are blessed with 
understanding, be assured that he @ is a nur that overpowers 
all others because a nur is that which is not just light itself 
but also enlightens others.’ 


Tafseer of Zill-e-Mamdood (neverending shade) 


When describing His rewards upon the people of Paradise, Allah 
states: 
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she those of the right [hand] — what of those of the nght 


and]? Amid thornless lote-trees and clustered plantains 
ar extended shade (zill e mamdood)’ 
{56:27-30) 
What is meant by Zill-e-Mamdood? 


The following 
Maja narrate from Syeduna Abu Hurayra that in explaining Zill-e — 
ou | the Prophet @® said: 


«tn Paradise is a tree (so big) that if a rider rode for a hundred 
years, he would not ride out of its shadow!’ 


The Companions and tabi’een described the various attributes of this 
ree. Syeduna Ka’b narrates: 


1, Allah 3 planted it with His own Hand. 
4, Its branches hang outside Paradise. 
4, There is no river in Paradise whose source is not from the 
roots of this tree. 
4. If a man was to mount a five-year-old camel and try to 
circle around the tree, the camel would keel over before it 
could finish.” 

(Bukhari & Muslim) 


imam Ahmad added the following to the above narration of Bukhari 
and Muslim: 


5. Jannah has been painted with (the colour of) its leaves.’ 
(Tafseer Mazhari, Sura Al Waqi’a) 


The above were the tafseers of Zill-e-Mamdood 
- and are both t and 
grand. One should also keep in mind its literal meaning: — 


a coreg: refers to everything whose shade expands 

i wide, just as at Sunrise and Sunset there is a subtle, 

: nt and expansive shade spreading to all sides. It can 

So refer to the shade that never recedes or shrinks, and 
1$3 
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could also describe a shade that is perpetual and elas: 
which will never dectine, and that even the Sun ae sate 


(NaishaPuni, Tafseer Sura Wagi'a) 


All of these paradisiacal attributes of Zill-e-Mamdood 
perfectly in the Prophet #, for example: we found 


1) Allah % planted this tree with His own hand: Is there an 
greater creation of Allah's 3¢ Hand than the Prophet ar 

2) No rider can cover the shadow of this tree: Not only can 
one cover the extent of the Prophet’s # shade, they oe 
even determine its beginning i.e. when was the beloved a 
made the shade of mercy?! 

3) Every river of Paradise flows from its roots: Just think from 
whom the beloved ® is receiving ‘faidh’ (bounty)! 


By descnbing the Prophet & as the Zill-c-Mamdood, the Imam makes 
clear that it is the Prophet @& who is the neverending shade of Allah's 
% mercy upon all of Creation. {t is under this shade that all the 
difficulties of this and the next world are resolved. Reflect here upon 
how far and deep this thought of Ashiq ¢ Rasul was! 


May Allah % grant us the shade of this mercy on the day of 
Judgement. Ameen. 
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33: - 
couplet U At " Ur. SiH 
(et sbs ASS! 


Ta‘iran e Qudus Jis ki Hain Qumriya 
Us Sahee Saro Qamat pe lakhon salam 


Glossary of Terms: 
Ta'iran € Qudus: Angels (literally, holy flying beings) 
qumriya: Dove-like sweet-voiced birds 


Sahee: Straight 
aro: The cypress tree, the famous beautiful tree which is straight 
(vertical) like a Cone (and symbolises height and grace) 


Qamat: Height, stature 


The Holy angels that circle it like birds 
Upon the straight tree-like structure, a multitude of salam 
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The previous couplet mentioned his #@ enlightened statu 
a shadow. This couplet mentions his @& stature’s grac 
nature, acclaimed beauty, and proportionality. 


re not having 
©, Miraculoys 


The Creator of the Universe $ blessed His beloved i with 

proportionate stature that from every angle, it was always alo a 
flawless and perfect. When standing by himself, he & would to be 
to be of normal height, but when standing among a see 
Companions, he # would appear to be taller than all of = ee 
Lord of the Universe 3% could never tolerate His beloved’s sta oe 
being thought of as subordinate! sane 


The acclaim of the enlightened stature 


Syeduna Barra describes the splendour of his #& beautiful stature: 


‘I did not see anyone's stature more beautiful in red clothes 
than the Messenger of Allah &.” 
(Ibn Sa’d) 


Syeduna Anas narrates the following about his beautiful stature: 


‘The Prophet # was the most beautiful man in terms of build 


and the most beautiful in terms of appearance.’ 
(Ibn Asakir) 


Hind bin Abi Hala describes the proportionality of the Prophet's @ 
stature in the following way: 


‘The whole of the Prophet’s & body was perfectly 
proportionate. All his @ bodily parts were perfect. Even 
though there was flesh on his & body, it did not appear soft. 
His @ stature was, while always being in proportion, long. 
It was neither short, nor too fat or thin.’ 

(Shamail Tirmidhi) 


The Prophet's @ body was the perfect masterpiece of proportionality. 


His @ every discrete and visible aspect would appear attractive and 
captivating. He a would be the centre of attention in every gathering 
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sod ol epee would be consumned By the grace and beauty of bis @® 
rightened StatUre- 
The beauty and balance of his graceful stature 
ved Barra bin Azib describes the beauty of the graceful stature of 
piah's Be masterpiere as: 
‘The Prophet # was of adequate height, neither too short 


gor too tall.” 
(al wafa) 


syeduna Rabee’a narrates that he heard Syeduna Anas describe the 
sree as being neither too tall nor too short. 
(al wafa) 


Ibraheem bin Muhammad narrates how his grandfather Syeduna Ali 
ie describe the Prophet’s & stature in the following way: 


‘He # was not too tall or too short but was of normal 
height.’ (Mishkat} 


Abu Tufail Amir bin Wathila described the well-proportioned 
physique of the Prophet @ 


‘The Prophet # was magsid (well proportioned).’ 
(Subul al Huda) 


Linguistically, magsid is: 


‘That physique ... which in height is neither tall nor short 
and not too fleshy.’ 


A branch from the tree of mercy 
Umm ¢ Ma'bad, who saw the Prophet ® during the migration journey, 


— the Prophet’s & enlightened stature, comparing it to 
yeduna Siddiq Akbar and Aamir bin Faheera: 
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‘The Prophet # was of normal height, not too tal] 

unpleasant on the eye, and not too short to be heittied. z 
@ appeared like a fresh branch standing between two o . 
branches and was the most beautiful of the three.” — 


(Shamail ur Rasoot) 
He would appear taller when walking 


Syeda Aisha described the acclaimed beauty of the : 
graceful posture: Prophet's 


‘The Prophet @ was neither too tall nor too short; rather he 
was of normal height. When he m would walk alongside a 
tall person, he would appear taller and the onlooker would 
be amazed when they would part as the other would be a lot 
taller and the Prophet & of normal height. In other words, 
amongst others he #@ would appear taller but on his own, 
would appear of normal height.’ 

(al Khasais al Kubra) 


Syeduna Abu Hurayra describes this detail as follows: 
‘The Prophet # would not walk alongside anyone, except 


that he would appear taller.’ 
(Tahzeeb of Asakir) 
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couplet 34 
(Ut cabs 
Wasaf jis ka hain Ai’na e Haqq Numa 
Us Khuda Saz Tal’at pe lakhon salam 
Glossary of Terms: 


wasaf. A virtue or an excellence 
Aina: Mirror 

Hag: Allah Se 

Numa: Displayer. revealer 

saz: Creator, producer 

Tal'at: Face 


Whose virtue is in being the mirror of the Divine 
Upon that God-fashioned face, a multitude of salam 
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This couplet describes the beauty of the Pro "eg 

hare j phet’s & b! 
it being a mirror (reflection) of Divine Beauty. It is for et face ang 
many actively embraced Islam simply after seeing on that 
reflection of Divine beauty. NS blesseq 


The Prophet's # face is the mirror of Divine Beauty 


Although everything in this Universe is testament to the be: 

Allah % - the Moon, the Sun and all the stars are nihitetpicses of “ 
Sovereign Beauty - the person of the Prophet 4 is the sn 
reflection of Divine Beauty. This is because it is his % holy face on 
was constantly the subject of specific mercies and Divine attention ; 
the Quran testifies: ne 


‘For indeed, you are in Our eyes.” (52:48) 


As his blessed face is the perfect reflection of Divine beauty, the 
Prophet # himself declared: 


“Whoever saw me, verily, say the Haqq (Allah #)’. 
(Shamil of Tirmidhi) 


{mam Nibhani quotes Imam Ahmad bin Idris’ explanation of the 
above hadith: 


“Whoever saw me, verily, saw the Most High Haqq (A!lah 
%).” (Jawahir al Bihar) 


Mulla Ali Qari writes: 


‘It is correct here to take Haqq to refer to Allah Be, even 
though the Mudhaf (possessed article) is not mentioned i.e. 
it should actually be that he saw the mazhar (reflection) of 
the Haqq. (It could also mean) ‘Whoever saw me will soon 
see Allah & because whoever sees the Prophet inadream 
will see him whilst awake in Jannah, and so it is necessary 
that he sees Alléh & there’. It is also possible that it means 
that ‘whoever sees me ina dream will also see Allah & ina 
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5 ing the Prophet ® i itive si 
am’, because seeing ‘ P' 18 @ positive sign that 
nn ¥ will also be seen. er 


(Jama al Wasiil) 
describing the different classifications of hadith, the 
pews ally-accepted elder of the Subcontinent, Haji Imdad ullah 
Muhajir e Maki writes: 


‘The Prophet's # statement, “Whoever saw me verily saw 

the Haqq’ has two meanings: 

1) Whoever saw me certainly saw me, because the devil ; 
take my form. canno' 

2) Whoever saw me verily saw Allah &. 


(Shamaim Imdadiya) 


when describing the Prophet’s #& blessed face as the mirror of Divine 
Beauty, Shaykh Abdul Haq Muhaddith e Dehlvi writes: 


‘His @ blessed face is a mirror of Allah's #& beauty and is 
such a mazhar of Divine Anwar that there is no limit to it.” 
(Mudarij an Nabuwwah) 


God-crafted face 
Syeduna Barra narrates: 


‘The Prophet @ was the most beautiful in appearance and 
the most beautiful in manners.” 


(Muslim, kitab al Fadail) 
Syeduna Ali states: 


‘Verily your Prophet @& has a most pleasing face, an 
honourable lineage, and a beautiful voice.’ 


Umm al Momineen Syeda Aisha As Siddiga narrates: 
‘The Prophet @& had the most beautiful face and the most 
enlightened complexion.” 
(al wafa) 
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After seeing the blessed face, Umm Ma’bad describes her feelin 
BS as 


‘Il saw a man whose face appeared to have the radi 
splendour of the Sun.” i 

(Subul al Huda; 
Syeduna Abu Hurayra narrates: 


‘I did not see anything more beautiful than the Prophet @. It 
was as if the Sun was shining from his & face.” 


(Tirmidhi) 


The grandson of Ammar bin Yasir once asked Rabee‘a bint Ma’ oodh, 


a companion, to describe the Prophet @. She revealed: 


‘O my son, If you had seen him you would have said the Sun 
shone from his face’ 
(Darimi) 
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~guplet 35: 
upp LILs 


hut. ae yy 


Jis ke Age Sar e Sarwara Kham Rahe 
Us Sar e Taj e Rifat pe lakhon salam 


Glossary af Terms: 


Sar: Head — 

Sarwara: Kings 

Kham: Bowed, lowered 
Rif at: High, lofty, rassed 


Before whom the heads of kings remained bowed 
Upon that elevated crown, a multitude of salam 
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The crown of elevation 


In saluting his # biessed head, the lmAm states that it is y 
that Allah @ placed such a crown of elevation and excel] 
that is greatn and elevated flows from it. Allah % said: 


Pon this heag 
lence, that alj 


‘And We have raised for you your Dhikr (mention),’ 
(94:4) 


If we look towards his m@® physical elevation, we find that on the ni 
of Mi’rdj, all of creation was left below and he #® was a 
elevation that words cannot even describe. Furthermore, it was y a 
his head that Allh 3 placed the crown of Khatim al Ambiya at 
Sayyid al Amhiya. \t has been said that the Prophet & would always 
appear higher and taller than everyone else. Here, we will only 
describe the beauty and grace of his & blessed head. 


The beauty and grace of his ## blessed head 


His # blessed head was neither large nor small but proportionate, and 
a spectacle of proportional beauty, dignity and attractiveness, with a 
sense of authority emanating from it. 


A head that is too big or too small affects a person's beauty, whereas 
a proportionately large and dignified, attractive and authoritative 
head, such as the Prophet’s @ is a sign of perfect intellect, wisdom 
and insight. Consequently, whoever saw the Prophet’s ® head was 
forced to declare that this was the head of a very intelligent and wise 
leader carrying understanding and wisdom, and was the perfect image 
of proportionality, dignity and grace. Hind bin Abi Hala mentions the 
Prophet's && blessed head in the following: 


‘His @ head was proportionately large and the picture of 
dignity and attraction.’ 


In explaining this narration, Imam Abdur Rauf Al! Munadi writes that 
a large head symbolises greater perception, understanding and insight: 
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-A bead being proportionately large is worthy of admiration 
wil praise because it aids that person's perfection and 
beauty.” 
(Hashia li’] Munadi) 
shaykh Ibraheem Bejori writes: 


A large head is proof of perfect and strong intellect, and a 
sign of leadership.” 


The following words are narrated from Syeduna Anas about the 
Prophet's blessed head: 


‘The Prophet’s @ head was not small, but was 
proportionately large." 
(Musnad Ahmad) 


Umm e Ma’bad, in describing his ® head, states: 


‘His # head was not small in a way that could be seen as an 
imperfection.’ 
(Majma Az Zawahid) 
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Couplets 36, 37, 38: 


Loz rt hSy 
he erygl 
OF rth elles Un, sii 
(eA tri St 
aSyheted 
ruttreSi Le 


Woh Karam Ki Ghata Gaysu’e Mushk Sa 
Lakka e Abr e Rahmat pe lakhon salam 


Lai] a tul Qadr me’ Matla i] Fajar e Haqq! 
Mang Ki Istiqamat pe Jakhon salam 


Lakht Lakht e Dil Har Jigar Chak Se 
Shana Karne Ki Halat pe lakhon salam 


Karam: Mercy 

Ghat: Gathering of clouds, overcast, darkness 
Gaysu: Hair 

Mushk: Musk 

Sa: Example, like, similar to 

Lakka: Piece 

Abr: Cloud 


Lail a tul Qadr: Night of Qadr 
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4 Fajr; Breaking of Dawn 
Mati ee parting in the hair 


vam: Straight posture 


That dark overcast of benevolence, the musk-like hair, 
Upon that Cloud of mercy, a multitude of salam 


The breaking of Dawn from the night of Qadr 
Upon that centre parting’s straightness, a multitude of salam 


Tearing apart the heart of its devoted lover 
Upon that way of combing, a multitude of salam 


167 


Mustafa The Paragon of Mercy 


After mentioning the Prophet's i blessed head, these 

on to describing the intensity and fragrance of his i ‘a Move 
combed it, and its barakah. Only the Imam could have Sithale he 
darkness of the Prophet's #& hair as Lail ary! tSed the 


Qadr, and 
emanating from the centre parting as Matig il Fajar the tight 


dawn)! (the rising of 


That dark overcast of mercy, the musk-like hair 


The Prophet's @ hair was not absolutely straight and firm nor was it 
entirely curly; rather, it was somewhere in between these two 
conditions. It was somewhat curled and coiled, and could be termed 
wavy. 


These wavy locks were so dark and distinctive that anyone studying 
the statements of the Companions cannot help but notice how these 
captivated Companions had made his && fragrant hair the subject of 
their discussions. Whenever his && blessed appearance was discussed, 
his & blessed face and dark hair would always be mentioned. To 
satisfy our Iman, we too will mention some of these narrations. 


Beautiful hair 


Syeduna Ali confirms the beauty of his # blessed hair: 
“The Prophet # had beautiful hair.’ 


Dark hair 
Abu Qarséfa, in mentioning the darkness of his & hair, said: 


‘The Prophet @ had intensely black hair.’ : 
(Tahzeeb ibn Asakir) 


The darkness of his hair is still in my eyes today! 


Abu’! Tufail would announce: 
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‘people, anyone who wants to ask about the Prophet # 
gould ask me, for today there is no one on the face of this 
Barth except me who has seen the Prophet i.’ 


ever anyone would ask about the Prophet a he would describe 
~ pearance in detail and would end by saying that he still 
He eebered how he saw him # on the day of the conquest of Makka: 


+] can still remember the extreme whiteness of his @ face 
and the intense darkness of his & hair.’ 


§ Sa’d bin Abi Wagas described the darkness of his i hair as 
cat more intense than a dark night: 


‘The Prophet's #@ hair and beard were extremely dark.’ 


Furthermore, Hassan bin Thabit stated that it was from the blackness 
of bis ® beard that the night received its darkness: 


Ao omista bls cabbyplryceall 


The light of morning is from his blessed face 
The darkness of the night is from his black hair 


Wavy hair 


As has been mentioned, the Prophet's @ hair was neither straight nor 
was it completely curly. Syeduna Anas describes the beautiful balance 
and perfect suitability of his hair in the following words: 


The Prophet's @™ hair was neither completely curled nor 
perfectly straight but was between the two.’ 
(Bukhari Kitab al Libas) 
He also narrates: 


‘The Prophet’s hair was slightly curly; it was neither 
Straight nor coiled.” 
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(Dalail of Bayhagee ) 


Abu Qatida narrates that he asked Syeduna Anas, 


Prophet's # hair?’ to which the latter replied: “How was the 


“It was neither twisted nor straight but had curls.’ 
(Shamai! Tirmidhi) 
Hind bin Abi Wahila narrates: 


‘The Prophet's 4 hair was moderately culed; when 
: ; com 
the curl would straighten and if left alone, they Sed 
up." 
(Shamiil Tirmidhi) 
Ali bin Hujar narrates; 
‘The Prophet’s # hair was neither straight nor curled but 


slightly curved.’ 
(Muslim, Kitab al Fadail) 


Long hair 


How long was the Prophet's # blessed hair? There are varying 
statements from the Companions, which we will go through and then 
reconcile. 


Hind bin Abi Hala narrates: 


‘His @ head was large but proportionate. His ® hair was 
curly, and if a centre parting would naturally emerge, he 
would allow it but would not try to create one himself. When 
his & hair was long, it would reach to slightly below his ear 
lobes.” 

(Shamail Tirmidhi, Bab Ma Ja a fi Khalg rasoolillah) 


Barrd bin Azib, when describing his @ blessed appearance, states: 
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: f normal height i 
+His # stature was 0 and his a hair dropped 
tohis ear. I saw no one more handsome in a red Hula (tunic) 
than him 
(Bukhari, Kitab al Managiby 


jn another parration, Barra bin Azib says: 


| did not see anyone from Allah’s %& crea 
veautiful ina red Hula than the Prophet gs. His go Fo 
air would kiss his blessed shoulders.” (Shaykh Abu Is"hac 
writes about Barra bin Azib, “He would never mention it 
without a smule!’) 

(Dalai} un Nabuwwah of Bayhagee) 


a third narration from Barra bin Azib includes the words: 


‘| did not see anyone with hair below the ear lobes looking 
more beautiful in a red Au/a than the Prophet é. His #& hair 
would kiss his shoulders.’ 

(Dalail un Nabuwwah of Bayhaqee) 


Syeda Aisha narrates the following about his & blessed hair: 


‘The Prophet’s ## hair extended to below his ears, but was 
above his shoulders.” 
(Abu Dawud, Kitab ut Tarajjul) 


Syeduna Umar al Faroog narrates: 


‘The Prophet’s @® hair was to his ear lobes.’ 
(fon Asakir) 


The ahadith use three terms to describe the Prophet’s ®@ hair: 


Jumma: Hair that touches the shoulders 
Wafra: Hair that reaches the ear lobes 
Limma: Hair that falls below the ears but does not touch the shoulders. 
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Reconciling the narrations 


These ahadith appear to be contradictory; some Com 
@ hair reached his ears while others claim it reach 
However, if we look at these references closely, we see that ther 

no contradiction as they were made at different times; even the = : 
companion mentions different hair lengths. Qadi lyAd reconciles ee ‘ 
ahadith as follows: 


anions Say his 
ed his shoulders. 


‘The (differing narrations) are because of differing times, 
when he # would not cut his hair (for a while), it would 
reach his shoulders and when he # would shorten it, it 
would be to his ears or just below them. Thus in this way, 
his @ hair would either be short or long.’ 


Allama Ashraf Siyalvi reconciles the narrations of Hind bin Abi Hila 


as follows: 


“If he & would comb it, it would reach his blessed shoulder 
and if he #& would not, it would curl up to his ears.’ 
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couplet 39 


Srrd LL says 
(eet Pew 


Door o Nazdeek ke Sunnane wale wo Kan 
Kan e Lal e Karamat pe lakhon salam 


Glossary of Terms: 


Door: Ffar 

Nazdeek: Close, near 

Sunnane: Those that hear 

Kan: Ear 

Kan e Lal: Ears of Jewels 
Karimat: Elevated and special 


Those ears that hear from both near and far 
Upon those unique jewels, a multitude of salam 
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This couplet brings salim upon the beauty and ele 
ears and their god-given power of hearing. Bance of the blesseg 


The proportionality and beauty of the blessed ears 


Both of the Prophet's a ears were perfect and complet 

ani ‘ : e. 
unique in their beauty and proportionality. Like his pon Were 
he # had been given unrivalled hearing ability; he i could heaton 
both near and far equally well. an 


In describing the Prophet’s & appearance, Syeduna Abu Hurayra said: 


‘His @& hair was slightly curled, his eyelashes were iong, his 
face was beautiful and pure, his beard was fine tooking, and 


his ears were complete.’ 
(Shamil ur Rasool) 


Syeduna Ali states: 


‘The Prophet # sent me as a Qadi (judge) to Yemen and [ 
delivered a sermon to the people there. Amongst the 
gathering was one of the Jewish ulema, who was holding a 
book in his hand. He asked me, ‘O Ali, tell me about your 
Prophet.’ { told him what was present (in my mind). The 
scholar then said, ‘There is more, why are you silent?’ 

L replied, ‘That is ali ! can remember at this time.” 

He said, ‘Permit me to say something’ and he began to 


describe him in the following words: 
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His ® blessed ears would appear from under his curls like 
wo sbil ing stars appearing from out of the dark.’ 


(Ibn Asakir) 


Ears that hear from near and far 


5 yeduna Abbas narrates: 


‘One day I went to the Prophet and kept my gaze fixed on 
his blessed face for a long time. Seeing this, the Prophet i 
asked, ‘O Uncle, ts there something the matter?’ 

J replied, ‘ya Rasoolallah, even though I have only just 
become Muslim, I have been impressed by you since your 
childhood. (For) When you were in the cradle, I noticed you 
would talk to the Moon and it would move to the signal of 


your finger.’ 
(al khasdis al Kubra) 


At this, the Prophet & said: 


‘O Uncle, these are later matters, let me tell you of when I 
was in my mother’s womb. By the One in whose Hand is 
my life, in the darkness of the womb, I could hear the sound 
of the Pen writing on the Loh al Mahfooz (Tablet), and in 
the darkness of the womb, I could hear the Moon prostrating 
before the Arsh." 

(Majmua al Fatawa of Abd al Hayy Lakhnavi) 


f hear what you do not hear 


‘In the white part of his two eyes are red lines, and (he has) 


a beautiful beard, beautiful mouth and complete ears.’ 
(Shamail ur Rasool) 


Enlightened Stars 


Allah & had given the Prophet é& such powers of hearing that he could 
hear things that others present, even those with perfect senses, could 
a hear. Syeduna Abu Zar and Hakeem bin Hizam narrate that the 

rophet i once asked the Companions, ‘Are you hearing the events | 
am hearing?’ 


When his & blessed and beautiful curls would cover his ears, it would 
be a wonderful sight, with his # hair so black and his #& ears so white 
Syeda Aisha describes this beautiful spectacle as follows: 
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The Companions replied, “Ya Rasoolallah, we are not 
hearing anyth ing!’ 
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He a explained, ‘Verily, for sure, I see what you do not see 
and | hear what you do not hear. Undoubtedly | am hearing 
the crackling of the Sky, and there is nothing wrong with 
that for there is not even an inch of space where an angel is 
not prostrating.’ 

(Musnad Ahmad) 
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couplet 40 ae 
Sher tee 
tien 
Chashma e Mehar me’ Moaj e Nur e Jalal 
Us Ragg e Hashamiyyat pe lakhon salam 
Glossary of Terms: 
Mehar: Sup 


Chashma e Mehr: literal. Spectacle of the Sun, refers to his a blessed 
face 

Moaj: Wave, upsurge 

Jalal: Displeasure 

Ragg: Vein, sinew 

Hashamiyyat: Being a Hashimi 


The enlightened wave of displeasure in his radiant face 
Upon that Hashemite vein, a multitude of salam 
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Having described the blessed ears, now begins a descripti ‘ 
enlightened face. Ption of his 


There was a very beautiful vein or sinew between the Prophet’ 

eyebrows which would nse when he ® became inlets a 
concerned. The Imam, whilst presenting salam upon this blessed y A 
describes his & blessed face as the spectacle of the Sun and the ‘clam 
vein as ‘the enlightened wave of displeasure’ (just like a wave hoes 
the ocean). Let us read these same words that came from the ton : 
of the Companions: ans 


The vision of the Sun 


The Companions would use several terms to describe the light and 
rays of his & blessed face. Most would use the imagery of the Moon; 
however, on some occasions, the Sun would also be mentioned. When 
describing his # beauty and elegance, Syeduna Abu Hurayra said: 


‘I did not see anything more beautiful than the Prophet &; it 
was as if the Sun was shining from his face.’ 
(Tirmidhi) 


The grandson of Ammar bin Yasir once asked Rabee’a bint Ma’oodh, 
a companion, to describe the Prophet #. She said: 


‘O my son, had you seen him, you would have said the Sun 


shone from his face.” 
(Subul al Huda) 


The enlightened wave of displeasure 


The famous eulogist of the Prophet &, Hind bin Abi Hala, describes 
the Prophet’s @® blessed vein which would rise when he && was 
displeased: 


‘The Prophet's # cyebrows were curved and Jong and were 
not joined together; between them was a vein which swelled 
when he was displeased." 

(Al wafa) 
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at this juncture, let us present a multitude of salam upon. this 


Hashim 


rob. 
radi 


te vein. and then reflect upon the depth of Ashig ur Rasool’s 


that every word was chosen in light of the Qur’an and 
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Couplet 41 
bile bor Belo 
esi cabcoyl 
Jis ke Mathe Shafa'at ka Sehra Raha 
Us Jabeen e Sa’adat pe lakhon salam 
Glossary of Terms: 


Matha: Forehead 

Shafa’at: Intercession 

Sehra: Headpiece worn by a groom 
Jabeen: Forehead 

Sa’adat: Good fortune 


Upon whose brow remained the crown of intercession 
Upon that Good-fortuned forehead, a multitude of salam 
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™ presenting salam upon the Prophet’s @® blessed forehead, the 
wane Tiso highlights that it was upon his #& blessed head that Allah 
placed the Sehra and crown of the Greater Intercession. 
" prophet’s i@ station of intercessor has already been discussed in 
‘ion to ‘No Bahar e Shafa‘at’ (Couplet 3). Here we will discuss 
we ohysical aspects of the holy forehead. 


The good-fortuned forehead 


The Prophet’s # blessed forehead was wide, large, enlightened and 
shining, and from which, no one ever saw the effects of worry or 
anger. Happiness, joy, contentment and satifaction always abounded 
from it, and seeing it brought joy, happiness, tranquility and peace to 
the heart of the onlooker. 


Hind bin Abi Hala describes the blessed forehead as follows: 


‘The Prophet i had a wide forehead.’ 
(Shamil u! Tirmidhi) 


Syeduna Abu Hurayra narrates: 


‘The Prophet # had an ample forehead.’ 
(Dalail an Nabuwwah) 


Syeduna Sa'd bin Abi Waqis narrates: 
‘The Prophet's # forehead was wide and saluta (shiny). 


Imam Yusuf Shafi’ee explains the term saluta that is used in the above 
narration: 


‘The saluta forehead is one that is wide, while some have 


said it means shining.’ 
(Subul al Huda) 
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Hafiz Ibn Haythama narrates: 


‘The Prophet's &# forehead was illuminated. When the 
blessed curls would lift from it, it would be like the Sun 
rising in the morning, and when he 4 would visit people at 
night, his blessed forehead would appear like rays 
emanating from a burning candle. Upon seeing it, people 
would announce that the Messenger of Allah g& was 
arriving.” 

(Subul al Huda) 


The poet of the Prophet’s # court, Syeduna Hass4n, described ths 


scene as follows: 


When his forehead would appear in the dark night 
It would shine like a burning candle 


Ibn Asakir quotes Maqatil bin Hayan, who said that Allah 3 once 


ordered Syeduna Isa: 


‘Strive in my matter, do not wane, and confirm the saluta- 


foreheaded Arab Prophet.’ 
(Ibn Asakir) 
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couplet 42 
Fi Soe stL 
be P Ue oid SUnt wl 
Jin ke Sajde ko Mehrab e Ka’ba Juk’ki 
Un Ban’wu' ki Latafat pe lakhon salam 


Ka’ba: The House of Allah %& (in the city of Makka) 
Ban’wu": Eyebrows 
Latafat: Sublimty, thinness and beauty 


For whom the Mehrab of the Ka’ba fall into prostration 
Upon the beauty of those eyebrows, a multitude of salim 
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This couplet mentions the curved beauty and elegance of the Pr 
i eyebrows, before which even the mehrab (arched prayer nich 

the Ka’ba bowed! Look how appropniate is the comparison beta “ 
the eyebrows and the mehrab of the Ka’ba, for beautiful eyebrow, we 
often found arched in beautiful faces. aut 


Ophet’s 


Among the extraordinary events that occurred at the time of the 
Prophet's # birth is the Kaba prostrating towards his birthplace. H; 
® blessed grandfather states: Eis 


‘| was in the haram of the Ka’ba at dawn. At the time of the 
Prophet's # birth, all the idols placed there fell down and 
the Ka’ba prostrated in the direction of the Maqam al 
Ibraheem. | was amazed by this and then heard a voice from 
the wall of the Ka’ba say, ‘Today the birth of al Mustafa (the 
chosen one), al Mukhtar (the authorised) has taken place, at 
whose hands, kuff will be extinguished, and who will free 
me from these impure idols and order the worship of only 


the true deity.’ 
(Hashiya Sira al Halbiyya) 


It was in reference to such narrations that the Imam proclaimed for 
whom the mehrab of the Ka'ba fell into prostration. 


The fineness of the eyebrows 


The Prophet's #& blessed eyebrows were very thin, arched, dense and 
extremely dark. They did not meet in the middle. One companion said, 
‘The Prophet #& has very fine eyebrows.” 


Some narrations, such as that of Suwaid bin Gafal, say that his # 
blessed eyebrows met in the middle: 


‘] saw the Prophet @, his forehead was wide and his 
eyebrows met together.’ It is also narrated by Syeduna Ali 


that ‘The Prophet’s #& eyebrows were joined.’ 
(Subul al Huda) 
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something similar is also narrated by Syeda Umm e Ma’bad. 


Recanciling the narrations 


to be a contradiction between th 
There appears ee n the former narrati 
the eyebrows were not joined, and the latter narrations. wih sy dey 


ere. However, the muhaditheen have resolved this c 3 
wrery beautiful way. The author of Sira al Halbiya aa ” 


‘There was a very fine space between the two ebr. 
which could only be noticed by those looking mice” 
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Couplets 43 & 44 

nse bout Sul 
tet Oy 

suse Pine) fa) 

es crt ol 


Un ki Ankhoon pe woh Saya Fugan Misra 
Zilla e Qasr e Rahmat pe lakhon salam 


Ashkbari e Muj Ga pe barse Durood 
Silk e Durr e Shifa’at pe lakhon salam 


Glossary of Terms: 


Saya Fugan: Those that cast a shadow 
Misra (pronounced Muja): Eyelash 
Zill: Umbrella or instrument for shade 
Qasr: Palace, fort 


Ashkbari: The flowing of tears 
Muj ga: Eyelashes 

Silk: String 

Durr: A pearl 


Those shadow-casting eyelashes hanging over his eyes 
Upon the fortress of mercy’s shade, a multitude of salam 


May durood flow upon the tear-flowing eyelashes 
Upon the pearl string of intercession, a multitude of salam 
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; j lam, the Imam in th 
le presenung sa n ese couplets . 5 
wht ed eyelashes, and him & crying in reineifiberence: a hats 


7 ad (Allah %) and concern for the ummah, 


Blessed eyelashes 


peautifut eyelashes increase the beauty of the eyes they framed 


a zem bin Muhammad narrates that, whenever Syed 
mentioned the Prophet's @& beauty and his eyes, he would always - 


the following words: 


“His # blessed face had an oval roundness, th 
mixture of white and red in his blessed mrangetisa. aed ue 
i eyelashes were beautiful and long.’ , . 


(Dalail an Nabuwwah) 


syeduna Abu Hurayra mentions the beauty of his eyelashes as 
follows: 


‘The eyelashes of his eyes were very long.’ 
(Dalail an Nabuwwah of Bayhaqi) 


In some narrations, the word ashkal is used to describe hi 
eyes; Imam Johri writes about how he asked Shaykh S. se i: — 
are ashkal eyes?’ and the former explained: . a 


‘Eyes that have long eyelashes are called askhal.’ 
(Ibn Asakir) 


Ibn Sa’d and Tabarani recall Ra ; 
geeqa’s words that a drought 
ct Makkah and lasted a number of years. In a dream. se 
“ an unseen caller saying to the people of the Quraysh that a 
prophet of Allah @ had been sent from among them, and if they 


nia va 
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‘Look for a man from among you who js , 

proportionately built, fair coloured, has long eyeleahe 

smooth cheeks and a raised nose.” ' 
(114m un Nabuwwah of Mawardi) 


ft was narrated by Umm Ma’bad: 


*His ® blessed eyelashes were Jong and beautiful.” 
(Subul al Huda) 


Eyes crying in rememberance of the Lord 


The Prophet # would cry ip remembrance of Allah $e and his @ eyes 
would flow like an ocean. Syeduna Anas bin Malik narrates the 
following: 


‘His & eyes would flow like the ocean in rememberance of 


his Lord.” 
(Subui al Huda) 
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C -uptet 45 


Sebi ae 


Ma’‘na Qad ra‘a magsad e Ma Taga 
Nargis e Bag e Qudrat pe lakhon salam 


Qad ra’: He definitely saw 
Ma Taga: Not exceeding the bounds 


Nargis: Flower 


pag ¢ Qudrat: The divine garden 


Those (eyes) that definitely saw and did not transgress 
Upon the flower of the divine garden, a multitude of salam 
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The previous couplet mentioned the beautiful eyelashes of { 


he P, 
@® here, the beauty, elegance and power of the blessed eyes Topher 


are related 


The Prophets’s # blessed eyes were extremely beautiful, dark a 

striking. There was always a peaceful attraction in them as ale 
grace and tenderness. His blessed eyelashes were black and ray 
which made his 4 eyes seem larger and more beautiful. . 


The eyes were wide and dark 


Syeduna Umar and Ali said the following about the blessed eyes: 


‘The Prophet's && eyes were spacious and extremely dark.’ 
(DalJail an Nabuwwah) 


Syeduna Abu Hurayra describes the beauty and spaciousness of the 
Prophet's # eyes in the following way: 


‘The Prophet’s # eyes were extremely spacious and 
beautiful.’ (ibid) 


The eyes were proportionately large 


‘The Prophet’s @ eyes were large (and wide).’ 
(Subul al Huda) 


The pupil was extremely dark 


At the centre of his #@ long, beautiful eyes were extremely dark pupils, 
surrounded by his @ iris and the white of his & eyes. Syeduna Ali 
states: 


‘The Prophet @ had black pupils.’ 
(Dalail an Nabuwwah) 


Imam Ibn Katheer writes that some people asked Syeduna Ali to 
describe the Prophet #, to which he replied: 
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phe colour of this & pure body white, with some red, and 
he @ had black pupils. ; 
(Shamil ur Rasoo! of fbn Katheer) 


In the whites of his & eyes were red lines 
the whites of his ® eyes was an infusion of redness, and there were 
“i lines visible where the eyelashes met. Syeduna Jabir bin Samra 
narrates: 
‘The white part of the Prophet's iw eyes had red lines.’ 
(Tirmidhi) 
The eyes appeared to naturally have kuhl 


The Prophet's ® eyes did not need kuhl; they appeared to naturally 
have kuhl in them! 


‘The Prophet # was bom circumcised and with kuhl in his 
eyes.” 
(Mawlid ad dabee’ee) 
Syeduna Jabir bin Samra mentions this fact in the following way: 


‘ 


Whenever I would look at the Prophet’s a eyes, it would 
appear as if he @® had just applied kuhl, even though he @ 
hadn’t.” 

(Shamail ur Rasoo}) 


Syeduna Abu Hurayra narrates: 


‘His ® eyes always appeared to have kuhl in them.’ 
(Subul al Huda) 


‘Ma zd gal basar wa md taga’ eves 


* ne Ma ‘na Qad ra'é maqsad e Ma Taga refers to the verses 
Una tn Najam, which describe the Mi'raj when the guide of the 
ese saw the Divine. Allah 3¢ states: 
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“The heart did not deny what he saw. Wi 
with him concerning what he saw? And 
another time.’ 


1 you then dispute 
verily he saw him 


(53:11-13) 


This means that whatever was seen on that night of Mi'raj was entire| 

real and not a dream or imagination. If the beloved 8 said that ther 
is a Lord, then accept this, for he @ is saying it after having Seeing 
Him %&. If you are still arguing with him in spite of 


5 ea S you 
misfortune, for he #& saw his # Lord on the way back too! The hee 
eyes at the moment of the vision are mentioned in the following way, 


‘The sight [of the Prophet] did not swerve, nor did it 
transeress [its limnit].’ 


(53:17) 


The term Zeg in this verse means faltering, i.e. the Prophet's m vision 
did not falter from the correct angle when seeing this spectacle 
Instead, he @& saw it from the entirely correct angle. The term Taga 
means to lose control of oneself, implying that, even though there was 
a plethora of anwar and tajjalliyat, which words cannot describe or 
encapsulate, his # eyes did not lose control in the least and he & saw 
Him # with perfect steadfastness and complete attentiveness of the 
heart. 


The Imam pointed out that the verses, {And verily he saw him another 


time} and {The sight - of the Prophet - did not swerve, nor did it 
transgress} refer to the vision of Allah Be. 
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couplet 46 


Mt sie a7 
(hur ue ecto! 


Jis Taraf Uth ga’ee dam me dam A gaya 
Us niga’e inayat pe lakhon salam 


uth pa’ee: Raised, lifted 
Dam: Life, energy 
Nigi'e: Eyes, glance 

k saya: Benelovence 


Wheresoever it turned, life breathed into life itself? 
Upon that benevolent glance, a multitude of salam 
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This couplet refers to the barakh of the blessed eyes 
blessed gaze fell, fortunes were awoken, morbid et 
and hearts and eyes did brim over with the love of Allah & 7 


his a 
alive. 


Mustafa's glance has fallen upon you! 


In every part of this and the next world, our misfortunes are be 
corrected by his # benevolent glance. Here, we will just mem Ing 
few incidents to remember. mms 


Everyone knows how much of an opponent Abu Jahi was to Allah’ 
beloved a and his mission, but his son, Syeduna Ikrama, bites 


servant and companion of the Prophet #&. He recalls the incident of 


his bringing imén: 


‘After the conquest of Makkah, | was brought before the 
Prophet #, who upon seeing me said, ‘Such a handsome 
face going to Hell, | would not like that!’ 


Shaykh Abdul Haq Ad Dehlvi writes: 


‘During the conquest of Makkah, a Muslim was martyred at 
the hands of Ikrama. When the Prophet & heard of this, he 
smiled. When asked the reason for his smile, he # revealed, 
“It has been decided in the realm of the Unseen that both the 
murdered and the murderer will enter Paradise hand-in- 
hand!’ However, accepting Islam was very difficult for 
Ikrama, and he fled Makkah and headed to the Sca. When 
he boarded a boat to Yemen, it was enveloped by waves and 
everyone on board began supplicating to Allih %, asking 
Ikrama to join them. He protested, ‘Are you referring to the 
God Muhammad is calling us towards?! { am fleeing from 
that!’ Then, when he looked at the boat, he saw the 
following Quranic words inscribed upon it, ‘Your nation has 
rejected it even though it is the Truth.” 
He tried extremely hard to erase the writing but couldn't, 
and at the same time, a change began to happen inside him. 
Back here (in Makkah), his wife, Umm Hakeem bint [ arith, 
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who had become a Muslim, pleaded for his safet Th 
prophet # granted him sanctuary. When Ikrama herd ald 
this, he was stunned, that despite the pain he and his famil 
had inflicted, this benevolent being had granted hie 
sanctuary: Ikruma returned from Yemen to present himself 
and his wife before the Prophet #. When Ikrama was 
‘ pproaching Makkah, the Prophet g told the Companions 
that [krama was armiving as a believer and Migrant and no 
one should hurt him by mentioning his father. 

The Prophet @ was in his tent. Umm e Hakeem arrived and 
pleaded. ‘Master, Ikrama 1s here.’ The Prophet && stood up 
such that his blessed cloak dropped off his shoulders, [krama 
entered. The Prophet @ cast one benevolent glance upon 
him and said, ‘Welcome’. 

Ikrama pleaded, *Master, | have heard that you have granted 
sanctuary to a sinner like me." 

The Prophet replied, ‘Yes’. 

Upon this, {krama declared his faith and entered Islam, 
adding, ‘Master, there 1s no one more worthless than ! and 
no one more benevolent than you!’ 

The Prophet #& said, “Ikrama, ask whatever you wish.’ 
Ikrama pleaded, ‘All f want is for my previous sins to be 
forgiven and the ability to support your mission in the 


future.’ 
(Mudarij an Nabuwwah) 


In some narrations, it is said that Ikrama stated: 


‘Wherever [ go, I find the Prophet's #& face before me. 
Whichever idol | approach, it testifies to the veracity of the 
Prophet @. Because accepting Islam was _ utterly 
unacceptable to me, | decided, through frustration, to kill 
myself by drowning, but whenever [ tried, someone would 
grab me and say, ‘O Ikrama, you have no choice but to 
accept Islam, Allah's beloved #& has cast his gaze upon 


you!’ 
(Saheefa ¢ Azal 15) 
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When his # eyes are in zealous with mercy 


Syeduna Shayba bin Uthman narrates how he accepted imap: 


During the battle of Hunayn, I was fighting for the 
disbelievers against the Muslims. The thought arose in my 
mind that my father and uncle had been killed by Syeduna 
Ali and Syeduna Hamza, so today f would avenge them by 
killing their prophet Muhammad. With this intention, | 
approached the Prophet s&. I was about to strike him when | 
saw a great flame shooting towards me like lightning. 3 
turned and ran. All of a sudden, the Prophet i turned his 
eyes towards me and said, ‘O Shayba’. Immediately my 
heart changed. | looked at the Prophet’s a& face, ‘And he 
appeared more beloved to me than my own sight and 


hearing!’ 
(Dalail of Abu Nu’aim) 
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couplet 47 3 
wages rSuATe 
eticadah g dsl 
Neechi Ankhun ki Sharm o Haya par durood 


Oonchi Beeni ki Rifat pe lakhon salam 


Neechi: Low 

ni: Nose = 
ser Height, high position 
Sharm: Shame, modesty 


Durood upon the modesty and shyness of the lowered eyes 
Upon the elevation of the raised nose, a multitude of sal 
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When mentioning the modesty and shyness of the h 
also presented upon his # blessed nose. oly eyes, Salim ji, 


Eyes that are the perfect image of shame and mo desty 


The Prophet's # holy, blessed eyes were the perfect picture t 
and modesty, always remaining lowered. His 4& practice “e Shame 
look straight into other people's eyes, rather, he would only fee NOt {o 
through the comer of his #& eye, 1ew them 


Abu Saeed Kbudri describes his #& blessed modesty in the follo 
way: = 
‘The Prophet #& was shyer than a virgin gitl in purdah. We 
would understand his #& displeasure from something from 


(the effects on) his face.’ 
(Bukhari, Bab Sifa tun Nabi) 


His ® way of looking was the perfect picture of modesty and the 
height of belovedness. His #& eyes were always filled with kindness, 


Jove, modesty and shame. It is for this reason that those who discussed 


the Prophet's & appearance mentioned this trait in the following way 


‘Rather than looking upwards, the Prophet’s # gaze was 


normally lowered.’ 
(Tabagat Ibn Sa’d) 


As he ® was the personification of modesty and shame, he would - 


never meet anyone’s eyes; instead, he a would only look at people 
through one past of his # eyes. It is for this reason that those 
describing him a have said, ‘He would look at people with one (side) 


glance.” 


The elevation of the raised nose 


mewhat inclined upwards, and was thin 


The Prophet's @ nose was so’ 
h Allah 3 had blessed with such 


and proportionately long, whic 
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; lendour that it always a 
di el and sp’ peared to be bursting with rays 
of au 


— escriber of the Prophet #, Hind bin Abi Hala, narrates: 


The Prophet's @ nose was Agna. it —_ 
ightened with nur, because of which it omer tonic: 
fact was not raised.’ Tasied 


(Tirmidhi) 


shaykh Yusuf Salihi explains: 


‘Ana is the Bose that is long and soft and whose middle part 
is raised.” 
(Subul al Huda) 


In other words, the blessed hose was a picture of proportionali 
compatibility and a masterpiece of the highest order, and it ees 
pecause of the nur that it appeared at first sight to be raised. oe 
mentioning the blessed nose, Syeduna Ali states: 


‘The Prophet’s # nose was proportionally thin.’ 
This same attribute was described by a companion in the following: 
‘The Prophet's @ nose was thin and a picture of 


proportionality.’ 
(Subul al Huda) 
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Couplets 48 and 49 


eZ LIL 
utils Uriel 
199 We gE SaLyl 
(We gc BS aLyl 


Jin ke Age chirag e Qamar Jilmilaye 
Un I[zaroo ki Tal’at pe lakhon salam 


Un ki Khad ki Suhoolat pe be had durood 
Un ke Qad ki rashaqat pe lakhon salam 


Qamar: Moon 

Jilmilina: Blurred, foggy 
izir: Cheek 

Tal‘at: Beauty and light 


Khad: Check 
Sahoolat: Smooth, soft (Remember that in the ahadith, the term ‘Sahl’ 


is used for the Prophet's # blessed cheeks; thus the ImAm uses the 
Urdu term ‘sahoolat’ to convey that same meaning) 
Rash&qat: Excellence 


Before which the radiance of the Moon was dull 
Upon the light of those cheeks, a multitude of salim 


Endless durood upon the softness of his cheek 
Upon the brilliance of his stature, a multitude of salam 
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reviously discussed the enlightened stature: beauty 
" bas cheeks is under discussion. serie 
@. 
essed cheeks were extremely beautiful. In colour. they w 
red tinge and were soft and attractive. me 


‘hte wid @ 
white ¥ ere they sullen, rather they were normal, 


pulfiness: nor W 
The whiteness of the cheeks 


syeduns Abu Huayra says the following about the blessed cheeks: 


“The Prophet # had white cheeks.” 
(Subul al Huda) 
The cheeks were shiny 
syeduoa Abu Bakr narretes: 
“The Prophet's # cheeks were shiny.* 
(Subul al Huda) 


Syeduna Ali and Syeduna Hind bin Abi Hala both narrate that there 
was no puffiness in the Prophet's ® cheeks: 


‘The Prophet’s @ cheeks were not raised but were SaA/ 
(level).” 
(Tahzeeb ibn Asakir) 


A narration by Syeduna Abu Hurayta uses the word 4see/ instead of 
Saal, and in distinguishing between the twa, Shaykh Muhammad bio 
Yusuf Satihi writes: ; 


‘Suh! cheeks mean that there was no imbalance in the 
elevauon of the cheeks, while dsee/ cheeks are thase that 
have less fat and extremely soft skin.’ 

(Subul al Huda) 
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Coupilet 50 


ttc AduGul 


Jis se Tareek dil jagmagane lagge 
Us Chamak wali Rangat pe lakhon salam 


Jagmagina: Sparkling, becoming enlightened 
Chamak wali: [lluminated, shiny 


With which dark hearts began to sparkle 
Upon that Shiny colour, 4 multitude of salam 
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ing salm upon the colour of his # blessed body, the Imim 
— — that many darkened hearts were illuminated though the 
4is0 js @ beauty and his @& body’s rays. Here we wi 


ah of hi 
aor ‘he colour of his is blessed body. 


; not completely white like flour, nor was i ; 
His ann white with a touch of redness. Biomedics 
tt - Prophet's # physical features have compared the colour of his 
of is to the whiteness of silver and the redness of a rose. Some have 
eile d it as white leaning towards red, while others have described 
oe brownish white. 


1] only 


syeda Aisha narrates: 


‘The Prophet # had the most illuminated colour.” 
(al wafa) 


syeduna Anas, when mentioning his & beautiful colour, said: 


‘The Prophet @ has the most beautiful complexion of all 
people.’ (al wafa) 


He also narrates: 
‘The Prophet's #® body's complexion was very pleasing.’ 


The illustrator of the Prophet #&, Hind bin Abi Hala, described the 
Prophet’s # stature as: 


“The Prophet #& was the embodiment of light and beauty.’ 


Umm e Ma’bad used the term ‘Zahir al Wadd’ (embodiment of 
beauty) to describe this same enlightened body. 


Syeduna Abu Hurayra states: 


‘The Prophet's # complexion was white. It seemed as if the 
Prophet's ® body had been dipped in silver.” 
(Shamail Tirmidhi) 
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Syeduna Saeed Al Jareeri narrates that he heard Syeduna Abu’ 
saying: Wt Tufay 


“I saw the Propbet #& and today there is no one on thi 
but me who has seen him.’ tli 
(Dalai! an Nabuwwah of Bayhagi) 


So Syeduna Saeed AI Jareeri asked him, ‘Describe something of fj 
# to me’, to which he revealed: mn 


‘His &® complexion was white-brown and eye-catching.’ 
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5] : 
couplet sa Ja pre Llp 


ee ed MOLES Lar, 


Chand se Mu’nh pe Ta ba’n Daraksha Durood 
Mil’he Agee Sabahat pe lakhon salam 


a ba'n: Shining 
ee Illuminated 
mil’he Agee: Salty 
Sabahat: Fairness, beauty and elegance 


Sparkling, illuminated durood upon the moon-like face 
Upon the Salt-like faimess, a multitude of salam 
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This couplet describes his & face as being more illuminateg 
moon, confirming that it was nur ala nur (light upon | than the 
describes his #& elegant beauty. tht, ang 


The shape of the holy face 


Imam Bukhari quotes [bn Isfic, who reported that a 
Syeduna Barra bin Azib: MAN asked 


‘Was the Prophet's @ face like a sword?’ 
He replied, ‘No, it was like the Moon.” 
(Bukhari) 


Shaykh Ibrahim Bajuri writes in the shara of this hadith: 


‘The question concerned two things, was his #& face long 
and shiny like a sword. He replied no to both; it was not 
shiny and long like a sword but was like the Moon in being 


round and illuminated.’ 


Similarly, when someone claimed that the Prophet's #® face was like 
a sword before Jabir bin Samara, the latter remarked: 


“No, it was more like the Sun or the Moon, it was round.’ 


(Muslim) 
Syeduna Abu Bakr as Siddiq states: 
‘The Prophet’s ® face was (like) the circumference of the 
Moon.’ 
(Subul al hud’) 


Syeduna Ali said the following about the Prophet's # face: 


‘The Prophet's @®@ face was round (like the full Moon). 
(Tirmidhi) 
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The comparison of his @ blessed face with the Moon 


this reason that some of the Companions, wh 
gp to the Moon, declared his # beauty greater Gm set Ste 


full Moon had reached the pinnacl i 

when the acle of its beauty, those 

joking at the Prophet # — who had the good fortune and annie of 

ein him & every day — would look at his @ beauty and look at the 
n and, companng the two, would find his a face to be more 


Moo ir bi 
rail ful. Syeduna Jabir bin Samra narrates the following: 


«twas a moonlit night. The Prophet i was resti 

in a red blanket; I would look at the Moon peer late 
his # illuminated face, and eventually my heart could 
contain itself no longer, and would proclaim, ‘He 4 is more 
beautiful to me than the Moon!’ 


in other words, compared to the brightness of the S 
Messengership the light of the Moon would appear sobdioed, a 
oalookers could do nothing but declare the Moon's beauty to be dull 
in comparison with the beauty of the Mustafa i. 


Mulla Ali Qari explains why this was the case: 


‘The Nur of his blessed face was personal (intrinsic) and 
would never wane, any time, day or night, whereas the light 
of the Moon came from the Sun and would thus sometimes 
increase and sometimes decrease.” 

(Jam al wasail ala Shamiil) 


Molina Muhammad Zakariya Saharanpuri writes wi 
the narration of Syeduna Barra: B es with reference to 


‘The problem with likening it to a sword is that there could 
be a suspicion that it was very long, and that its shine was 
a by whiteness rather than light: thus Syeduna 

jarra negated the likeness with the sword and likened it to 
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the Moon. All of these likenesses are simi| ; 
understanding), because what is one Moon aan " 
moons could not have the nur like the Prophet's ga! 

poet said: Opnet's @! An Arab 


If you wish to fault the beloved, describe her as a fy 
is suffici ; ll 
that is sufficient for being a fault (in the tae 


Some of the Companions also compared the sparkle and 
his @& holy face to a golden dindr (coin). *plendour of 


The bright rays of the Prophet's # face 


Syeduna Hind bin Hala mentions the bright rays of the hol 
invigorating face of Allah’s 3 masterpicce @® . 


‘His @ face Yatld/u (shines) like the shining of the full 


moon.’ 
(Shamil Tirmidhi) 


In this narration, the verb Yat/d/u (it shines) is used and denotes 
permanence and continuity, meaning that the shine and brightness of 
the illuminated face was not temporary but was gushing forth at all 
limes. 


It is also worth noting here that, when mentioning the brightness of 
the Prophet's # face, no companion ever compared it to the Sun, 
rather each one likenened it to the Moon. For example, it is narrated 


by Syeda Aisha: 
‘The Prophet @ was the most beautiful person to look al. No 


one compared his #& complexion to anything exept the full 


Moon, and the sweat on his ma face to pearls.” 
(Zarqini alal Muwahib) 
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et 52 ‘ “ 
sal SCP T Le? 
aval U. ug Sul 


Shabnam e Bagh e Haqg ya’ni Rukh ka Arq 
Us ki Sachi Baragat pe lakhon sajam 


shabnam: Dew 


The dew of the divine garden, the sweat of his face 
Upon his true radiance, a multitude of salam 
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This couplet mentions the beautiful and graceful sweat t 


? ; hat 
appear on his & blessed face, and its radiance and shine, we 


When drops of sweat would appear on the Prophet's # blesseq face 
they would seem to be like pearls of nur and would leave the onlooke, 
amazed. Syeduna Ali mentions the sweat on the illuminated face and 
its sparkle 


‘The sweat on the Prophet’s i& face was like pearls.’ 
(Ibn Asakir) 


These same words are also narrated by Syeda Aisha: 


‘The sweat on his &&@ face was like pearls.’ 
(Al waff) 


Syeduna Anas says the following about his & blessed sweat: 
‘The Prophet @™ had a radiant complexion and the sweat 


upon it was like pearls.’ 
(Muslim, book of Fadil) 
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53 & 54: 
couplets 2 
wt UT af VS bs 
pA etigh je 
a = 2 &se & 
Wipe 
(Fe esteh St 
Khat ki Gird e Dahan woh dil Ara Pabhan 
Sabza e Nehr e Rahmat pe lakhon salam 
Reesh e Khush Mu’tadil Marham e Raish e Dil 
Hala Mah e Nudrat pe lakhon salam 
Khat; Beard 
Dhahan: Face 


Dif Ara: Something that attracts or charms the heart 
Pabhan: Decoration, adornment 
Nehr e Rahmat: River of mercy 


Reesh: Beard 

Mu'tadal: Proportionate and beautiful 

Raish: Scar, injury 

Hala: Circle, ring, halo, area 

Mah: Moon 

Nudrat: A strange phenomenon or feeling (unique) 


The beard encircling the face, that heart endeari ng feature, 
Upon the flora around the river of mercy, a multitude of salam 


The beautiful symmetrical beard, the tonic for injured hearts, 
Upon the halo around the unique moon, a multitude of salam 
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The lmam of the Ah/ al Muhabbah, when mentioning the beay 
splendour of his beloved master’s & beard, manages to sitnet and 
the relevant narrations into these two couplets. Furthermore, a 
the beauty of his linguistic association of reesh (beard) and , at 
(injury). In addition, the phrases ‘flora around the river of ities ‘aish 
‘halo around the unique moon’ bear clear testimony to the depth and 
breadth of the [mam's insight into the Prophet's # Shamail, As hen 
blessed mouth was the fountain of knowledge and wisdom, his : 
blessed beard is described as the greenery on the banks of a rive, 
Similarly, because his & blessed face was round like the Moon, his ¢ 
blessed beard is described as the halo or ring that encircles it, 


The blessed beard 


The Prophet’s @ blessed beard was thick, dense and pleasing to the 
eye. The hairs of the blessed beard were completely black and in 
perfect harmony with the hairs of his # blessed head and sparkling 
face. The blessed beard fell to just below his m& blessed neck and 
adomed the holy chest. Syeduna Hind bin Abi Hala narrates the 


following: 


‘The Prophet’s @ beard was dense.’ 
(Subul al Huda) 


The famous tabi’ee, Saeed bin Musayyib, narrates that he heard 


Syeduna Abu Hurayra describe the Prophet’s # beard with the 
following words: 


‘The Prophet's & beard was extrememly black and his teeth 
were extremely beautiful.’ 
(Dalail an Nabuwwah of Bayhagee) 
A symmetrical beard 
The words used in the narration by Ibn Asakir are: 


‘A black beard, with beautiful hair, and symmetrical on both 
sides,’ 
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(Ibn Asakir) 
wafe’ bi Jabeer narrates that, when describing him @, Syeduna Ali 
ssid 

‘His ® blessed beard was proportionately long and his head 
large.” . 
(Dalail an Nabuwwah of Bayhagee) 


beauty that the beard gave to his #& chest was described by the 


paniOns in the following way: 
“The Prophet’s @® beard was thick and filled his chest.’ 
(As Shifa) 
Umm e Ma’ bad narrates: 


‘The hair of the Prophet's ® beard was not tangled.’ 
(Al Wafa) 


The Ring around the Unique moon 


Syeduna Anas bin Mailk described the blessed beard’s beautiful 
circling of the Prophet's #& face as: 


‘He put both his hands on his cheeks and said the Prophet’s 
% beard covered from here to here.’ 


(Ibn Asakir) 
The heart-capturing adornment 


Sa'd bin Abi Waqas’ servant asked him about the Prophet @ dyeing 
his blessed beard, and he explained: 


‘His @ beard was very beautiful and extremely black.” 
(Tabagat Ibn Sa’d) 
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Ibn Dhihak narrates that he once stayed in Rakheek and 
there was a man there who had seen the Prophet So Ve 
and asked, ‘Did you see the Messenger of Allah a?” : 


He replied: 


Lold thay 
ent to him 


“Yes, he #& was neither a very tall man nora ve 
and his beard was very pleasant.’ cae, 
(Dalail an Nabuwwah of Bayhagee) 


Amar bin Shu’aib narrates: 


‘The Prophet # would trim his # beard equally from its 


width and its length.’ 
(Tirmidhi) 


This blessed prophetic practice makes clear the importance of - 


maintaining the beauty and elegance of one's beard. Some People do 
not trim their beards, from its sides nor its length, and this is not 


correct. 
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couplet 55 oe 
URS ake & 
bettas Uatyl 


Patli Patli Gull e Quds kj Pathiya 
Un Lab’oo ki nazakat pe lakhon salam 


The extremely thin petals of the flower of Paradise 
Upon the delicacy of those lips, a multitude of salam 
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This couplet memtions the beauty and grace of the P; , 
lyps and that they were more delicate than the white aa blested 
tr! 


The Prophet's @ lips were extremely beautiful and hag 
colour. They had no equal in terms of delicacy and Gillen Teddi) 
Tabarani narrates the following about his ®& blessed lips; ¥. Iman; 


“Of all Allah's % servants, the Prophet @ had the mos, 


beautiful lips.” 
(Anwar al Muhammadiya) 


The term used to describe the Prophet's # blessed mouth is dee 
Most of the ulema have taken this to mean that the mouth was w, es 


but other ulema have interpreted it as: 
*His @ blessed lips were soft, delicate, thin and beautiful.’ 
(Zarqani) 
Sofi and deticate lips 
It is also said in TabarSni that his & blessed lips were extremely sofi 
and subile: 
‘The Prophet # had the subitest lips of all of Allah's 3 


servants.” 
{Anwar al Muhammadiya) 


The abundant beauty that would transpire when the Prophet # was 3 


silent was described by the Companions in the following way: 


‘During silence, the lips appeared very subile and 
delightful.’ 
(Anwir al Muhammadiya) 
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couplets lad 


aSnebiSosion 

(Wt che 
Uewh We BLY 
betters 
abi frie” 

ed Ut eb vil 


Woh Dhahan jis ki har bat wahi e Khuda 
Chashma e [im o hikmat pe lakhon salam 


Jis ke Pani se Shadab Jan o Jina 
Us Dhahan ki tarawat pe lakhon salam 


Jis se Kari Kun'’we sheer e ja’n bane 
Us zulal e Halawat pe lakhon salam 


Dhahan: Mouth 
Wahi e Khuda: Allah's & message 
Shadab: Saturated, blooming, full of life 
Jan: Soul 
Jind: Paradise 
a Moisture 

eer e Jan: Food of life, life-prolongi 
Zulal: Cool and clear ee 
Haldwat: Sweet 
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That mouth, whose each word is a divine revelation, 
Upon the spring of knowledge, a multitude of salam 


Whose saturation keeps souls and gardens alive, 
Upon that mouth’s saliva, a multitude of salam 


With which even bitter wells become the source of life, 
Upon that cool and clear sweetness, a multitude of salam 
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ing on from mentioning the blessed lips, these three couplets 
ai the barakah and effect of the blessed mouth and its saliva. 
men i 
The blessed mouth 


het’s # holy mouth was not just the source of divine 
The pa and the gateway to knowledge and wisdom, but in 
revelation very form was a spectacle of proportionality and 
addition. It was not small but was wide, and through its beautiful 


sane and perfect proportions, it simply increased the 


ri 
ha! fs of the holy face. 
syeduaa Jabir bin Samra narrates: 
“The Prophet & had a dalee’ (wide) mouth.’ 
(Muslim, Book of Fadail) 


imam Ibn Atheer, in an niydha, explains the term dalee’: 


‘Dalee’ means great, while some have said it means wide. 
Also (remember), the Arabs would praise wide mouths and 


disliked smal! mouths.’ 
(Subul al Huda) 


Every word was a message from Allah && 


From the whole of Creation, it is only the Prophet #, about whom we 
have been assured that his every word is free from personal desire. 
His & first word to his last, every word is a revelation and guidance 
from Allah 2. 


In denoting the beloved Prophet’s # speech as His own Allah 3% 
declares: 


‘Nor does he speak from [his own] inclination, it is but a 


revelation revealed." 
(53:3-4) 
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Syeduna Abdullah ibn Umar narrates how he would 
everything the Prophet # said in order to remember it Ps 
of the Quraysh once said to him that this was n ans 
Prophet & is in different states at different times: i 

happy and sometimes he & is upset, and what aha he a 
not be what one would say normally, Thus it is not one May 
down all of his #& words. This affected him so he emt Write 
down the Prophet’s &@ every word and mentioned it to the Pr. Mis, 
The Prophet # pointed to his blessed mouth and said: as 


Tite down 
ME pe 
Ot Bo0d practice mig 


‘Write, for by the One in whose Hand is my life, nothin 
comes out of it except the Truth.’ 6 


(Abu Dawud, Book of lm) 


Syeduna Abu Hurayra narrates that the Prophet & once Said to hj 

Companions: ® 
“Whatever news I give you is undoubtedly from Allah & 
and there is no doubt in it whatsoever.’ 


At this, the Companions asked, ‘(But) Ya Rasoolallah, sometimes you 


are in good humour with us.’ 
The Prophet & replied: 
*Unboubtedly ] am in good humour with you, but I never 
say anything but the Truth.’ 
(Durr al Manthoor) 


Whose saturation gave life to the Soul and Gardens 


His im blessed saliva was extremely fragrant. If a sick person used 1!, 


he would be cured, and if a depressed person sought barakah from ii, 
his despair would turn to joy. It could heal wounds and make fragrant 
whatever mouth it touched. 


Attaining a cure from the blessed saliva 


Bukhari and Muslim narrate from Sahl bin Sa’d that, on the day of 


Khaybar, the Prophet ## announced that the following day, he would 
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he one through wh : 
the flag of Islam to t whom Allah 3% would 
over Khaybar, he who loves Allah & and His Prophet and 
fo is al80 loved by Allah # and His Prophet a. The Companions 
wat the entire night in hope and supplication that it would be the 


give 


when morning arrived, the Prophet @ called for Syeduna Ali. The 
Companions revealed that his eyes were sore and he had not taken part 
inthe battle. Nevertheless, the Prophet ordered Syeduna Salama to 
jp and call him. He arrived and the Prophet applied his blessed 
caliva on tO his eyes and they became better, as if there had never been 
anything wrong with them. 

(Bukhari & Muslim) 


Becoming well-spoken 


Abu Umfima narrates that there was a woman in Madeenah whose 
habit it was to say whatever she wished, with no shame whatsoever 
People were very frustrated with her. . 


One day, she came to the Prophet & while he was eating dried meat 
and asked the Prophet # to share some with her. He a did but she 
refused to eat it, saying she wanted the meat that was in his mouth 
The Prophet # accepted her request and gave her some of the meat 
from his mouth. As soon as the Prophet's & saliva reached the 
woman's stomach, her condition changed: she never said a bad or 
obscene word after that. 


(Mujma az Zawahid) 


With which bitter wells became sweet 


et water would turn sweet with the barakah of the blessed saliva 
“ come fragrant. Instances involving the barakah of his blessed 
‘Na number, without exaggeration, the hundreds. Here we will just 


lista few so that mention of i 
| the blessed saliva can brin fragrance and 
fenewal to our iman and soul. . 
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The sweetest well in Madeengh 


The Prophet's @& special servant Syeduna Anas narra 
a well in their house into which the Prophet #@ a 
saliva: . 


tes that there w 
plied his blesses 


*And there was no well sweeter in all of Madeenah than it,’ 
(Syeduna Muhammad Rasool Allah) 


A fragrant well 


It is narrated from Syeduna Wail bin Hujar that a buck 
et of 
brought before the Prophet #, from which he drank, eth 


out his mouth with the water and pouring it back into a well: mn 


‘And with the barakah of the saliva, a musk-like fragrance 
emanated from the well.’ 
(Sunan Ibn Majah, Book of Tahara) 


The sweetest well in Yemen 


The Muhaddith Ibn Sukun quotes the following from Syeduna 
Hamam bin Nufail As Sa’di: 


‘I came to the Prophet 4 from Yemen and pleaded, ‘We 
have dug a well for drinking but its water is very bitter and 
saity and is not drinkable.’ He &# gave me a bowl of water 
and ordered me to pour it into the well. When the water was 
poured into the well, it became so sweet that it was the 


sweetest of all wells.’ 
(Syeduna Muhammad Rasool Allah) 
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couplet 59 


ut AGA ISU Jes 
(ett = ST 


Woh zuban jis ko Kun ki kunji Kahe 
Us ki nafiz hakumat pe lakhon salam 


kun: Be (the command for something to happen) 


Kunji: Key a 
nafiz: Existing and continuing 


That tongue which is renowned as the key to Action 
Upon its everlasting rule, a multitiude of salam 
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Prophet a i caumative matters Allth te Hive jy. 





In thin Universe, AllBh de haw created many different ma 

OF TT Ae power, such a the proplich, angels and uwlivn tho 
beasitefally falfilling the rexponsulalition piven te shiek as e Fe fh 
Jit bestowed upon thent poweos and authorities in weg hae 
ther colon The grewter their role and rank, the greater their 
hecuune, afer Allah @&, the highest rank belongs to the ¢ "Sat ly 
Prophets, he @ hin heen given the yroutest wuthority alter Allth a” 





INCE wi}, 





The Kev to All Cauxex 


One such authority ts that Allh Y, through His grace and bau 
made hin w the possessor of the "matters of takweeniva (achones 
Whatever in uttered by hin at tongue will be made true by Allah 3. 





Hakim, Nayhaqve and Tabarini narrate from Abduc Rehman bin Aby 
Hukt Aw Siddig thet the Prophet's enemy Clakm bin Abul As would 
sit with the Prophet a, and whenever the Prophet #& spoke, he would 


pull » fae. 


One day, the Prophet a commanded, *Be like that!’, and his 


face renmined fike that until his death, 
(Al Khasais al Kubra) 


Ibu Sa‘ narrates from Amr bin Maymoon that when the polythests 
threw Avimar hin Yasir inte the fire, the Prophet @ passed by and 


placed his hand over Amimér's hend, saying: 


*“G Kare, become cuol and peaceful upon Ammir like you 


were upon [hraheem,” 
(Muyam ur Rasool) 


During the Batile of Tabug, Ka'b bin Malik was unable to jor the 


Islamiy army, When the Prophet @ enquired about hum, «man from 


the Han Salama said that he had not come because of some werk 


motive, Mu'ndh bin Jabl immediately interrupted him and pleaded 
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id a better opimion of hi : 

«Master, we hold a better op mM, it 16 possible that 
a had an impediment.” The Prophet # remained silent. This 
debate was ongoing when 4 white clad man was seen 
aching from a distance. The Prophet & saw him and 


ph ‘Be Abu Khatheema’ and it turned out to be Abu 


Khetheema Al Ansiri.’ 
(Muslim, Bab the towba of Ka’b) 


Jp the ‘O All&h, make him Abu Khatheema.’ ee 


His continuing rule 


Allah 3 has given the Prophet @ command over the entire Earth and 
the Heavens. Everything that one receives comes through his @& 
bounty. In revealing his rule and sultanate, the Prophet ss said: 


‘Every prophet has four ministers; two in the Heavens and 
two on Earth, my ministers of the Heavens are Jibrail and 
Mikail, and my ministers from the people of the Earth are 
Abu Bakr and Umar." 

(Tirmidhi, al Mandgib) 


With this proclamation, he #& revealed that, unlike temporal mulers, his 


rie is not restricled to this world and that the Heavens are also part 
of his domain. 
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Couplet 60 


9DF ig 27lb SA, Si vi 
ae mea eet 


Us ki Piyari Fasahat pe Be had durood 
Us Ki dil kash balagat pe lakhon salam 


Fas&hat: Eloquence 
DilKash: Endearing 
Balagat: Appropriate and effective speech 


Upon his enchanting eloquence, boundless durood 
Upon his endearing oratory, a multitude of salam 
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rophel @ did not study with or learn from anyone in this world: 
The? Allah made him # so complete in all the sciences that 
however? dge of all earlier and tater peoples is like a drop in the ocean 
the kaow knowledge. Despite apparently being an wmmi, he & gave 
of his i d an education that will always be unrivalled. Whenever he 
this WO" ‘Arab orators and narrators would be astonished, even though 
a s7oKe dered everyone besides themselves to be ajmi (dumb and 
ble to speak). 


My Lord taught me 


hearing his #& eloquence and oratory skill, Syeduna Ali said to the 
Pe bet i ‘We were born into the same family, yet you are able to 
seth to every person in their own tongue, whereas we can’t even 
rierstand what they say!” 
The Prophet @ explained: 
‘0 Ali, my Lord has taught me and what an excellent 


teaching I have had!” 
(Subul al Huda wa Irshad) 


Syeduna Abu Bakr once said, ‘Ya Rasoolallah, I have visited all the 
Arabs and heard their orators but have not heard anyone more 


eloquent than you! " 
The Prophet #& replied: 


‘My Lord has taught me and | was brought up in the Bani 
Sa'd.’ 

(Al khasais al Kubra) 
Before vou, the great orators of Arabia are lef? in the shade! 


Shaykh Abu'l Hassan Ahmad bin Abdullah Muhammad a! Kubra 
tarated from Barra bint Amir Thaqeefa that she once asked her 
brothers, ‘Have any of you ever seen Muhammad #8?" 

is replied, ‘Yes, during the Hajj we were all blessed with seeing 
im.” 

She asked, ‘Did you hear him @® speak?’ 
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They replied, ‘Yes we heard,” 
She asked, ‘How was his oratory and eloquence?’ 


They explained: 


‘No Arab has been born nor will be born more el} 
! u 
him @; when he & speaks, the most intelligen ¥ 
dumbfounded and the greatest orators are silenced.’ 
(Subul al Huda) 


My Lord has taught me the original language 


The Arabic language began with Syeduna Ismail. Like 
languages, over time, it became infused with foreign words ai 
Arabic was lost. However, Allah 3 taught the pure Arabic lan . a 
to the Prophet #. Syeduna Umar al Farooq asked the Prophet ba we 
Rasoolallah, you live among us but your language is the most el ; 
and articulate’. “ee 
He & replied: 


‘The language of Ismail had been lost, but Jibrail brought it 


to me and I have safeguarded it.” 
(AI Khasais al Kubra) 


The gift of comprehensive diction 


Comprehensive speech is that which has few words but an ocean of 
meaning. The most comprehensive speech can be found in the Book 
of Allah #¢, followed by the words of the Prophet #. He # once 
declared from the pulpit, ‘I have been given comprehensive speech.’ 
This is the why his every proclamation contained a world of meaning. 


and every person benefits from it according to their own rank (of - 


intellect and understanding). 
Knowledge of all languages 


As stated previously, the Prophet #& came for every nation, and it is 
Allah's #& practice to send a messenger to a people who speaks their 


language. The Quran mentions this rule: 
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not send a messenger except with the language 


: ¢ do 
And w so he can make clear to them.’ 


t10n, 

of bis (Ibraheem 4) 
yeotly. if the Prophet & is Allah’s 3 messenger to all of 
conse he ® must have command over all the languages of 
creations It is for this reason that whenever someone came to him, he 
creation speak to them in their own language. Syeduna Ka‘b bin 
P) er ari narrates that a delegation from Yemen, who pronounced 
Asim instead of Lam, came to see the Prophet 4. When the Prophet 
Meem them, he # too used Meem instead of Lam. From this 


a spoke to : : 
jalogue, the following sentence 1s safeguarded in the books of hadith: 


panel Gob plamenal jael Cpe Guu 


It is not good to fast whilst travelling 


Burayda narrates that whenever the Prophet @& spoke in a 


Syeduna : 
language, the Companions would not be able to understand 


different 
hina 
‘The Prophet # was the most eloquent of all men, and 
sometimes when he @ spoke, the people would not 
understand it until he # explained it to them.’ 
(Al wafa) 


This did not only apply to humans; camels, birds, deer, trees and every 

other being in the Universe would present its issues to the Prophet's 

*S court in its own language, issues that the Prophet && would then 
ve. 
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Couplet 61 


J gr asuIdy 
(MA ea SEL 


Us ki Batu ki lazzat pe lakhon durood 
Us ke khutbe ki haybat pe lakhon salam 


Batu: Speeches, dialogue 
Lazzat: Sweetness 
Khutba: Speech 

Haybat: Awe 


Upon the sweetness of his words, a multitude of durood 
Upon the reverence of his sermon, a multitude of salam 
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‘ous couplet described the eloquence and oratory skill of bis 
he prevs tongue. Here, the sweetness of his i speech and words and 
a eee ting effect are described. 
theif 

will only refer to his # khutba (sermon); the sweetness and 
“ a rhis @ words will be discussed under couplet 93. 
dell 

et @ would usuaily deliver a khutba on Jumuah and the two 
The Propt mm would also deliver a khutba when the need arose: for 
Eids. e when there was an important matter to discuss, he #& would 
ute Companions together in Masjid an Nabawi and deliver a 
ae thus guiding his followers in a very beautiful manner. 
utba, | 

ever he # delivered his khutba, a strange sensation would 
Sal his ds listeners: their hearts would stir with a fear of Allah 
ove! showers of (caTs would flow from their eyes, and their hearts 
me d tremble with dread of the Divine. They would lose themselves 
oat visualise the matter being described to them. They would hide 
ther faces in their clothes and repent to their Lord. His 4 blessed 
sermons could melt the hardest of hearts. Let us consider a few 


examples. 


The vision of Jannah and Jahannum 


Whenever he & described Jannah or Jahannum in a sermon, he # 
would do so in a way that the Companions would feel they were 
actually seeing it! 


Hanzala bin Rabee’ narrates that he met Syeduna Abu Bakr As Siddiq, 
who enquired about his welfare, to which he replied, *Hanzala has 
become a hypocrite.” 

Abu Bakr protested, ‘You are a Muslim, what are you saying?!’ 

He explained: 


“When we are with the Prophet i and he mentions Paradise 
and Hell, it is as if we are seeing them with our own eyes. 
But when we teave him @ and become embroiled with our 
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wives, children and other matters, it i : 
forgotten it all.’ '$ 8s if we have 
(Syeduna Muhammad Rasool Alan) 


Showers of Tears 


Whenever the Prophet's & sweet tongue would ion ei 

v mentione ah 
& mercy or His % wrath, a strange sensation would Pei ‘ 
gathering; hearts would become restless in both love and fear th = 
%, and oceans of tears would pour out of their eyes. Arbadh b - 
narrates: i 


‘The Prophet & delivered a sermon which frightened h 
and brought tears to their eyes.” - = 
(Tirmidhi, Syeduna Muhammad Rasool Allah) 


Screaming and wailing in the gathering 


Although the Companions always paid heed to and maintained the 
etiquette and dignity of the Prophet’s # court and gatherings, the 
impact of his words would leave them unable to control themselves 
and they would often scream and cry. 


Syeda Asma nazsrates that, during one gathering, the Prophet # stood 
up and delivered a sermon in which he # described that which the 
deceased face in the grave. By the time he had finished, the Muslims 


were screaming and wailing. (al Burhan) 
Crying and hiding their faces 


é& once delivered a khutba the 


Syeduna Anas narrates that the Prophet 
re. In the sermon, he i stated: 


like of which had never been heard befo 


‘If you knew what I know, you would laugh little and cry a 
lot’, and as soon as he had said this, the Companions hid 


their faces in their cloaks and began to cry profusely.” 
(Bukhari, tafseer Surah ma ida) 
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Crying until they passed out 


bu Hurayra and Abu Saeed Khudri narrate that the Prophet 
we delivered a khutba in which he #-thrice used the phrase, ‘By 
ae in whose grasp is my life’ before lowering his face and 

“All of us collapsed to the ground, crying (such that) we 
even remember what the Prophet #a had taken the 


couldn’t adel 
(Nisai, Book of Zakah) 


oath for!’ 


Then, after some time had passed, he # raised his head and it showed 
of joy. May the world and everything in it be forsaken because 


ot moment! He # then proclaimed: 


‘For the one who prays five times, fasts during Ramadhan, 
pays the Zakah, and refrains from major sins, the doors of 
Paradise are opened and it is said to him, ‘Enter in Peace." 


Worthy of Paradise on three occasions 


syeduna Abu Saeed Khudri narrates that he deems himself worthy of 
Paradise on three occasions. He was asked of those occasions and he 


explained: 


‘When I recite the Quran or listen to it, when | listen to the 
khutba of the Prophet #&@, or when I attend a funeral.’ 
(Syeduna Muhammad Rasoolallah) 


The shaking of the pulpit 


Humans, after all, are human; even inanimate objects would feel the 
impact of the Prophet's # sermons! It is written in Sahih Muslim from 
Abdullah bin Umar that, one day, while delivering a khutbah upon the 
eee Prophet # recited the verse: ‘And they have not honoured 
eh role re a a is due to Him; and the whole Earth shall 
e ion’ (39: imi 
ina Ain 3 . resurrection’ (39:67), before proclaiming 
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‘And the Prophet’s #& pulpit trembled so muc 
feared he may be thrown off it.’ 
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couplet 62 - 
SeAd hk OY loses 
‘ted UA ecole v' 
Wo Dua jis ke Joban bahar e Quboo} 
Us Naseem e Ijabat pe lakhon salam 
Joban: Youth 


pahar € Qubool: The honour of being accepted 
Naseem: The sweet moming breeze 


|jabat: Acceptance 


The dua whose beauty is its spring-like acceptance 
Upon that fresh breeze reply, a multitude of salam 
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In the previous couplet, the el i 

\ , Oquence of his i& to 
of his khutba were described. Here, the status Ps ihe Oratory 
emanating from the tongue of Allah's beloved im j OF the dua 
alongside its station of acceptance in Allah’ ae 


. Mioneg 
: ? s 
discusses dua in the following way: % coun, Th 


fc Quran 


“And when My servants ask you, [O 
' » {OM 
conceming Me - indeed I am near. aed 


: : I res 

invocation of the supplicant when he calls ia pes 
them respond to Me [by obedience] and believe in Me da 
they may be [rightly] guided.) at 


(2:186) 


This verse reveals that, whenever a servant asks of Allah 
be given on the condition that he accepts Allah's commands, Th, 
rank that the blessed prophets of Allah % obtained in terms “4 
accepting and promoting Allah’s % commandments is so unique that 
others cannot even fathom their connection with Allah %. It is for this 
reason that Allah %¢ accepts their every dua and does not reject it. 


B, he will 


The dua of Allah's & beloved 


In particular, Allah % never rejected the Prophet’s & dua. It is for this 
reason that the Quran teaches us: 


‘And do not think of the Prophet’s dua being like your dua.’ 
(An nur 63) 


Although other meanings of this verse have been mentioned, most of 
the mufassireen have preferred this interpretation. The interpreter of 


the Quran, the companion Abdullah bin Abbas, takes this meaning, 


and said: 


‘Protect yourself from the Prophet's * dua {against you] 

because his dua is accepted and will lead to trouble for you. 

The Prophet’s & dua is not like the dua of others.’ 
(Tafseer Ibn Jareer) 


In another part of the Quran, can be found: 
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pot hold the Messenger's calling (you) among you to be 
we ou calling one to the other.’ 
bike ¥ (24:63) 


mm al Momineen Syeda Aisha saw each plea of the Prophet 


i accepted, she declared: 
& 


‘| have not found your Lord to be anything other than swift 
; ting your wishes.” 
in accepting (Bukhari book of Tafseer) 


That dua whose beauty is its acceptance 


the thousands of instances of the Prophet’s & dua being 
pa is the episode of Syeduna Abu Hurayra’s mother bringing 
4 Syeduna Abu Hurayra states: 


‘| would invite my mother to Islam every day but she would 
not accept it. When, one day, I again invited her to Islam, 
she used derogatory words about my master (the Prophet &) 
that were unbearable to me, and I was deeply aggrieved by 
them. | went to the Prophet 4% in tears and, after telling him 
what had happened, pleaded that he ask Allah ¥ to bless my 
mother with the wealth of Iman. At this, the Prophet 
raised his hands and pleaded, ‘O Allah, guide Abu 
Hurayra’s mother.”* 


Abu Hurayra had such certainity in the acceptance of the Prophet's a 
dua that he quickly turned for home to inform his mother. He had only 
just reached the door when he heard the following words: 


‘| bear witness that there is no God but Allah and 1 bear 
witness that Muhammad is His servant and Messenger.” 


(Al Bidaya) 


Syeduna Anas narrates that, during the Prophet’s & time, a drought 
befell the people. It had not rained for a long time and the people were 
*xiremely distressed. When the Prophet & was delivering a sermon 
fom the pulpit one Friday, a Bedouin came and pleaded: 
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“Ya RasoolAllah, our wealth h 

Pe ’ as been dest 
famities are hungry, supplicate to Allah ae Pt ban Our 
Prophet # raised his hands for dua, there was ns ‘Den the 
cloud in the Sky, but by the One in whoee ee 


hands j F 
before he # had completed the dua, clouds the ay Ue 
mountains began appearing over us, and he had not tid 


descended from the pulpit when it started i v4 
that I saw raindrops falling from his & me Theo 
Started that day and continued the next day and the da oe 
such that the following Friday, the same Bedouin on = 
again during the Friday sermon and pleaded, ‘The hou mi 
have collapsed and our goods are flooded, supplicate to 
Allah 3 for us.’ Hands raised in dua, the Prophet > 
signalled with them saying, ‘O Allah, around us and Not over 
us.’ With his signal, the clouds lifted from the city of 
Madeenah but kept raining around it.’ 


(Fath al Bari) 


Look carefully, the clouds came immediately and kept raining until 
the Prophet s% said it was no longer needed; in other words, they 
would not leave without his permission! 


Even the Khalil needs Rasoolullah 


What is the status of the Prophet's # dua near Allah 3? Understand 
this from the fact that even Allah’s $ Khalil (friend), Syeduna 
{brahim, wished for the Prophet’s # dua. Abi Ibn Ka’b narrates that 
the Prophet #& said: 


‘On the day of Judgement, even Ibraheem will wish for my 


dua.” 
(Tajjali al Yaqeen) 


Went to Hell, the one who had no need of the Prophet 
Even Allah's Khalil has need for the messenger of Allah 
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Important point 


when dua was not accepted, Allah 3 would inform the 
of reason in order to satisfy him. For example, when 
het cae supplicated, ‘O Allah, you promised that you would 
gyeduna family from the punishment (but my son is drowning)’. 
ect ny lied, ‘O Noah, indeed he is not of your family; indeed, he 
alish 3 FeP | work was other than righteous.” (11:46) 


ind situati 


rds, Allah’s % promise was for his family, which the boy 
in other WO of This relates to an important principle that will affect 
was not ntil Qiyamah; the family link is not sufficient, rather, it is 
all people i one’s beliefs and deeds to also be correct. If a prophet’s 
pecnseesy be saved because of his failure to believe and because of 


pot 
sO i deeds, then whose son can be saved?! 


The hypocrites not being forgiven 


The Quran decrees that whoever wishes for Allah's 3€ forgiveness 
nould make the Prophet 44 a waseela and seek his intercession. If the 
Prophet  intercedes for him, Allah 3 will forgive him. The Quran 
clearly reveals the state of the Hypocrites: 


‘And when it is said to them, "Come, the Messenger of Allah 
will ask forgiveness for you,” they turn their heads aside and 
you see them evading because they are arrogant.’ 

(63:5) 


in their arrogance, they questioned the need to approach the Prophet 
# and make him a waseela. Instead, they would say that if they were 
lo seek forgiveness, they would seek it directly from Allab 3. In 
another place, it is written: 


“And when it is said to them, "Come to what Allah has 
revealed and to the Messenger," you see the hypocrites 
tuming away from you in aversion.’ 

(4: 61) 
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In the Quran, the phrase ‘turning away from you’ is ; 

demonstrates that the hypocrites were seme to il Iris lea 
of Allah 3 but were not Prepared to come before the Pro Ns 
These two verses make clear that the hyporcrites elena . 
forgiveness could be achieved without t oo that 


he Prophet as, It w. 
of this belief that Allah 3¢ announced that such tion ee 
wish to please Him #& by tumming their back on the Prophet + Who 


. . . a, 
know that they will never gain forgiveness, even if His ¥& te 
asks for their forgiveness 70 times. He % will not forgive Pit 
because it is His 3 decree that those seeking forgiveness my “ 


sta 
that there can be no forgiveness without Muhammad i this “on 
their belief, 


Without pre-judgement, consider for a moment whether this Tule is a 
rejection of the Prophet's # dua or is in fact evidence of his a 
elevated station. Every faithful person would surely proclaim that it is 
evidence of his elevated station! If the hypocrites are forgiven, what 
would be the difference between them and Syeduna Abu Bakr and 
Syeduna Umar? The hypocrites could claim that they had enetered 
Paradise without accepting Muhammad #%&. How could Allah's % 
honour accept this?! 


Thus, in summary, the reason they were not forgiven was because they 
did not believe in the waseela of Muhammad 4a. As for the Prophet 
supplicating for them, that was based on his # kind nature which he 
ts showed on every occasion. However, when Allah d& ordered him 
not to supplicate for them, he # stopped. 
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Life dis 
(el gcor AS sie) 


Jin ke Guch’e se Lach’e Jar’eh Nur ke 
Un Sitarun ki Nuzhat pe lakhon salam 


‘e: A collection of fruits 
ee Thin threads or shreds 
Nuzhat: Purity and sparkle 


The fine spaces from which rays of nur shone 
Upon the sparkle of those stars, a multitude of salam 
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This couplet mentions the blessed 


; teeth and 
beautiful sparkle and shine. the spectacle of their 


The blessed teeth 


The Prophet’s g& blessed teeth were arran i : 

. : ged like a str 
They were thin, polished and separated from one ihe, Pearls. 
streak between them. Whenever he #& would talk or smile a a shght 
would burst forth from those spaces. PAYS Of nur 


White teeth, a string of pearls 
The describer of the Prophet #&, Hind bin Abi Hala, states: 


“The Messenger of Allah’s # teeth were extremely white 
and shiny and well spaced. When smiling, they would look 
like hailstones.’ (al wafa) 


Syeduna Ali says the following about the beloved’s & pearly teeth 
and their polish and shine: 


‘The Prophet’s #@ teeth were extremely shiny.’ 
(al anwar al Muhammadiya) 


Abdullah ibn Abbas says the following about the spacing and beauty 
of his & front teeth: 


‘The Prophet’s # front teeth were not joined together, but 
had an appropriate space between them.’ 


(Subul al Huda wa Rishad) 
The perfect setting of his #& teeth 


When describing the beautiful setting of the blessed teeth in his @ 
gums and mouth, Syeduna Abu Hurayra said: 


‘The Prophet’s & teeth were perfectly set in his gums and 
mouth.’ 
(al khasdis al kubra) 
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A shower of rays of nur 
he m spoke it would seem as if there was a shower of 
¢ ? 

wn ea in his mouth. 
arin he @ would speak, it would appear as if there was a 

when +a his mouth).’ 

airing of pearls (in = (Shamail ur Rasool) 

nba states the following about his speech: 
pn A 


when he # would speak, nur would shine out from 
+when 


is teeth.” a 
between his tee (Sunan Darimi) 
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Couplet 64 


CEE td ne yf 2 
UF coll run 


Jis ki Taskeen se Ro-the huwe hans par’he 
Us Tabassum ki Adat pe lakhon salam 


Taskeen: Finding peace and calm 
Tabassum: Smile 


With whose consoling the crying began to laugh 
Upon the practice of that smile, a multitude of salam 
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ie and smile at people, 
‘ng how he @& would conso : 
rhs couplet Token and downtrodden hearts everywhere, in 
: onic ° 


sed and distressed person a mc 
Id become so 
be transformed, and he wou 
Th sa envious of his happiness! Can there be ce 
that all would s for the one entering this blessed court than to 
1 ee Mercy?! For Allah %& declares: 


red bY Divine 
wronged themselves, they had come to 
“And if et and asked forgiveness of Allah and 


you had asked forgiveness for them, they would 


- poe Accepting of repentance and Merciful.’ 


have foun (4:64) 


f the depres 


; reveals that he who attends the Prophet’s # court will find 
koery there be any blessing greater than this?! 


The collective sadness af the Companions 


The Prophet #& was the dearest thing to the Companions, even dearer 
than their own lives. Whenever they were unable to see him m, they 
would become restless and immediately try to behold him * and bring 
preace and tranquility to their hearts. However, a collective sadness 
would constantly be eating away at them, because althoughthey could 
quench their thirst by seeing him s&, they would wonder what would 
happen after their death or after the Prophet's 4 passing away? Even 
ifthey entered Paradise, the Prophet #4 would surely be at the highest 
station and beyond their reach? A description of this great sadness is 
described by some of the Companions themselves. 


lis said that Syeduna Thowban had an irrepressible love for the 
Prophet ®. One day, he came to the Prophet # and his complection 
had changed. The Prophet ®& asked, ‘What has caused your 


a | complection to change?’ He replied: 
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‘Ya Rasoolallah, ! have neither an illness nor ; 


ni 
] become very anxious when | do not see you os 
ends afier seeing you. I then reflect upon Akhirah and : y 
that on that day, 1 will be depnved of a vision of you ny 
you will be in a lofty place with all the other prophets Or 
even if I do enter Paradise, | will be on one of the ae 
levels, whereas 1f | do not to enter Paradise, } wil] Never tl 


you. This is a great worry.’ 
(Syeduna Muhammad Rasooliljah from Baghy1) 


Similarly, it was narrated by Saeed bin Jabeer that a Co 
the Ansar entered the Prophet's @ court ina very depre 
Prophet # asked, ‘Why do | see you worried?” 
He replied, *Y4 Rasoolallah, | have been thinkin 
The Prophet #& asked, “What is it?’ 

He explained: 


MPanion from 
Ssed state The 


g about something 


“We are able come to you either in the moming or in the 
evening and sec your blessed face and quench our thirst, but 
tomorrow you will raised with the prophets and we will not 
be able to reach (and see) you.’ 


(Ibn Katheer) 


As this communal grief of the Companions increased, the Prophet @ 
presented the matter to Allah 3, and consequently Jibril came with 
the following verse: 


‘And whoever obeys Allah and the Messenger - those will 
be with the ones upon whom Allah has bestowed the favour 
of the prophets, the steadfast affirmers of truth, the martyrs 
and the righteous. And excellent are those as sie 

(4:69) 


Through this verse, the Prophet & could console all Muslims that 
there was no need to worry; if they truly loved him #, they would be 
with him at all umes. Indeed, he @® revealed the principle, *You will 
be with the one you love.’ 
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With his comfort, the crying ones began to smile 


mpani heard this verse and the Prophet's & statement 
i eae ae no end to their joy. Listen ta the joy and 
= aeons the words of Syenduna Anas, who states that when they 
ai this verse: 
‘Nothing had made us as happy as the Prophet's @ 
. ill be with the ane you love.’ 
statement, “You wi er 


when the C 


Then, in a state of ecstasy, he declared: 


‘{ love the Prophet #, Abu Bakr and Umar, and I hope that 
[ will be with them because of my love, even if my actions 
are not like their actions. 

(Syeduna Muhammad Rasooiallah) 


The hinana pillar and his #8 consolation 


The above concerned the Companions, but let us now consider the 
palm tree stump that cried like a child when it was separated from the 


Prophet #. It only stopped crying when the Prophet 4 consoled it by 
placing his #% benevolent hand upon it. 


in the early days, the Prophet #& would stand in Masjid an Nabawi 
against a dry palm tree stump and deliver his sermon. The Prophet ® 
would often have to stand for quite some time, and the Companions 
found this hard to bear and pleaded with him & to let them make a 
pulpit for him, upon which he && could sit and deliver his sermon. In 
some narrations, it is said that that a lady made this request; her son 


was a carpenter, and so she sought permission to have a pulpit made 
for him. The Prophet & accepted this request and the pulpit was built 
and placed in the Masjid. The 


n, on the following Friday, when Allah’s 
beloved # walked past the stump towards the pulpit it began to wail 
and cry loudly. The Companions described its crying in many 
different ways: 


n one narration it is said that, ‘It cried like a child sobbing.’ 
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In a second, it is said that, ‘We heard it crying like a she 


in separation from its child.’ “Camel ene, 


Ina third, it was, ‘like a calf crying in separation from its Mothe 
ir? 


Imam Shafi'ee narrates the following from Ubay bin Ka’p- 


‘It cried so loud that it cracked.” 
(Shamil ur Rasoo! of Ibn Katheer) 


Syeduna Anas narrates: 


‘The masjid resounded with its sound.’ 


The narration of Suhay! reveals that: 


‘Upon seeing its cry, the Companions also began to cry and 
wail.’ 
(Tahqeeg al Fatawa) 


What a painful spectacle it must have been when that palm tree stump 
cried in separation from the beloved # and the Companions also 
became emotional. The Prophet # immediately descended from his 
pulpit and put his arms around the stump and consoled it until it 


became quiet. 


It is said in Darimi that the Prophet # asked it to choose one of two 
things: 
‘If you want, | can make you fresh and new in this very place 


or if you want J can plant you in Jannah." It preferred to go 
to Paradise and the Prophet & accepted its request. 


The Prophet # then returned to the pulpit and, after praising Allah &. 


said 


‘Verily this palm tree stump cried in separation from the 
Messenger of Allah. By Allah, if I had not descended and 
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+ it would not have stopped (crying) until 

pane ai (Shamail ur Rasoo!) 
iy’ D 

uotes some of the words that Syeduna Umar uttered 


1 Haj} 4 ; ; 
g fii the Prophet's #@ passing away: 
n separation and you put your hand upon 


’ : cried i ing i 
Tho uiet. Your ummah should be crying in 


it and it became q A 
separation even more than that stump. 


[mam ibn a 
while cryin 


(Jawahir al Bihar) 


n Fudala states that whenever imam Hassan Basri 


Mubairik 6 he would start crying profusely and 


mentioned that palm tree stump, 
say: 
‘C servants of Allah, look at the lofty station Allah 3 gave 
to the Prophet a! A piece of wood cried in his separation. It 
is more proper for you to cry further in his #& separation.” 
(Shamiail ur Rasool) 


If only we could have such a yearning! 
The practice of smiling 


Umm al Momineen Syeda Aisha was asked to reveal something about 
the Prophet’s @& private life. She said: 


‘He was the most loving, happy and smiling person.’ 
(Tabagat ibn Sa’d) 


Syeduna Jareer bin Abdullah, when mentioning the benelovence of 
his beloved master &, said: 


‘Since | became a Muslim, the Prophet @ never prevented 
me from entering his house and I never met him # except 
when he was smiling.’ 

(Tirmidhi) 
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It was narrated by Umm al Darda that, whenever Abu D. 
speak, he would smile and she asked him to stop doing aan Would 
would call her a fool, but he replied: tas people 


‘| have seen the beloved Prophet #& smile while tg 


inc 
(Syeduna Muhammad Rasoolallah from Musnad king, 


Ahmad) 


The Prophet # would meet his followers with such affect; 
would forget all their worries! €ction that they 
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couplet 65 


UbiSA Cut re 
(Wels & ou 


jis me’ Nehr’en hain Sheer 0 Shakr ki Rawa’n 
Us Galle ki Nadharat pe lakhon salam 


Nehr’en: Rivers 

Sheer: Milk 

Shakr: Anything sweet 
Rawa n: Flowing 

Galle: Throats 

Nadharat: Fresh and new 


In which there are flowing rivers of milk and honey 
Upon that invigorating throat, a multitude of salam 
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This couplet mentions the beauty of his m@ blessed ¢ 


accent. hroat, voice and 


The Blessed Voice 


The Prophet's @& blessed voice was extremely beautifull: op, 
only need to hear it once before one would long to hear it ne 

greater beauty of one’s voice could there be that even one’s ‘ ~ What 
would enjoy its sound! As well as being besotted Remies 


© Would 


: ; : oH ev, 

other attribute, the Companions were also Captivated b i = 

voice. ¥ his blesseq 
He had a very sweet voice 

Syeduna Qatida states that Allah J bestowed all of His % the 


prophets with extrinsic and intrinsic beauty, including a beautiful 
voice. However, He % gave our beloved Prophet's i Voice 
distinction over their voices. 


‘Allah @ sent the Prophet i with a beautiful face and a 
beautiful voice.’ (Ibn Sa’d) 


® 


Similar words are narrated by Syeduna Ali: 


“Verily your Prophet 4 had a (sabeeh) beautiful face, 
elevated lineage and lovely voice.’ 


(fbn Asakir, Subu! al Huda) 


It was narrated by Syeduna Anas: 


“Verily your Prophet #& had the most beautiful face and the 
most beautiful voice.” 
(Tirmidhi, {bn Sa’d) 


! have not heard a voice more beautiful than yours 


it is narrated by Syeduna Barra bin Azib that, one day, the Prophet # 
recited Surah At Teen in the isha prayer, and he had not heard a voice 
as beautiful as that before. 
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“The Prophet &# recited Wat teen waz Zayrun in the Isha and 


da voice more beautiful than that.’ 
ihe ni (Bukhari and Muslim) 


His @ blessed accent was extremely beautiful 


nions also described his & blessed tone and accent. His @® 


a : 
alee gem beautiful and charming than all of Creation. The 


following was narrated by Jabeer bin Mat’am: 


‘The Prophet & had the most beautiful tone.” 
ili (Shamil ur Rasool) 


ft was this enchanting tone that would compel his enemies to believe 
his & words. 
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Couplet 66 
se So Su “Jos 
ett SAS Ite 


Dowsh bar Dowsh Hain Jin se Shin e Sharaf 
Aise Sh4n‘un ki Shokat pe lakhon salam 


Dowsh: Black locks (of hair) 
Shin: Shoulders 

Shin: Rank 

Sharf: Honour 

Shokat; Greatness 


Whose beauty lies in the black locks resting upon them 
Upon the greatness of such shoulders, a multitude of salam 
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: hair would sometimes 
dy read that the Prophet’s & 
be oe a eae it is this spectacle that the Imam uses to describe 


reach 
his blessed shoulders. 
Blessed Shoulders 


were very strong and beautiful and were well 


houlders are 
_ Ee were not close but were strong, majestic (/aldl), and 
spactsepiring, They were a segal sign of strength and power. 


gyeduna Barra bin Azib mentions his ® blessed shoulders in the 


following way: 
‘There was a large space between the Prophet’s @& 
ulders.’ 
- (Shamail Tirmidhi, bab ma ja fi khalq illah) 


The space between the two shoulders was solid. Syeduna Ali states: 


‘The Prophet's # shoulder bones, and the space between his 


i shoulders, were solid.’ 
(Shamil Tirmidhi, bab mé ja fi khalq illah) 


Syeduna Abu Hurayra narrates that the joints of his @& blessed 
shoulders were very beautiful and proportionately large. 


‘The Prophet’s shoulder blades were proportionately 
large.’ (fbn Asakir) 


The honour of the shoulders 


Just as the Prophet m& appeared taller than everyone else when he was 
standing, his & shoulders looked higher than all others when he was 


seaied among people. Mulla Ali al Qari quotes the following from 
Imam Ibn Saba’: 


“From the Prophet's && khasdis was, ‘When he would sit, his 
shoulders would be higher than all the others present.’ 
(Jama al Wasdil) 
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Shoulders or chunks of silver? 


Anyone who had the honour of seeing his & bles 
proclaim that they were chunks of silver! Sed shoulders Would 
Syeduna Abu Hurayra narrates that, whenever the py, 
shoulders were uncovered, they would appear as thing oe a 
been melted into a mould: Silver haq 


‘Whenever the Prophet # would remove the clot : 
shoulders, they would seem like chunks of ees from his 


(Tahzeeb ibn Asakir) 
As white as the Moon 


Some of the other Companions compared the beauty and nur 
blessed shoulders, not to silver, but to the Moon. Syedu 

narrates that the Prophet # would give to every seeker a tie Anas 
him. Sometimes, the seekers would encircle the Prophet eee * 
some Bedouins would take hold of his shirt and his shoulde: tll 
become uncovered: TS Would 


of his & 


‘Due to their whiteness it would seem as if we were looking 
at the Moon.” 


(Subu! al Huda wa Rishad) 
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Couplet 67 


Jove Grif 
(ati wx et 


Hajar e Aswad, Ka’ba ¢ Jan o Dil 
Ya’ni Mohar ¢ Nabuwwat pe iakhon salam 


Hajar ¢ Aswad: A stone from Paradise that is placed in the wall of the 
Ka'ba and is kissed by the believers 
Mohar: Seal 


The Black Stone, the ka’ba of the heart and soul 
Upon that seal of prophethood, a multitude of salam 
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The previous couplet mentioned his # blessed shoulders 
here, the seal of prophethood that lay between his ® sho 

discussed. Denoting the seal of prophethood as both Hajar ideas is 
and the Ka’ba of hearts and souls is a simile that emphasises Aswad 
can be seen under couplet 42, even the Kabah and Hajar ero as 
honoured and respected the Prophet @. Aswad 


The prophetic seal 


There was a prophetic seal located between the Prophet’ 
shoulders, which doubled the beauty of his & back and shoulde: ie 
well as being the locus of nur, it was also a source of Signs = 
Syeduna Saib bin Yazeed states that his aunt once took him oe 
Prophet # and pleaded: 


‘This is my nephew, he has a pain in his foot.’ The Prophet 
® passed his benevolent hand over my head and supplicated 
for barakah. He & then performed the ablution and I drank 
the leftover water. I then stood up behind him and, by 
chance, saw the seal of prophethood between his shoulders; 
it was like a knot of fabric, or mesh of buttons? 


Syeduna Abdullah bin Sarjas states: 


J went to the Prophet &% while he was sitting among the 
Companions. J stood behind him #& and he realised what [ 
wanted. He # removed the cloth from his back and I saw 
the seal between his shoulders; it was like a clutch and 
around it were dots that looked like small seeds. 

(Shamil ut Tirmidhi) 


I then stood in front of the Prophet @ and pleaded, “May 
Allah further increase your rank.’ 

He # replied, ‘May Allah also forgive you.’ 

Afterwards, people commented (in congratulations) that the 
Pophet & had supplicated for my forgiveness. | replied, 
‘The Prophet #& supplicates for everyone and recited the 
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‘and ask forgiveness for your sin and for the believing 
verse sale ” 
men and believing women. (47:19) 


bin Ahmad narrates how Umar bin Akhtab Ansari told him: 
Ulba 


" d press my 
Prophet # asked me, Come close an 
ha = 1 sertol rubbing his # neck and my fingers 
happened to touch the Seal.’ 


Ulba asked, ‘How was it?’ = 
He explained, ‘It was a cluster of a few hairs. 


Reconciling the narrations 


There are varying narrations about the size and colour of the seal of 
prophethood. Some have likened it to a pigeon’s egg, others have said 
it was a cluster of hair or a piece of flesh, while some others have said 
it was like a fist or a clutch. 


Imam Qurtubi reconciled these narrations by claiming that the 
prophetic seal would change in size and would appear to be different 
colours at different times. Thus the Companions were only describing 
its condition at the time that they saw it. 


Other scholars, in reconciling these ahadith, have stated that all of 
these descriptions are in fact similes, and each is based on the 
narrator’s mindset. In explaining the wisdom of the various narrations 


and after reconciling them, Shaykh Abdullah Siraj ud deen Shami 
writes: 


‘There is no contradiction in the varying statements of the 
narrators describing the seal of prophethood; all of them are 
similes based on their intellect and understanding. As the 
seal of prophethood was on his back and covered (by a 
shirt), Some saw it suddenly while others were shown it, and 
it was viewed with awe, dignity and Tespect.’ 


(Syeduna Muhammad Rasoolallah) 
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The seal of Prophethood and fragrance 


Imam Ibn Asakir, in his tarikh, narrates i 
Jabir: the following from Syedung 


‘Once, the Prophet #, through his kindn 

. ‘ : ’ ess, 

ride behind him and [ bit on the seal with seg es 
bursting with musk." ee wa 


(Subul al Huda) 


260 





Mustafa The Paragon of Mercy 


couplet 68 


Prapelt 
ruts Et 


Ru’e A’ina e ilm Pusht e Khudoor 
Pushti Qasr e Millat pe lakhon salam 


Ru’e: Face, surface 


Pusht: Back 
Khudoor: The honourable, the Prophet 


Pushti: Guardian, reliance 


Qasr: Castle, palace 
Millat; The deen and the ummah 


The face of the mirror of knowledge, the Prophet’s Back 
Upon the guardian of the nation’s castle, a multitude of salam 
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In this couplet, the Imam mentions the Prophet's & b| 
describes it as a reflection (mirror) of knowledge and eae, and 
ban) for the whole Islamic nation. Buide (P usht, 


The face of the mirror of knowledge, the Prophet's Back 


One of his & khasdis was that he & was able to see 
as well as he @& saw in front of him, in both daylight 
is for this reason that the Imam describes his # ble: 
murror of knowledge. 


Just 
and darkness, jp 
ssed back as the 
Seeing behind him 


Syeduna Abu Hurayra narrates how the Prophet 4 once said: 


“Verily I see behind my back like J see in front of me.’ 
(Subul al Huda) 


Syeduna Anas narrates that the Prophet & said: 


‘O people, I am your Imam so do not precede me in your 
rukuh or sujood for verily { see you, both in front of me and 
behind me.” (Muslim, Book of Prayer) 


The following statement of the Prophet # is narrated in Bukhari by 


Syeduna Abu Hurayra: 


‘Do you see me facing the Qibla?! Verily, by Allah, your 
tukuhs and your kAushoo are not hidden from me, I see you 
behind my back.’ 

(Bukhari, Bab Khushoo fi Salah) 


Seeing in the dark as if it was daylight! 

When mentioning the Prophet's ® particularities, Ibn Abbas said: 
‘The Prophet would see in the darkness of the night like he 
would see in the sunlight of the day!’ 

(Al Khasais al kubra) 
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jaining this hadith, Imam Zargni writes: 


i lear light of 
t he m saw equally (well) in the c t 
he darkness of the night. This is because, just 
ssed him @# with awareness of the batin 
iati he matter of the 
and complete appreciation of t ) 
ets eyes were also given this power, thus he # saw 


: i Il as in front of him.” 
aieaiaciiile (Zarqani ala"! muwahib) 


In exp 


‘It means tha 
the day and t 
as Allah && had ble 


Umm ul Momineen Syeda Aisha states: 
“The Prophet 4 saw in the dark just as well as be saw in the 


light.’ 
* (Al wafa bi abwail i] Mustafa) 
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Couplet 69 2 
WIT aA 
(Ut tcok fbr 


Hath jis Samt uta Ghani kar diya 
Mowj e Bahr e Samahat pe lakhon salam 


Hath: Hand 

Samt: Side, direction 
Ghani: Rich 

Mowj: Wave 

Bahr: Ocean 

Samihat: Giving, bestowing 


To whichever side the hand lifted, it enriched 
Upon the ocean of bestowment’s wave, a multitude of salam 
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uplet mentions his ® generous hand and his @ charity and 
This co 


munificence. 


The most generous hand 


syeduns Ali narrates that the Prophet i had the most generous name 
of all. 


i i one more erous in this Universe than the 
pean Spree) find eles that is similar to how he @ gave 
to Allah’s % Creation; the poor, the needy, the widows and the 
destitute. Indeed, from his #& blessed tongue, the word No’ was never 
heard by a seeker. Syeduna Jabir, when mentioning the Prophet’s & 
generosity, confirmed this: 


“There was never an occasion when the Prophet m@® was 
asked and he said ‘No’. 


(Muslim, Chapter of the Prophet’s generosity) 
The needy and debt 


The Prophet's # generosity was such that even if he & had nothing, 
he @® would take out a loan to help those in need. Syeduna Umar 


narrates that a man once came to the Prophet #& and asked for help 
from him &. The Prophet &@ replied: 


‘I do not have anything, but go to that man and buy what 
you need from him in my name. | will repay him as soon as 
I have something.’ 

I pleaded, ‘Ya Rasoolallah, why do you go to all this 
trouble?! Allah 3% does not require you to take on debts to 
meet the needs of others.” The Prophet @& found this very 
troubling. A Sompanion from the Ansar then said, ‘Ya 
Rasoolallah, Spend greatly on Allah’s %& Creation and do 
not fear any reduction or loss from Allah %.’ The Prophet 
& smiled upon hearing this and his a face glowed in 
happiness. Then he #& said, ‘Allah 3% has (indeed) ordered 
me so!” (Tirmidhi) 
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The Finance Secretary's Statement 


The Prophet ®@ had delegated all of his financial 


matt 
Bilal, who once described his role in the followin ee 


ig Way: “dung 
‘From the announcement of prophethood to his 
away, I was in charge of the Prophet’s & financial 

{Syeduna Muhammad Rasi 


Passing 
affairs.’ 
Oolallah) 


Syeduna Abdullah Hoazni narrates how he aske 
describe to him the Prophet’s #& expenditure 
matters. Syeduna Bilal revealed that when he && did not have anyth 

and a Muslim came to him who was hungry and destitute, he el ng 
order me to immediately take out a loan and buy food and Ween 
the person in need. 


d Syeduan Bilal 1g 
and other financial 


Why Syeduna Bilal was given this position 


There were many reasons why Syeduna Bilal was given this Position, 
but one in particular is worth mentioning. It was important that a 
former slave should be aware of the Prophet’s # financial Position 
and not assume that while he was hungry and destitute, the Prophet & 
was enjoying a life of luxury. 


It is for this reason that the Ashab us Suffa deemed everything in the 
Prophet's @ house to be their own and would only go hungry and 
thirsty when there was nothing in his & house. Whenever he & ate 
something, he # would first feed them before himself é. 


No one left here empty handed! 


Furthermore, no one should ever presume that this generosity was 
only reserved for Muslims; the whole of Allah’s 3% Creation 
benefitted from it. Even when unbelieving enemies of Islam came in 
need, they would be given more than they wanted. Syeduna Anas 
narrates that Syeduna Safwan bin Ummaya once came in need (before 
he had accepted Islam) and the Prophet #& gave him all the goats that 
were grazing between two mountains. He returned to his people and 
announced: 
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‘My people, become Muslim, Muhammad gives as if he has 


no fear of his own poverty. (Sahih Muslim, Book of F adail) 


duna Sa’eed bin Musayyab narrates the following words of 
Syedu : 
tats bin Ummaya: 

‘Verily the Messenger of Allah & gave me so much that, 
even though he #@ was the most hated person to me, by 
iving so much, he #& become the most beloved to me.” 

, (Syeduna Muhammad Rasoolallah from Tirmidhi) 
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Couplets 70 & 71 : 
thn Sedum 
ge ae USS pen 
UF UI L elas we 
tila Aigrul- 
Jis ko bar e do alam ki parwah nahi 
Aise Bazu ki Quwwat pe lakhon salam 


Ka’ba e deen o iman ke donoo Satoo'n 
Sa’idayn e risalat pe lakhon salam 


Bar: Burden, load 
Parwah; Concern, worry 
Bazu: Arm 

Sa’idayn: Two fore-arms 


That which has no concern for the burden of both worlds 
Upon the strength of such an arm, a multitude of salim 


The two pillars of the epicentre of the deen and iman 
Upon the forearms of prophethood, a multitude of salam 
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Jet mentions the Prophet's ® blessed arms and wrists and 


This coup 
cheir strength. 
The holy arm 
His & holy arms were very beautiful and proportionately long. There 


were hairs upon his @ wrists. 


The arms were iong 


Syeduna Abu Hurayra narrates the following: 
“The Messenger of Allah’s ® arms were grand.’ 
J (Tbn Sad) 
Syeduna Ali narrates: 


‘The Messenger of Allah’s & arms and legs were long.” 
(Subul al Huda) 


The arms were extremely shiny 
While eulogising the Prophet ®, Syeduna Abu Hurayra would also 
say: 


*The Messenger’s ® holy arms were very white.” 
(Subul al Huda) 


Hafiz Abu Bakr bin Abu Huthayma writes the following about his 
holy arms: 


“The Messenger of Allah’s & arms were white.’ 
(Subul al Huda) 


The strength of the arms 


Shaykh Han8ti stated that Allah %% had given the Prophet @® the 

Physical strength of 40 prophets, Remember that one prophet had the 

Strength of 40 humans. Raqiina was a very famous strongman at the 

time, and he invited the Prophet M& to a duel, which he @% accepted. 
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They wrestled three times and each time, the Prophet a def, 
Similarly, he # wrestled Abu’l Aswad Ja’mee, who was so Cated him 
if he stood on a piece of leather and 10 people tried to pull rte that 
under him, they would fail. Despite his strength, the Pro : OUt from 
defeated him. PHEt sti 


{Be’ Mithl Bashr) 
The wrists of the arms were long 
Syeduna Abu Hurayra narrates: 


‘The Messenger of Allah's & wrists were long,’ 
(Al wafa) 


Syeduna Hind bin Abi Hala narrates: 


‘The Messenger of Allah's ® wrists were long.’ 
(Al wafa) 


Hair upon the wrists 


The parts of his @& pure body which had hair upon them also included 
his wrists. Syeduna Hind bin Abi Hila narrates: 


*The Messenger of AJlah # had hair upon his forearms,’ 
(Shamail Tirmidhi) 
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Couplet 72 


Liye PRES 


Jis ke Har Khat main hai Mowj e Nur e Karam 
Us Kaff e Bahr e Himmat pe lakhon salam 


Khat: Line 

Mowj: Wave, surge 
Kaff; Palm 

Bahr: Ocean 


In whose every line is a surge of enlightened kindness 
Upon that ocean of courage palm, a multitude of salam 
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This couplet sends salam upon the blessed palms of his @ holy handy couplets 73 & 74 ra uf Itz a 3 
: fo “Ld ¢ 
His palms were fleshy - 


When describing the Prophet’s &® holy hands, Syeduna Ali said: rut, —* iA Sud y 
‘The Messenger of Allah’s & palms were fleshy.’ 


(Shamail Tirmidhi) SZ LSE Af 


Syeduna Abu Hurayra narrates: ett e st SU rt 
‘The Prophet's i hands were proportionately large.’ 
(Ibn Asakir) Nur ke Chashme Lehrae’e Darya bahe 


The palms were wide Ungliyu ki karamat pe lakhon salam 


Syeduna Anas narrates: Kid e Mushkil kusha’i ke chamke hilal 


‘The Prophet’s # palms were beautifully wide.’ Nakhan’u ki basharat pe lakhon salam 
(Bukhari) ; 
Chashme: Springs 
It is narrated by Syeduna Hind bin Abi Hala: Lehra’e: Flow, 
Darya: River 
*The Messenger of Allah @ had wide hands.’ Bahe: Flowed 


(Shamil Tirmidhi) 
Eid: Joy, happiness 
Mushkil kusha’i: Resolving difficulties 


Hilal: Name given to the one to three-days-old Moon 
Nakhan: Fingernail 
Basharat: Glad tiding 


The spring of Nur leapt and rivers began flowing 
Upon the miracle of the fingers, a multitiude of salam 


The crescent moon of the Eid of Solutions shone 
Upon the glad tiding of the nails. a multitude of salam 
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These two couplets mention the barakah of the Prophet's 


: a 
the water flowing from them, and his # beautiful fingema fingers, 


ils. 
The fingers were long 


The fingers of his & blessed hands were long rather 


thai , 
consequently, Syeduna Ali narrated: n shon; 


‘The Messenger of Allah’s & fingers were sail (long and 
beautiful)." 


(Shamail Tirmighi) 


In explaining the term sail, Shaykh Muhammad bin Yusuf Aj Salahi 
writes: 


‘It means they were long and not short or crooked.’ 
(Subul al Huda) 


Silver chunks 


Hafiz Abu Bakr bin Abi Khuthayma states, after mentioning his @ 
blessed arms and wrists: 


‘His ® fingers were like chunks of silver.’ 
(Subul al Huda) 


Rivers of mercy 


Syeduna Anas narrates that 300 of us were at the station of Zawa and 
had no water to drink or with which to perform ablution, A utensil 
containing a smal} amount of water was put before the Prophet &. He 
® put his # holy hand into that utensi! and water sprang from his 
fingers and all the people were able to perform wudhu. 

(Bukhari, book of Manaqib) 


Syeduna Abdullah bin Masood narrates that they were travelling with 
the Prophet ¢ when they ran out of water. When the Prophet & was 
informed of this, he # said, ‘If anyone has any water, bring it forth, 
no matter how little!’ 
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yeduna Jabir describes the beautiful spectacle on one journey: 
$ 


jgrati e left Madeenah for 
‘ 6* year of the migration w 
i" buch ‘eith the intention of Umrah. The caravan ee 
% daybiya and, because of our numbers, the well o 
he rie d the people became distressed. The 


iya ran dry an , 
oar 9 was informed of this and he had some water in a 


j i i d into the jug and water 
{| jug. He #& put his blessed han ; 
ors = of his fingers and all of us drank from it and 


rudhu with it.” : 
pe (Bukhari, book of Manaqib) 


Syeduna Jabir was asked how many people there were present and he 
explained: 


‘If there were 100,000, the water would have sufficed (i.e. 
there was so much water), but in fact we were 1500 men.” 


The glad tiding of the nails 
It is narrated by Syeduna Anas in Musnad Ahmad: 


‘The Messenger of Allah % cut his nails and distributed 
them among the people.” 


Syeduna Mu’awiya had some of the Prophet’s @ blessed nails and 
ordered for them to be put inside his funeral shroud and in front of his 
nose. 


(Al Isti’ab vol 1 p262) 
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Couplet 75 
190 Choe /3 G, 
a 
( PUA cde sel ff 
Rafe Dhikr e Jalalat pe Arfa’ Durood 
Shar’he Sadr e Sadarat pe lakhon salam 


Rafe: Elevated, lofty 

Jalalat: Great and honoured 

Arfa’: Most High, loftiest 

Shar’he Sadr: Opening of the Chest 
Sad4rat: Presidency 


The Highest Durood upon the raised and grand Dhikr 
Upon the Heart of Leadership’s opening, a multitude of salam 
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i is § i i g iS 
When mentioning the eleva ion 0 18 PS Dhikr and the open in} of h 
a hest “a ae highlights the vil tues mentioned im Sura Al Sharh 
Cc + 


(chapter 94). 


ing ki A His Prophet 
ding kindnesses Allah 3 bestowed upon | 
See nanitcnet in Surah Al Sharh, are the elevation of his ® 
dhiks and the treasure of the opening of his & chest. 


The elevation of the Prophetic dhikr 


Allah # states: 
‘And We have raised for you your Dhikr,” (94:4) 


One of the elevated ranks that Allah # bestowed upon His Prophet @ 
was to give his ® pure dhikr such an elevation and lofty position that 
one cannot even imagine anyone else having a similar elevation (i.¢. 
it is unique). A distinction of each of the attributes that Allah 3 
bestowed upon His Prophet & is that they were all bestowed upon him 
& ala'l itlag (absolutely), even though in reality they are idafi 
(relative) attributes, For example, proximity and closeness are relative 
matters that are measured comparatively, as in the statement, ‘Zaid 
lives closer to the masjid than Bakr’, Both are close but one is closer 
than the other. This same matter applies to this verse: {We have raised 
for you your dhikr}; elevation is a relative matter, in that one can 
compare two people and claim that one is higher or more elevated than 
the other. Thus the question here, compared to whose dhikr is the 
Prophet’s #& dhikr elevated? Is it in comparison with the dhikr of 
Creation, or that of the angels, or of other prophets?! 


However this verse does not answer this question, which clearly 
shows that the elevation referred to in this verse is absolute rather than 
relative. It means that no elevated entity in Creation can compare to 
the elevated status of the Prophet #%. The use of the term ‘for you’ 
(laka) also necessitates that this elevation is such that no one else can 
be part of it or equivalent to it; thus it becomes particular to him m@. 
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You are not just elevated, but the master of all elevations 


Some of the mufassireen mentioned the 
‘laka’; to show that he # was made the owner of wean the term 
such that he # could give rank and elevation to whoever he ond rank 
and could reduce to a state of lowliness whoever he w we. Wiring 
hakeem al ummah, Mufti Ahmad Yar Khan Na’ shed, The 


eemi, wri 
verse {And we have elevated for you your dhikr}: “es below the 


benefit of addin 


‘{Laka} was added so that it would become 
i was made the owner of elevation and ran 
@ elevates becomes elevated and w 
finds no refuge in either realm.” 


(Shan e Habib ur Rehman min Ayat il Quran) 


known that he 
k; whoever he 
hoever he #& lowers 


Some forms of the elevation of the Dhikr 


In the above-mentioned verse, Allah 3% announces that He ¥ has, for 
the sake of His 3 Beloved m&, elevated his # Dhikr. 


4 e Here we will 
mention some of the forms in which Allah Be chose to elevate His 
Beloved's & Dhikr: 


Whenever Allah is mentioned, so shall the Prophet i 


Abu Saeed Khudri narrates that the Prophet a said, ‘Jibril came to me 


and said that verily my and your Lord 3 sends salam upon you and 
asks: 


‘How have | elevated your Dhikr?’ 
I replied, ‘Allah $& knows best.” 


He # replied, ‘Whenever ] am mentioned, you will be 
mentioned with Me.”’ 


(Ibn Katheer) 
The narration by Mujahid includes the words: 


‘1 will not be mentioned but that you will be mentioned with 
Me.’ 
(ibn Katheer} 
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O Beloved, without your dhiky, My dhikr cannot be Iman 


eduna A a i ibn Ata Al Baghdadi 
"| Abbas Ahmad bin Muhammad ibn Ata Al 

os that the meaning of the elevated dhikr that Allah # bestowed 

S| 


upon him # is thus: 
‘| have made your dhikr with Mine the completion of im&n.° 


i i é his entire life but does 
ig means that if anyone mentions Allab od 
pale mentioning the Prophet &, this will not be a sign of faith 
but of hypocrisy. To demonstrate the truth of the above statement, 

Mulla Ali Qari writes: 


‘In reality, no one’s iman will be correct or reliable until he 
accepts both the tawheed of Allah 3¢ and the messengership 
of Muhammad #.’ 


(Shara Shifa) 
O beloved! I have denoted your dhilr as My dhikr! 


The same [bn Ata narrates in another place: 


‘Allah $e states, “I have made your Dhikr a part of My dhikr 
such that whoever mentions you (in effect) mentions Me!’ 


(As Shifa) 


Mulla Ali al Qari, whilst discussing the elevation of his dhikr, 
States: 


“It is not farfetched to believe that the elevation of his a 
dhikr means that his #& dhikr has been made His #¢ dhikr, 
Just as obeying him @& is to obey Him 3 ... and there is no 
rank higher than this!” 

(Shara Shifa) 


There can be no greater rank or station in the whole Universe than that 
i which Allah @ has declares his # dhikr as His % own dhikr, i.e 
the eulogy for and durood upon the Prophet # is, in reality, Allah’s 
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% dhikr. The annotator of As Shifa Allama Ali M 
Bajaawi explains this matter as follows: 


uhammad 4) 
“Your dhikr is actually My dhikr.’ 
Every inch of this Universe bears the name of Muhammad 2 


One of the elevations of his & dhikr is that Allah % inseri 


beloved’s blessed name upon the whole of Creation; abi His & 


. di 
Loh, Kursi, Qalam, everywhere! The purpose of this was to eeenain 
the Messengership of Allah's Messenger i extends as far as His 


very Kingdom. If 1 % am rabb al dlameen, then | have 
rahmat al il dlameen. \ also symbolises the fact that, even thou 
Allah 4% was the One who created everything, He 3 has made . 
Prophet && the master of it all; only the owner or the master’s name is 
inscribed upon an item. We will mention below those narrations that 
mention his ® blessed name being inscribed upon some importants 
parts of Creation. 


made him 


Now your name will be with My name! 


One important aspect of the elevation of his @ dhikr is that Allah % 
joined his #& name with His %& own. For example, in the kalima 
tayyiba, where the pronouncement of Tawheed ends, the matter of 
messengership begins. The kalima doesn’t even have the conjunctive 
article “waw" (meaning ‘and’) between the two statements, even 
though there are two different entities being mentioned here, which 
would require a conjunctive article. Allah % did not want even the 
distance of the word *waw’ to be between His 3 and His # beloved's 
name! This symbolises that even if they are two, They must not be 
considered separate. This is why Allah 3 mentions the Prophet's # 
name with His 3 own when discussing commands such as obedience, 
following, and loving etc. Numerous Quranic verses provide evidence 
of this (see couplet 23). 


Syed Qutub Misri, in the tafseer of {And we have raised for you your 
Dhikr}, writes: 
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i ised it on 
‘ ced it in the Higher realms, we have rais 
Lae te have raised it in the whole Universe. We 
ae raised it and have connected it to the ni of Allah B 
a that wherever it is mentioned, yours 18 too- 


the verse {And your next hour is better than 
your previous} (93:4) 


i ai Duhd, Allah 3% stated 
i suring the Prophet @ in Surah Ad uhd, 

Lema A claim that Allah %& has left His % Prophet * - 
that this is wrong because with every hour He @ will elevate his 


dhikr even further. 


There is elevation in 


i i i that his &# akhirab will be 
The Exegists mentioned that it also means that tirab 
better for him than his &# duniya, and each passing hour will bring him 
& further elevation. 


Qadhi Than ullah refers to this very meaning: 


‘It means that the condition of your next moment will be 
better than the previous moment, your ending will be better 
than your beginning, i.e. there is no end to the increase in 
elevation and perfection.’ 

(Tafseer al Mazhari) 


The large gatherings of mawlid and nasheed and the joy expressed at 
his & arrival are all fulfilments of this promise of Allah 3. These are 
also increasing with each new day. 


In describing the different forms of his @ dhikr’s elevation, imam 
Fakhr ud deen Riazi writes: 


‘The Universe will become filled with your followers, all of 
whom will praise you and send salawat upon you and 
safeguard your Sunnah, The recitors will protect the words 
of your charter, the exegists will explain the meanings of 
your Book, and the orators will relay your message. 
Furthermore, all the ulema and all the rulers will present 
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salawat in your court and offer salam at 
will make the dust of your court the ku 
hope for your intercession. In this wa 
continue until the day of qiyamah.’ 


your doorstep, the. 
Al of their eyes sa 
> your honour will 


(Tafseer Kabeer) 


The whole Universe has directly witnessed the elevation of his a 
dhikr, and will continue to witness it far into the future in ibe 
greater manner. 
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Couplet 16 


U WoL FeMnenb Us 
Aut peas Me 


Dil samaj se wara hain magar yu kahun 
Ghuncha e raz e wahdat pe lakhon salam 


Ward: Lofty, above, beyond 
Kahun: To say 
ha: Bud, blossom 
he Weldar: The locus or centre of the secret or matter of Tawheed 


i i i IL will say is 
His heart is beyond my comprehension, so al 
Upon the Divine Secret's blossom, a multitude of salam 
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This couplet mentions the greatness of the Pro; 


het” : 
(anwar) heart and how it is the centre of hanes cus me enlightened 


becrets and insights 


The enlightened heart 


The Prophet's # enlightened (anwar) heart is the | 
specific splendour, light, knowledge, and recogniti 
that became the epicentre and landing place of the greatest Wap; 
(revelation). His & heart was the best, purest, softest Ki = 
Strongest, most generous, and most god-fearing of all the Wee rab 
Universe, This heart was not just awake when he # was ditch = 
slayed awake while he slept. The whole Universe continues to ber A 
from the anwar (rays) and perfections of this heart. = 


Ocus of Allah's % 
on. It was this hean 


The locus of secrets 


Allah 3 made the heart the station for His 3 secrets, and for desires 
and sincerity. He 3 chooses whoever He & wishes from among His 
% servants. The first heart that He Be made the centre of his specific 
wecrels was the enlightened heart of the Prophet #. Imam Qustalani 
writes: 


“The first heart He @& chose for His secrets was the heart of 
Muhammad & because he @ was the first of Creation.’ 
(Al muwahib ala Zargini) 


The enlighted heart and expansive knowledge 


As well as being a treasure chest of Divine secrets, the Prophet's ® 
heart was also an endiess ocean of knowledge and awareness. The 
sciences - from the first to the last - are less than a drop compared to 
the ocean of his # knowledge! No one knows of the knowledge 
bestowed upon him @, except All&h Be. 


Hafiz Abu Bakr bin Aiz narrates from Abdullah bin Abbas that when 


the birth of the Prophet # took place, the gatekeeper of Jannah came 
and said in his ear: 
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‘Congratulations O Muhammad, no other prophet has been 
jven the knowledge you have. You are the most 
P owtedgeable of all of them and have the bravest heart of 


arene. (Syeduna Muhammad Rasoolullah) 


The fruits of the Divine hand 


-5 fi id, ‘I saw 
Rehman bin Aish narrates that the Prophet & once said, 
seep a very beautiful and endearing way and He % asked me: 


“What are the Angels quarrelling over?’ 

| replied, ‘You know best.” 

So He 3 put His % Hand between my shoulders and | felt 
a coolness in my chest, after which I came to know of 
everything that was in the Heavens and the Earth.” He then 
recited the verse, ‘Also, We showed (Abraham) the 
kingdom of the Heavens and the Earth to strengthen his 
faith.”” (6:75) 


The words of a second narration are as follows: 


‘Everything lit up before me and and I came to recognise it 
all.” 


The words recorded in the narration in Tabarani are: 


‘And thus He # gave me knowledge of everything.’ 
(Syeduna Muhammad Rasullullah) 


Mulla Ali Qari explains this hadith by quoting Hafiz Ibn Hajar, who 
said that it refers to all the sciences in the Universe, whether they exist 
in the Heavens or above it, or on Earth or beneath it. Through a 
spiritual opening, Allah 3& showed Syeduna {brahim all the nations of 
the Earth and Heavens, but for the Prophet @, He & opened the doors 
to the Unseen. 
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This is why the Prophet # informed the Compan; 

Topl anions 
from the very beginning of Creation to the very end. Rue 
al Farooq narrates that the Prophet & once gave a sermon: ‘i 


Events 
a Umar 


“He && informed us about Creation, from i 
the people of Jannah entering their places ai 
Hell entering their places. Whoever 

remembered, and whoever forgot it forgot. 


(Bukhan, Chapter on the beginning of Creation) 


ts beginnin 

£, to 
nd the people of 
remembered it 


Syeduna Abu Zar Ghaffari narrates: 


‘Verily the Prophet # left us in a state so that if a bird 
flapped its wings, he @ had given us knowledge of it,’ 
(Musnad Ahmad, Tabarani) 


The eyes and ears of the enlightened heart 


Imam Abu Nu’aim quotes Yunus bin Maysra, who said that the 
Prophet # said: 


“An angel came to me holding a golden plate in its hand. It 
opened my heart and took something out and put something 
in and said, ‘This is a heart which safequards whatever 
bounties are put in it. It has two eyes that see and two ears 
that hear.’” 


This is not the place to speak 


Shaykh Abd al Haqq Muhaddith e Dehlvi writes that the Imam of 
lug'ah (lexicon), Shaykh Asma’ee, was asked the meaning of the 
Prophet’s @ statement, ‘Sometimes [ feel a heaviness upon my heart’, 
and he remarked: 


‘If you were discussing the heart of someone other than the 
Prophet & and the heaviness upon it, | may have been able 
to say something, but here I am not going to ‘wag my fail’ 
because no one except Allah % knows about his # heart!’ 
(Mudarij an Nubuwwah) 
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Couplet 77 : 
FA Gul Le \ a 
a cO ed eed oF oh 
Kull Jaha’ milk or Jow ki roti gaza 
Us Shikam Ki Qana’at pe lakhon salam 
Milk: Ownership 
Jow: Barley 


Shikam: Stomach ow 
Qana’at: Sufficing with little, simplicity 


The whole world is his, yet barley bread is his food 
Upon the sufficing of that appetite, a multitude of salam 
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This couplet beautifully describes his : 
simplicity and his comer taad to have — aegis his & 
Syeduna Ibn Abbas narrates that, one day, the P , ; 
were upon Mount Safa in Makkah when the Prophet i coment i 
“O Jibni, by the One Who sent you with the 
of Muhammad's household find deomivnsy a ee 
with neither a handful of flour or a handful of barley,’ Ts 
Prophet # had not finished saying this when a frightening 
sound was heard from the Heavens. The Prophet gs sed 
‘Has Qiyamah (the end of the world) started?’ 
Jibri! replied, ‘No Ya Rasoolallah, rather Israfeel has been 
commanded to come to you.’ 
He thus arrived, and pleaded, ‘Ya Rasoolallah, Allah 3& has 
heard your conversation with Jibril and has sent me to you 
with the keys to the treasures of the Earth and has 
commanded me to present them to you. If you want, the 
mountains of Arabia can turn into emeralds, pearls, gold and 
silver and can travel with you wherever you go. Thus, if you 
so wish, you can either be a King Prophet or a Servant 
Prophet." 
Jibril signatled to this (the latter) and the Prophet & thrice 
proclaimed, ‘Servant Prophet’. 


(al Anwar al Muhammadiya, Tabarani) 
Syeda Aisha states that the Prophet & said: 


“Had I wanted, mountains of gold would have travelled 
alongside me.’ 


(Mishkat al masabeeh) 


The words used in another narration are as follows: 


‘By Allah, if I had wanted, Allah 3¢ would have made 
mountains of gold and silver walk alongside me.” 


(At targheeb) 
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A diet of barley bread 


i 1 ld be happy 
i th our modern luxuries, the Prophet & wou 
meas food was available. Often his 4 food would consist of 
farey bread, and even that was sometimes not enough to fill bim. 
Syeduna Abdullah bin Abbas reveals: 


‘Most often his a bread would be barley bread.” 
_— (Tirmidhi, kitab uz Zuhd) 


The Sufficing of the Stomach 


Umm al Momineen Syeda Aisha narrates that the Prophet &@ never ate 
barley bread until he # was full on any two consecutive days. On 
seeing his #& abstinence, Syeda Aisha would cry and pass his hand 
over his #@ blessed stomach and comment on how far it had sunk. One 
day, after seeing this spectacle, he pleaded: 


‘May I be forsaken for you, accept from this duniya at least 
as much as will maintain your strength.” 

At this, the Prophet ® said, ‘O Aisha, what have I with the 
duniya?! My resolute brothers from the Messengers were 
patient under even harsher conditions than this!’ 


(As Shifa) 
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Couplet 78 

SSE ert 2S 

(bet. cele SL, wv! 


Jo ke Azm e Shafa’at pe kanch kar bandi 
Us Kamar ki Himayat pe lakhon salam 


Azm: Solid iotention or resolve 
Kanch kar bandi: To tie tightly 
Shafa’at: Intercession for sinners 
Kamar: Spine, back 

Himayat: Support, strength, 


What was tied resolutely in the resolve to intercede 
Upon the strength of that spine, a multitude of salam 
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i iscussed his @® enlightened stomach; here, his 
ba a a His & enlightened waist was the picture 
ao and grace. It was thin and was white like silver. ‘Kanch kar 
. eel to the making of a resolute intention to do something, 
ore! ae might tie one’s belt or cloth around one’s waist. An example 
~ ‘bis can be seen when Syeda Aisha mentioned the Prophet’s @® 
otitis in the last ashara of Ramadhan: 


“Whenever the last ashara arrived, he ® would keep the 
night alive, awaken his family, and tie his sarong tightly. 
(Hakaza Asim ur Rasool) 


Tied his @ back in his #& resolve to intercede 


This signals the Prophet’s & commitment to intercede for his ummah. 
The Prophet #& said: 


‘] will not be happy while any one of my ummah is in Hell.’ 


Some ahadith have already been mentioned in which the Prophet @® 
had tied his back (made a resolute intention) in relation to his 
commitment to intercede. Here, we will only mention the last part of 


the hadith narrated by Syeduna Abu Hurayra, which was first 
mentioned in relation to couplet 41: 


The Prophet # said, 'l will raise my head from the 
prostration and plead, ‘O Lord, my ummah, my ummah’ and 
I will be ordered, ‘Go, take out of Hell from your ummah 
whoever has iman equivalent to a barley seed.” | will take 
out such people and then prostrate again in the Divine Court. 
A voice will then proclaim, ‘O Muhammad, raise your head, 
Speak, for it will be heard. Ask, for it will be granted, and 
intercede, for it will be accepted.” I will then be ordered, 
“Go, and take out of Hell anyone who has iman equivalent 
to a mustard seed.’ I will take out such people and then 
Prostrate again in the Divine Court. Allah 3 will then 
proclaim, ‘Raise your head and speak, for you will be 
heard’. 1 will then plead, ‘O my lord, my ummah, my 
ummah’, and I will be ordered, ‘Go, and take out of Hell 
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anyone who has im4n, even if less than 


@ mustard seed." 9 
will go and bring out such people’. seed." | Couplet 7 


PL int Jel 
A scre Sus u 


mentioned this hadith, who then commented: Hasan Basri ang 


*Syeduna Anas related this hadith to me twenty years ago 


and had additional words, which he may have fogotten or Ambiya tay kare zanu un ke huzoor 
dared not mention lest you stop undertaking good deeds,’ Zanu’u ki wajahat pe lakhon salam 


The delegation asked him to relate the rest of the 


hadith, and sage before 2 teacher) 
revealed that the Prophet @& had said: she Tay kare: To benefit (lit: to sit humbly as though 
: Huzoor: Court oe 
‘I will then fall into prostration a fourth time and Allah & Wajahat: Rank and position 
will proclaim, ‘O Muhammad, ask, for you will be given i : 
and intercede, for it will be accepted’. | will then plead, ‘0 Prophets would sit on their knees before him to learn 


my Lord, allow me (to take out of Hell) whoever has said, 
“There is no God but Allah’. The most kind Lord 3¢ will say, 
‘By My honour, My majesty, My greatness and My 
magnificence, I will take out from there whoever said ‘There 
is no God but Allah’.” 

(Bukhari, Chapter of the Speech of the Lord) 


Upon the status of the thighs, a multitude of salam 
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This couplet reveals the rank and grandness of his # blessed kn 
and thighs. ms 


Prophets sit and learn from him 


In the explanation of the first couplet of this salam, it was mentioned 
that the Prophet is the leader and crown of all the prophets, Here 
we will only refer to the fact that, just as all of Creation benefits Soin 
him #, so too do the prophets. The Prophet # said: 


“He made me the collection of the sciences from the first to 
the last.’ 


In explaining this, Shaykh Muhiyy ud deen Ibn Arabi writes: 


‘There is no one from all of Creation who has any 
knowledge in the duniya or akhirah except that which comes 
from the bounties of the Prophet , whether they be 
prophets or ulema of earlier or later times.’ 

(Hujja tullahi alal Alameen) 


The first teacher and mentor 


In this Universe, the Prophet m is the first teacher and mentor. 
Numerous passages of the Quran and ahadith testify to this. In 
mentioning the covenant of the prophets, the Quran states in Surah 
Ahzab: 


‘And [mention, O Muhammad], how We took from the 
prophets their covenant and from you and from Noah and 
Abraham and Moses and Jesus, the son of Mary; and We 
took from them a solemn covenant. That He may question 
the truthful about their truth. And He has prepared for the 
disbelievers, a painful punishment.’ 

(33: 7-8) 


Syeduna Abu Hurayra narrates that, when explaining this verse, the 
Prophet & said: 
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of the prophets in terms of Creation and the 


‘ t 
| am the firs he sent. Thus the covenant was taken from 


last of them to t 
me before all of them. 


Qari Muhammad Tayyib deobandi expands upon this: 


< ‘ venant of ‘4m I not?’’, all humans were 
at ab 1 bo lord?” They a!l looked at one another and 
the first one to say ‘bala’ (of course) - to confirm His 
Lordship - was the blessed Prophet &, the seal of all the 
prophets. On hearing his # call of bala , everyone else 
raised the rightful claim of ‘bala’. This shows that the 
Prophet @& was the (first) teacher in the human world at the 
time of its inception, and the guide to His 3 ma’‘rifa and 
Lordship. In other words, it was through his @& practical 
instruction that the abilities and competencies of earlier and 
later people opened and came into being, and the other 
prophets were part of this. Thus, in summary, this is his & 
first teaching and is a reflection of his # status as leader and 
chieftain, which commenced in the sphere of teaching and 
nurturing and the first manifestation of his status of 
kha@tamiya. (Because) had this matter related to generic 
nabbuwah, then all the prophets would have proclaimed 
‘bald’ at once, and not waited for his && words. However, 
their silence and his & solo reply is clear proof that he & is 
the first teacher and nurturer; this is not the effect of simple 
nabuwwah but is the effect of kidtam an nabuwwah. 
Furthermore, this effect is not just restricted to this 
Covenant, or to the realm of duniya, the barzakh, reward 
{qiyamah), or the realm of Jannah; rather, this status of 
khdtamiya is apparent in them all, so that his & virtue and 
Tule over all the other prophets can be openly and clearly 
revealed to the prophets and nations.’ 
(Aftab un Nabuwwah) 
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Couplet 80 . 
APU ARIEL 
goad ue ezlel we 


$aq e Asal e Qadam Shakh e Nakhl e Karam 
Shama e rah e Asabat pe lakhon salam 


Saq: Calf, leg 

Asal: Root 

Nakhl: Palm tree 

Shama: Candle, light 

Rah e Asabat: The path that leads to the destination 


The leg with the foot at its root, the benevolent palm tree branch 
Upon the shining light to the right path, a multitude of salam 
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autifully translated the words of the Companions, 


ibe teak Be Im tree branches’ using the phrase, ‘the benevolent 


‘They were like pa 
palm tree branch.’. 


The blessed legs 
ly shiny 
i not fleshy but were soft, narrow and extremely st 
an Fem eB Wi chiater Companions had the honour of seeing his & 


blessed legs would always recall their shine and splendour, and 
proclaim that their eyes could still see their shine! 


The legs were narrow (thin) 
Syeduna Jabir bin Samara relates the following about the blessed legs: 


‘The Prophet’s @ legs were hamoosha’ . 
(Tirmidhi, kitab al manaqib) 


Hafiz Ibn Katheer explains the meaning of hamoosha as: 


‘They were not plump.” 
Like a fresh bunch of dates 


Syeduna Siraga bin Malik narrates that, on the night of the migration, 
while following the Prophet #, he spotted him @& on a she-camel. The 
cloth lifted from around his blessed legs and he saw them, like a 


fresh bunch of dates emerging from beneath their veil. Look at the 
words of the narration: 


“I saw the Prophet a up close; he was upon his she-camel 


and my eyes fell upon his legs, they were like a bunch of 
dates appearing from under their veil.” 


(Shamiil ur Rasool) 


Hafiz Ibn Katheer states that their similarity with a bunch of dates is 
due to their whitenes and shine. 
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The shine of the legs 


Couplet 81 - i. & oa 
Syeduna Abu Juhayfa narrates how he Presented himself before the STAM bE UTA 
Prophet & at noon at the place known as Abtah. At that ti j 


» he 
in his # tent: aii. (ettncrAS Lo 


“Syeduna Bilal came out of the tent and delivered the Adhan, 
He then went back into the tent and later came out carrying 
leftover water from the 


Pon seeing ‘ phan ane - pom ae ar 
this, the people immediately surrounded him and began Us kaff e Pa ki hurmat pe lakhon sala 
taking water from it. Syeduna Bilal then retumed to the tent 
and came out carrying a pear in his hand. The Prophet Ka’ie: Took, swore 
was following him, heading for prayer. At that time, I had Khak e guzar: Path, walkway 
the honour of seeing his # blessed legs, and their beauty and Kaf: Sole of the foot 
elegance is still firmly in my mind. It is as if I am still Pa: Foot 
looking at their shine.’ wee respect 

. (Bukhari, kitab al Managib) ELE NEC 


The Quran took the oath of the dust of the pathways 
Upon the sanctity of that foot, a multitude of salam 
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The previous couplet mentioned his blessed legs, wh 


ile this 
mentions the honourable feet and their status and grea “Ouplet 


tness. 
Blessed feet 


The Prophet's & two feet were soft and flesh 
toes were long, though proportionate, and the 
water would easily flow off the feet. Th 
parallel. 


y with deep soles. The 
skin Was SO smooth that 
eir beauty was Withouy 


They were fleshy 
Syeduna Hind bin Abi Hala narrates: 
‘The Prophet # had fleshy feet.’ 
(Shamail Tirmidhi) 
A picture of unrivalled beauty 


Abdullah bin Burayda mentions the beauty of the feet in the following 
way: 


‘The Prophet # had the most beautiful feet of all humans.’ 
(Shamail! Tirmidhi) 


Abu Salama narrates that the Prophet’s wk feet were fleshy and 
proportionately large: 


‘I did not see any feet more beautiful than them.’ 
(Dalail un Nabuwwah of Bayhagqi) 


The Quran and an oath upon his paths 


The Prophet's s position with Allah # can be ascertained from the 
fact that Allah 3 took an oath upon His % beloved's era, speech, 
face, hair, and life. He 3 also took an oath upon his pathways! He % 
States: 


‘I take the oath of this town, that you (O beloved) are 
resident in this town.’ (90:1-2) 
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h of his # town is, in effect, taking an oath of his 


Taking the.6e" he town is the piece of land that regularly kisses 


pathways because t 
his feet. 


in the tafseer of this verse is 
statement of Umar al Farooq in t 
ata and brings coolness to the hearts of those with Iman and 


love, He said to his beloved Prophet #@ 


‘May my father and mother be forsaken over you; how lofty 

is your status with Allah $ that He has taken an oath by the 

dust of your feet by saying, ‘I take the oath of this town.’ 
(Naseem ur Riyad) 


The words of the narration in al Muwahib al ludduniya state that he 
said: 


“May my father and mother be forsaken over you; how high 
is your status with Allah 3 that he has taken an oath by your 
life when He # never did so with any other prophet, and 
how high is your status with Allah 3% that he has taken an 


oath by the dust of your feet by saying, ‘I take the oath of 
this town.”’ 


Shaykh Abd al Hagq Muhaddith ad Dehlvi, after mentioning that 
Allah 3% had taken an oath of the dust at the Prophet's # feet in this 
verse, states that, initially it seems very strange and odd that Allah & 


should take an oath of the dust at the feet, but when one reflects upon 


“The truth of the matter is that the reason Allah #% takes an 
oath of things other than His 3% own 24th and attributes is 
Not because they are better (than His % zath and attributes), 
but because He i wishes to reveal the virtue and greatness 
of those things, so that the people come to know that near 
Allah 3, they are of great worth and rank.’ 

{(Mudanij un Nubuwwah) 
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MUSTAFA # 
THE PARAGON OF MERCY 


Explanation of the Salaam ‘Mustafa Jaan ¢ Rahmat’ 


Mustafa Jaan ¢ Rahmat pe Laakhon Salaam is the famous Urdu language salawaat 
and salaam written by the Mujaddid of the 19th Century, the Imam of the Ahl e 
Sunna in the Subcontinent, Ahmad Rida Khan, may Allah be pleased with him. It 
has not only been lauded as a work of prose for its unique composition and style but 
by leading religious scholars for its beautiful distillation of core Islamic beliefs. Like 
its famous Arabic predecessor, the Qaseeda Burdah, each of its 171 couplets is based 
on the teachings of the Quran and Ahadith and alongwith fulfilling the compulsion 
of presenting Salawaat and Salaam upon Allah's Beloved it also details the Islamic 
creed; describes the Prophet's virtues, khasaais (particularities), Khilq (physique) 

and his Khulg (character) together with narrating his miracles and his major events. 
Finally, in true Islamic fashion, it sends blessings upon the Companions, Ahl ul Bait, 
Ulama and Awliyaa, before finishing with a supplication for blessings upon one’s 


teachers and parents. 


This updated edition of the English explanation of the famous salaam covers the first 
81 couplets that focus on the Prophet's khasaais and his physical appearance — which 
was the masterpiece creation of the Most Powerful. This will not only be of interest to 
those who recite and hear this salaam but to all those who have a genuine in interest 
in increasing their love for the Prophet by getting to know him more. 


Mufti Muhammad Khan Qaadri: He is the first to begin and publish an Urdu 
translation of Imam Raazi’s epic famous “Tafseer Kabeer’. A number of his works 
have been translated into English, most notably The Prophet's Ramadhan and 
geese ne ending 
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